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ERRORS OF RITUALISM. 



I.— THE PRIESTHOOD. 

The most casual observer of the religious- life of our day 
cannot fail to have been struck and deeply impressed with 
the importance of that movement which in its infancy, nearly 
forty years ago, was nicknamed Puseyism^ which was after- 
wards designated Tract arianism^dxA which at present is more 
expressively styled Ritualism. It may be dated from the year 
J 833, when John Henry Newman, then a young man, returned 
with renewed health, indeed, but with Romanized sentiments, 
from Italy, and, fired with somewhat' of a missionary zeal, 
declaring, " I have a work to do in England," began the 
Tracts for the Times, " Living movements," he truly says, 
do not come of committees, nor or great ideas worked out 
through the post ;" and he therefore adopted the lever of 
personal influence, and the effective agency of personal exer- 
tions. " Luther," he writes, " was an individual. The very 
faults of an individual excite attention; he loses, but his 
cause (if good, and he powerful-minded) gains. This is the 
way of things ; we promote truth by a self-sacrifice." 

Side by side with him in the work were Hurrell Froude, 
" a man of high genius, brimful and overflowing with ideas 
and views," who died in 1836 — ^John Keble, the author of 
the Christian year — to praise whom would be almost as un- 
becoming as it is unnecessary — and Dr. Pusey, a host in 
himself, 6 ^g/as*, as Dr. Newman called him, "who gave 
a name, a form, a personality, to what was without him a 

B 



2 ERRORS OF RITUALISM. 

sort of mob/* The foes against which they declared war 
were Liberalism and Protestantism ; the doctrines of which 
they were the champions were those which I have enumerated 
as the titles of these Lectures — the Priesthood of the Clergy, 
Apostolical Succession, Baptismal Regeneration, the Real 
Presence, Confession, Absolution, Ritual, and Church Autho- 
rity; and the course which they pursued, they designated 
the via media, meaning thereby the middle way between 
Protestantism on the one hand, and Popery on the other. 
They appealed to the Anglican Divines of the 17 th century 
— Bramhall, Andrewes, Laud, Hammond, Bull, Hooker, — 
and to the writings of the Fathers, especially of Cyprian, and 
the Ignatian Epistles. The Anglican Church, they argued, 
held those sacramental docrines which Rome taught, " the 
Catholic teaching of the early centuries ;" but she had kept 
herself free from the " dominant errors of Romanists." They 
quoted the Book of Homilies to show that Anglicans maintain 
the authority of the Fathers side by side with Holy Scripture, 
that the Bread and Wine at the Lord's Supper are changed 
into the Body and Blood of the Lord by the act of conse- 
cration, that ordination and matrimony, penance and con- 
firmation are properly styled sacraments, and that the pre- 
rogatives of the clergy to dispense these are handed down 
and inherited by apostolical succession. This subtle and 
learned line of reasoning culminated in the endeavour of 
the famous Tract 90 to bring the Thirty-nine Articles into 
harmony with these Tractarian views, or at least to show that 
they are tolerant of " Catholic teaching." 

The rapidity with which the Movement spread among the 
clergy is a phenomenon not easily accounted for, save that 
it met and satisfied the craving for life and earnestness felt 
by those no longer content with an easy-going apathy, and 
moreover gratified that love of power in human nature which 
culminates in Popery, and which long since led to the trite 
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remark that there is Popery in human nature everywhere. 
There was, indeed, a check and a pause in the Movement 
when some of the ablest of its leaders with many followers 
(about 150 young clergy, it is supposed) were seen relin- 
quishing their ground as untenable, and going over to the 
Church of Rome. This was in and about the year 1841. 
But since then the seed sown so assiduously has sprung up, 
the dogmas and practices advocated have made way, and in 
the present day bear fruit in the full-blown Ritualism flourish- 
ing in many a fair parish of Protestant England. Refined 
and educated women of the middle and upper classes^ have 
been its chief supporters among the laity. It occupies their 
time, gratifies their tastes, gives scope for the exercise of 
their accomplishments, and opens many a door of practical 
usefulness for them as " Sisters of Charity." The designa- 
tion now given to the Movement has arisen from the out- 
ward and visible signs of Tractarian doctrine thus profusely 
supplied — church niillinery, as it is called — gorgeous altar- 
cloths, costly vestments for the priesthood, festival decora- 
tions, * matins and vespers, postures and gestures, the burning 
of candles and incense. Most men regard these outward 
ritualistic rites with calm disdain, as ridiculous indeed, yet 
comparatively harmless ; but they are important as the em- 
bodiments of certain non-Protestant principles of the utmost 
moment, touching the very essentials and fundamentals of 
Christian truth ; and it ig because these principles are deadly 
errors, because he sees in them a stepping-stone to Rome, 
that every Christian and Protestant should point them out, 
show their falseness, and fortify his fellow-Protestants against 
them. 

There are, indeed, some things connected with the Trac- 
tarian or Ritualistic Movement worthy the admiration and 
imitation of all Christians. The zeal, earnestness, and un- 
tiring diligence of the men who have taken part in it, put 
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to shame the high and dry indolence of many. The life, 
the pleasantness, and the beauty which they have thrown 
into religious buildings and religious worship — showing how 
our churches and chapels should not, any more than the 
houses in which we live, be barns ; how they may be made 
like the garden of the Lord, wherein what is pleasant to the 
eyes may be compatible wilh what is good for food ; the hymns 
which we owe to their poet Keble, and the improvements 
brought about in the praises of the sanctuary, by making 
whatever is excellent in musical science a handmaid and a 
help; the practical diligence and self-denying zeal manifested 
by them in visiting the whole and the sick, and caring for 
every individual, however poor, in the districts or parishes as- 
signed them ; — these things are worthy of praise. In these 
respects good has been done and improvements made among 
all bodies of Christians. Let us not be backward to give due 
meed of acknowledgment to those who, however we may differ 
from them, have indirectly influenced us for good. It is selfish 
cowardice or blind ignorance to refuse to recognize a friend 
because he is surrounded by foes — to reject a truth because 
it has by some been linked with error. But the adoption of 
the truth, the recognition of the friend, obliges us to be all 
the more explicit in the rejection of the error and in the dis- 
owning of the foe. The title of these Lectures does not 
affirm that everything in Ritualism is error; — it is simply 
affirmed that there are certain errors essential to Ritualism, 
and my aim is to note them, and to test them by the Word 

of God. 

Once more, by way of caution, I wish it to be understood 
by my readers that my design is not to attack any man living 
or dead, but to combat what in my conscience I believe to 
be soul-destroying error. It is not only the right, it is the 
duty, of every man to oppose what he believes to be false in 
doctrine, and to warn his fellow-man against it; just as if there 
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were fire-damp in the pit, or poison in the air, or impurity in 
the well, humanity and brotherly kindness should lead me at 
once to warn my neighbours. I attack errrors, not the men 
who hold them. They, no doubt, are honest and true, 
sincere in their belief. They think their way is right, and 
tell others so ; but if I believe it leads to death, duty and 
love alike demand that I should say so. The rule I would 
adopt is that of one before me : — 

** Howe'er men differ from me might, 
I felt it was to them a right, 
Never true courtesy to slight ; 

But held myself prepared to show 
Kindness to them, and let them know 
The Christian is to no man foe." 

Having made plain my purpose in these preliminary re- 
marks, I now proceed to the subject of this Lecture — The 
Priesthood. 

The dogma which may be said to lie at the foundation of 
Ritualism is that the Lord Jesus Christ has appointed in 
His Church a certain order of men called collectively the 
Priesthood, who at their ordination are endowed with sacer- 
dotal functions whereby they become the sole channels and 
instruments of grace to others, possess the exclusive power 
to work the miracle of consecration in the Eucharist, and to 
give Christ's Body to the people, and are appointed as 
mediators between God and man. When a person wants to 
obtain the blessings of the Christian religion he is, according 
to this theory, to go to God through the priest, to confess 
his sins to the priest, to obtain absolution from the priest, to 
be fed with the Bread of Life, Christ's Body and Blood, by 
the priest, and thus to secure his safe passport to heaven on 
his dying bed, through the ministration of the divinely-gifted 
priest. In a word, the doctrine may be concisely stated as 
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the flat contradiction of the Apostle Paul's, declaration 
(i Timothy ii. 5) : — "There is one God and one Mediator 
between God and man, the man Christ Jesus." It would 
run thus : — * Though there is one God, yet tJiere are many 
mediators appointed by Christ between God and men, and these 
mediators are the priesthood, descended in a direct, unbroken 
line from the Apostles, afid gifted at their ordination with 
sacramental powers, ' 

That this is no caricature, but a fair representation of the 
Ritualist doctrine, will appear from a few extracts from the 
works of Ritualists. " Are not Christian Bishops and Priests," 
asks Dr. Hickes* "taken or separated from men, as Aaron 
and his sons were, to minister unto the Lord in the priestly 
office ? Do they not stand in the presence of God to perform 
mystical as well as moral offices, and minister in His holy 
worship for the benefit of the people, and serve before Him 
especially at the altar to make reconciliation for their sins ? 
Are they not mediators, intercessors or procurators betwixt 
God and man, and as such, transact and minister in sacred 
matters between them? Are they not representatives of 
both parties, and placed by the nature of their office, on the 
frontier of intercourse, or in the middle line of communica- 
tion between them ?" The vindication of these claims is the 
design of Hickes' learned work. Again, in Tracts for the 
Times, No. 10, the Bishop is called "the Shepherd of our 
souls on earth while Christ is away," " His figure and like- 
ness," **• His representative." It speaks of a time coming 
when men shall honour the priesthood, " as those who are 
entrusted with the keys of heaven and hell," and " with the 



* Treatises on the Christian Priesthood, by George Hickes, D.D., 
oh, 1715^ Published in the Anglo- Catholic Library, 1847. Vol. ii. 18. 
This work 'is appealed to by the Ritualists as the best authority upon 
the subject. 
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awful and mysterious privilege of dispensing Christ's Body 
and Blood." 

In support of these claims the Prayer Book is appealed 
to ; and it cannot be denied that in some places it seems to 
sanction them. It frequently calls the minister priest ; it 
requires the minister who reads the Absolution in the Daily 
Service to be in priest's orders, and in the service for the 
ordering of priests it represents the Bishop as conferring 
upon the ordained person the power of forgiving and retain- 
ing sins. Still it must be remembered, as the Evangelical 
clergy plead, that the English -word p'iest is simply a con- 
traction from presbyter y which does not denote sacerdotal 
functions. Article xxiii., moreover, speaks, not of the 
office of priest; but of " public preaching or ministering the 
sacraments in the congregation," and of " ministers being 
sent into the Lord's vineyard." Once more. Article xxxl 
declares :— "-The offering of Christ once made is that 
perfect redemption, propitiation, and satisfaction for all 
the sins of the whole world, both original and actual, 
and there is none other satisfliction for sin but that alone. 
Wherefore the sacrifices of Masses, in the which it was 
commonly said that the priest did otfer Christ for the 
quick and the dead to have remission of pain and guilt, 
were blasphemous fables and dangerous deceits." 

I rejoice to dwell upon these plain declarations of the 
principles of our common Protestantism — principles for which 
Luther and Calvin, Latimer and Ridley suffered — principles 
upon which the churches of the Reformation, including the 
Reformed Church of England, are based-»- principles which 
Ritualism seeks to expunge, or at least to overlay with its 
sacerdotal claims — principles which we hold to be the funda- 
mentals of the Christian religion. From the Prayer Book 
we turn to that authority to which the Prayer Book itself 
refers us, to The Bible. What saith the Scripture ? Is the 
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theory of a priesthood, as asserted by the Rituah'sts, 
taught or sanctioned in any way by our Lord and His 
Apostles ? 

The word priest* in Scripture signifies one who offers 
sacrifice and makes intercession for the people before God. 
The office is thus explained in Heb. v. i : — " Every high 
priest taken from among men is ordained for men in things 
pertaining to God, that he may offer both gifts and sacrifices 
for sins." (See Heb. viii. 3 ; x. ii.) Accordingly we find 
the word often in the Old Testament. Sacrifices were insti- 

* 

tuted by God under the Dispensation of the Law, and a dis- 
tinct order of men, a special family, that of Aaron, was set 
apart to be priests to the Lord in offering sacrifice. When- 
ever an Israelite sinned qt became ceremonially impure, 
he had to go to the priest, confess his sin to him, and get 
him to offer a sacrifice of expiation or of cleansing to God 

* Hebrew ^n^» Greek h^tig, Hickes, in the work already referred to, 
argues that the Hebrew ](1D denoted kingly dignity as well as priest- 
hood, and that in the rendering of the LXX ., Uftvg has accordingly a 
similarly extended and indefinite meaning. The root meaning of ^O^ 
is by Fiirst supposed to be **to stand by as a servant," 1. ^., " one who 
ministers priestly functions." Gesenius affirms that the notions of 
opulence and kingship sometimes associated with the word (see its use, 
2 Sam. viii. 16) are only secondary, and are derived from the station 
and power of the priesthood, the word being found in the Hebrew, 
Chaldee, Synac and Ethiopic languages to denote a priest who offers 
sacrifice and makes intercession. (See i Chron. vi. 49.) It is, however, 
to be observed, that the priestly and kingly functions were in the patriar- 
cial age often combined, as in the case of Melchisedec. And further it 
may be suggested, that according to the New Testament true kingship 
consists in ministration. "He that would be truly greatest among 
you, let him be your minister." " He hath made us kings and priests 
unto God and His Father.** In Greek the It^tvs is one who has to 
offer T« U^k. " The priest exists for the sake of the sacrifice.** (See 
Cremer's Lexicon of New Testament Greek.) 
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in his behalf. These facts are much dwelt upon by the 
Ritualists, and many of their arguments rest upon the 
assumption, that whatever God at any time sanctioned must 
at all times be right But the New Testament teaches us 
how to distinguish what is transient and what is permanent 
in the Divine institutes of the Old Testament It tells us 
that the priesthood «ind sacrifices of Judaism — while teach- 
ing the truth, that man needs a priest and mediator, a sacri- 
fice and propitiation, in order to pardon and reconciliation — 
could never suffice to take away sin, that they were but 
types and shadows of the one all-sufficient Mediator between 
God and man,_the man Christ Jesus, and of the sacrifice 
which He offered once for all as the Lamb of God upon the 
cross, to take away the sin of ,the world. Jewish sacrifices 
could never take away sins ; the blood of the victim was 
sprinkled upon the altar as an offering to God, but (it is 
particularly to be observed) it was not sprinkled upon the 
sinner himself* This was in keeping with a provisional 
expiation, and denoted its imperfection ; there was sprink- 
ling towards God, but not upon man, for the blood of bulls 
and goats could not take away sin ; it could only typify and 
point on to the sacrifice of Christ, whose blood cleanseth us 
from all sin, and is effectual both towards God and towards 
man. 

Now as the Jewish sacrifices of expiation in their incom- 



• Sprinkling of the blood upon the person took place only in four 
cases, in the sealing of the covenant, Ex. xxiv. 8 : see Heb. ix. 19, 
in the consecration of Aaron and his his sons to the priesthood, 
Ex. xxix. 21, (neither case being one of expiation for sin), also in the 
cleansing from leprosy and contact with a dead body, Lev. xiv, 
Num. xix, i. e., to the purifying of the flesh (^Heb. ix. 13,) not of the 
conscience, (Heb. ix. 9.) This last could only be accomplished by the 
sprinkling of Christ's blood, Heb. x. 22, which is emphatically the 
tCifMt. favriffAtiut lieb. xii. 24 ; see I Peter i. 2. 

b2 
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pleteness pointed on to Christ's sacrifice, so also was the 
Jewish priesthood a t)rpe and shadow of the priesthood of 
Christ Sin being in the worid, the ideas of sacrifice and 
priesthood can never be dispensed with, neither does ChriS' 
tianity dispense with them. The shell of Judaism dis- 
appears, but the kernel inclosed therein remains, and finds 
its full development in the priesthood and sacrifice of the 
Lord Jesus. This is the truth which the great epistle to the 
Hebrews fully unfolds.* Jesus is " a high priest for ever 
after the order of Melchisedec," Heb. v.-vii.* * He hath 
an unchangeable priesthood." " He need^th not daily as 
those high priests to offer up sacrifice, first for his own sins 
and then for the people's, for this He did once when He 
offered up Himself. For the Law maketh men high 
priests who have infirmity ; but the word of the oath which * 
is since the Law (see vii. 21) maketh the Son, who is per- 
fected for evermore." • " Now once in the end of the world 
hath He appeared to put away sin by the sacrifice of Him- 
self" The inspired writer lays special emphasis upon the 
oneness of Christ's sacrifice in contrast with the prolonged 
repetition of the Jewish sacrifices : — " Not that He should 
offer Himself often:" " Christ was once offered ;" "once for 
all ;" not " daily" and " oftentimes," but " by one offering 
He hath perfected for ever them that are sanctified." 
Heb. X. 1 1-14. And with reference to the other part of the 
distinctive duty of priesthood, viz., intercession, we read : — 
** He ever liveth to make intercession for us." 

This is the teaching of the Epistle to the Hebrews ; and 
it is ratified throughout the New Testament, from the excla- 



• HiCKES takes Heb. v. i, 2, viii. 3-5, to refer to a Christian priest- 
hood ; but it is clear that the inspired writer, addressing Jewish Chris- 
tians, is in these places describing the Jewish priesthood, with which 
his readers were familiar, in order to bring out fiiUy the analogy and 
contrast between it and Christ's priesthood. See Bleek and Alford 
in loc. 
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mation of the Baptist, " Behold the Lamb of God that taketh 
away the sin of the world," to the anthem of the redeemed, 
" Unto Him that loved us, and washed us from our sins in 
His own blood." The idea of priesthood as well as sacrifice 
is completed for ever in Christ. He is the one all-sufficient 
Priest of the Christian religion. He gave His life a ransom 
for many, and has passed into the heavens to intercede for 
us. Through Him we may come, each for himself, with 
boldness to the throne of grace, that we may obtain mercy, 
and find grace to help in time of need. His gracious call 
is direct as it is tender : — " Come unto Me, all ye that labour 
and are Jieavy-laden, and I will give you rest ;" and His 
promise is unconditioned : — " Him that cometh to Me I 
will in no wise cast out." " If any man sin," says St. John, 
^* we have an Advocate with the Father, Jesus Christ the 
righteous." 

But, it will be asked. Is there not a special order of men 
spoken of in the New Testament as " the ministers of Christ, 
and stewards of the mysteries of God"? I answer, certainly 
there is ; Christ appointed " the twelve" and " the seventy," 
and sent them forth to preach; the Jerusalem Church elected 
" the seven," " to serve tables ;" the prophets and teachers 
at Antioch were commanded by the Holy Ghost to set apart 
Barnabas and Saul to the work He had called them to. St. 
Paul addressed an epistle " to the saints at Philippi, with 
the bishops and deacons ;" and in i Timothy he describes 
the duties of these office-bearers. Titus . is exhorted to 
ordain elders in every city.* " He gave some" (says St. Paul, 

* The names Bishop and Elder denoted in the apostolic age one and 
the same office. St. Paul calls the Elders of the Church at Ephesus 
bishops (Acts xx. 28, cf. v. 17.) He directs Titus to appoint in Crete 
elders, with qualifications the same as those required in i Timothy for 
bishops. St. Peter (i Pet. v. i, 2) ascribes to elders episcopal functions. 
The recognition of this identity, however, is not necessary to our 
argument. 
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Eph. iv. 1 1) " apostles, and some prophets, and some evan- 
gelists, and some pastors and teachers, for the perfecting of 
the saints, for the work of the ministry, for the edifying of 
the body of Christ" But it is a most significant fact, that 
none of these orders are designated priests. The name 
priest is never in the New Testament given to the office-bearers 
of the Christian Church, Hickes endeavours to meet this 
argument by the reply, neither do we find the names 
original sin ox the Trinity in the New Testament, yet we do 
not for this reason reject them. Our rejoinder is : — the 
terms here referred to never occur in the Old Testament, 
nor anywhere in Scripture ; they were new words in Chris- 
tian theology, whereas the name priest was already a 
well-known one ; and the fact, that having heretofore been 
the ordinary name for God's ministers under the Jewish dis- 
pensation, it is never once applied to God's ministers in the 
New Testament, is a most weighty proof, that the ministers 
of the Christian religion are not sacrificing priests. Here 
was the ordinary and appropriate name, stereotyped in both 
languages — Hebrew and Greek — to designate those who were 
called of God to offer sacrifice and make intercession, and 
if either or both these functions belonged to the Christian 
ministry this name would certainly have been retained. It 
is studiously avoided by our Lord ; and by the apostles and 
the other New Testament writers, when they speak dis- 
tinctly of their own office, and of the office-bearers of the 
Church.* Not even in the Pastoral Epistles, where the 

♦ *lt^m occurs thirty-three times in the New Testament 'Fifteen 
times in the Gospels and Acts, of the Jewish priests, once (Acts zi. 13) 
of a priest, of Jupiter ; in the Hebrews six times of Jewish priests, 
twice of Melchisedec, six times of Christ ; in the Revelation three 
times of the Redeemed collectively, L 6 ; v. 10 ; xx. 6. *Afx*H*^* 
occurs 123 times ; in the Gospels and Acts 106 times, of Jewish high 
priests; in the Hebrews seven times of Jewish high priests and 
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Apostle expressly enumerates the qualifications of bishops 
or elders, and deacons, is the name once used. All 
Christians, laity as well as clergy, are by St. Peter designated 
" a holy priesthood, to offer up spiritual sacrifices ;" and the 
redeemed in glory are in the Revelation called " kings and 
priests unto God f but the sacrifices they offer are not 
sin-offerings, they are thank-offerings ; see Rom. xii. 8 ; 
Heb. xiii. 15, 1 6. 

But it is further urged, that " though the names of priest 
and priesthood are not used for the ministers of Christ in 
the New Testament, yet the things signified by these names 

. are, and properly do belong to them." Dr. Hickes labours 
with his learning and his lore to prove- this, but utterly fails. 
He quotes Heb. v. i, 2, as if the reference there were to 
Christian ministers, and not, as is clear from the context, to 
Jewish priests. He pleads the use of the word altar in Matt. 
V. 23, I Cor. ix. 13, in both which texts the reference is 
manifestly to the Jewish altar. He dwells upon Heb. xiii. 
10 : — " We have an altar,"* etc. But all the best authorities 
(Bengel, Bleek, De Wette, Liinemann, Delitzsch, Alford) 
agree in explaining the altar there (6u<f/a(fr^piov) to be t/ie 

'Cross of Christ, He quotes i Cor. x. 20, 21 and other 
texts, (which we will have to examine in our fourth Lecture,) 
to prove that the Eucharist is a propitiatory sacrifice ; and 
he argues that if there be thus an altar and an oblation in 
Christianity, there must, of necessity, be a priesthood like- 
ten times of Christ. *Ugeiriufta, "priesthood," occurs twice in i Peter 
(ii. 5, 9, from Ex. xix. 6,) as applicable to all believers. *U^tvs occurs 
in none of the thirteen Epistles of St. Paul, nor in ist and 2nd Peter, 
nor in James, nor in ist, 2nd and 3rd John, nor in Jude. 

* The whole passage tells against the Ritualists. "It is good that the 
the heart be established with grace not with meats. Ours is an altar of 
which they who serve the tabernacle (which God pitched, i.e. Christians) 
are not to eat." 
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wise. We reply, that according to the New Testament, 
Christians have no altar save the cross of Christ, no propi- 
tiatory sacrifice, save the Lamb of God, offered once for all, 
and therefore no priest, save Him our great High Priest, who 
ever liveth to make intercession for us. Neither the name 
nor the thing signified thereby is assumed in the New 
Testament by the ministers of Christ. 

The names given to the appointed ministers of the early 
church, and the terms employed to describe their office and 
work, forbid the notion that they were a priesthood. Christ, 
when He chose " the Twelve," called them Apostles, 
(a'ToffToXoi^ Luke vi. 13,) a term denoting a person j'<?;//, an 
ambassador, and therefore applied to Christ, (Heb. iii. i ; 
see John iii. 34,) and to others who witnessed for Christ, 
(Acts xiv. 4, 14 ; see xiii. 2 ; 2 Cor. xi. 13 ; i Thes. ii. 6 ;) 
nay, applied sometimes to anyone sent, (2 Cor. viii. 23 ; Phil, 
ii. 25.) It was, however, a distinctive name, denoting "the 
Twelve " whom Christ ordained, and thus used, it simply 
designates them as persons sent forth ^ according to Christ's 
own words — " As thou hast sent me into the world, even so 
have I also sent them into the world." .(John xvii. 18.) 
There is nothing in this name to indicate priestly functions. 
The same, too, must be allowed with reference to the name 
Elder or Presbyter, {UpealS-jrepo?, Acts xx. 17; i Tim. 
V. 17 ; I Peter AT. i,) which denotes literally priority of age, 
and among the Jews a class of rulers distinct from the' 
priesthood. Bishop, in like manner, signifies simply an 
overseer, denoting the iiuttes of that office of which Elder 
denotes digtiity. Thus the position of influence which Paul 
had during his residence at Ephesus, and the Apostle John 
afterwards at the same place, and which* James, the Lord's 
Brother, had in the Jerusalem church, as well as that of 
the other apostolic men whose names and lives have come 
dowil to us, w^s not official but personal. 
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While it is plain from the New Testament what the 
Apostles and those whom they ordained were not, it is 
clearly stated what they were. While the name priest is no- 
where given or assumed by them, they are called witnesses 
no fewer than thirteen 'times in the Book of the Acts alone, 
" Ye shall be witnesses unto me," said the divine Saviour 
immediately before His ascension, and they were His parting 
words, " both in Jerusalem and in all Judea, and in Samaria, 
and unto the uttermost parts of the earth." In the election 
of an apostle to fill the place of Judas, Peter says : — " Must 
one be ordained to be ^^witiiess with us of His resurrection." 
"Whereof we are witnesses f^ "We are witfiesses of these 
things," says St. Peter and his fellow-apostles. "We are 
His witnesses unto the people," says St. Paul.* 

Their work, moreover, is described by two words re- 
peatedly occurring, which alike signify to preach. Krjpv^, 
with its corresponding verb, occurs thirty-seven times. The 
Lord used it in his final commission : — " Go ye into all the 
world, and preach the Gospel to every creature." " He com- 
manded us," says St. Peter, " to preach unto the people, 
and to testify." " Among whom I have gone preaching the 
kingdom of God," says St. Paul, describing his three years 
labours at Ephesus. Enumerating the necessary links in 
the chain between God's mercy and man's salvation, he 
makes no mention of priests and sacraments, but : — " How 
shall they hear," he says, " without d, preacher r " If Christ 
be not risen then is " — not our priesthood, but — " our 
preaching vain, and your faith is also vain." This, too, was 
his work in Rome, during his two years' residence in his own 
hired house — ^^ preaching the kingdom of God." *'^^t preach 

* "MeipTvs, fAa^Tu^uv, occur in the following places as descriptive of 
the work and mission of the Apostles : — Acts i. 8, 22 ; ii. 32 ; iii. 
lS;iV' 33; V. 32; X. 39, 41; xiii. 31 ; xxii. 15; xxiii. ii; xxvi. i6» 
'22; I Peter v. I. , 
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not ourselves, but Christ Jesus the liOrd/' he writes to the 
Corinthians. " Labouring night and day," he says to the 
Thessalonians, ^^ yft preached Mnto you the Gospel of God.'' 
"Whereunto I am ordained b. preacher,'' he writes to Timothy, 
both in his first and second Epistle. " I charge thee before 
God and the Lord Jesus Christ, who shall judge the quick and 
the dead at His appearing and His kingdom" — mark how 
solemnly he introduces the injunction — ^^ preach the word." 
" God," he says to Titus, "hath manifested His word through 
preaching, which is committed unto me."* 

The other word signifying to preach, (tvay/sX/^siv,) is 
applied thirty-seven times to the work of the Apostles and 
the pastors whom they ordained. " Daily in the temple and 
in every house they ceased not to teach and to preach' Jesus 
Christ." " They preached the Gospel in many villages of 
the Samaritans." " There they (Barnabus and Paul) preached 
the Gospel." " They continued in Antioch preaching the 
word of the Lord, with many others also." ^ They endeavour 
to go into Macedonia, " assuredly gathering that the Lord 
had called us to preach the Gospel unto them." " I am 
ready," writes St. Paul, " to preach the Gospel to you (be- 
loved of God called to be saints) that are at Rome also." 
" Christ sent me," he tells the Corinthians, " not to baptize 
but io preach the Gospel." " Though I preach the Gospel, 
I have nothing to glory of ; for necessity is laid upon me ; 
yea, woe is unto me, if I preach not the Gospel I" " Unto 



* Kj7f £/$ and xfi^v^ftiv, to preach alid preacher , are used to describe 
the work of the Apostles and first ministers of Christ in the follow- 
ing places :— Matthew x. 7 ; xxiv. 14; xxvi. 16; Mark xvi. 15, 20 ; 
Luke xxiv. 47 ; Acts viii. 5 ; ix. 20 ; x. 42 ; xix. 30 ; xx. 25 ; xxviii. 
31 ; Rom. X. 8, 14, I5 5 ^ Cor. i. 23, 24 ; ii. 4 ; ix. 27 ; xv 11, 12, 
14 ; 2 Cor. i. 17 ; iv. 5 5 xi- 4 (twice) ; Gal. ii. 2 ; v. 11 ; Phil. i. 15 ; 
Col. i. 23 ; I Thes. ii. 9 J ' Tim. ii. 7 ; iii. 16 ; 2 Tim. i. 11 ; iv. 2, 
17 ; Titus i. 3 ;— in all thirty-seven times. 
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me who am less than the least of all saints is this grace given, 
that I should preach among the Gentiles the unsearchable 
riches of Christ."* These texts amply show that the distinc- 
tive function of the Apostles and first ministers of Christ 
was to PREACH THE GosPEL. This work, which the Ritualists 
make altogether a secondary, is the main, nay, the one great 
work for which the Christian ministry was appointed. If 
we consider the business to which they are called, their true 
name is not priests but preachers. 

There is in human nature, as the history of the world 
fully shows, a shrinking from direct converse with the 
Supreme Being, under a sense of unworthiness and sin. 
The sin-burdened soul seems to long for some more direct 
and personal mediator, some visible sign or ceremony, 
whereby it may be assured of forgiveness and recon- 
ciliation. Hence all false religions have had their priest- 
hood and their ritual. Does, then, the Christian religion 
ignore this feeling? Does it leave this yearning unsatisfied? 
By no means. It recognizes and satisfies what in it is true 
and wholesome, while it guards against its degeneracy as 
superstition. It teaches us most clearly and awfully the 
holiness of God, and how God's love itself requires that His 
holiness be vindicated against the transgressor. In the 
provisiron which it makes it shows us that holiness and love 
in God are not contrasted attributes, but different aspects 
of one and the same attribute. God's love, equally with 
Sis holiness, is embodied in His law ; and when that law 

I 

• £t>ft77tx/^f/y occurs in the following places besides the Gospels : — 
Acts V. 42 ; viii. 4, 12, 25, 35, 40 ; x. 36 ; xi. 20 ; xiii. 32 ; xiv. 7, 
15, 21; XV. 35; xvi. 10; xvii. 18; Rom. i. 15; x. 15; xv. 20; 
I Cor. i. 17; ix. 14, 16, 18; XV. i, 2; 2 Cor. x. 16; xi. 7 ; Gal. i. 
8, 9, II, 16, 23 ; iv. 13; Eph. iii. 8 ; Heb. iv. 2, 6 ; i Pet. i. 12, 25; 
iv. 6 ;— thirty-eight times. 
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is broken, love as well as holiness — ^holy love seeking the 
well-being of its objects — demands its vindication and 
maintenance, and in order thereto, comes forth itself in the 
person of God the Son to make the requisite atonement 
The Lord Jesus Christ as perfect man, by His active and 
passive obedience — His obedience unto death — magnifies 
the law, and, Himself both priest and victim, offers up 
Himself upon the altar of the Cross a propitiatory sacrifice 
for the sins of the world. " He died for us." " He gave 
Himself a ransom in our stead ;" " He was made sin for 
us who knew no sin ;" " Upon Him was laid the iniquity of 
us all;" " He bare our sins in His own body on the tree." 
These are the words the apostles use to describe the nature 
of Christ's sacrificial work. And having thus put away sin 
by the sacrifice of Himself, our blessed Lord rose from the 
dead, and passed into the heavens, there to appear in the 
presence of God for us, our only and all-suflicient Mediator 
and Advocate. Through Him the sinner, however heavily 
laden with guilt, may come with boldness to the throne of 
grace — may draw nigh with full assurance of faith, and ob- 
tain the forgivenness of his sins, and the cleansing of his 
conscience. Jesus is called of God a " priest for ever after 
the order of Melchisedec ;" because " He continueth ever, 
He hath an unchangeable priesthood."* 

To interpose a special order of men — themselves sinners, 
and needing pardon like other men — between the sinner 
and God, is really to supplant Jesus Christ, to put Him and 
His work on one side, or at least to pronounce it inadequate. 
It is to build up a wall of separation between the sinner 
and his Saviour, to stand in the way which leads to the 
Cross and intercept the sinner, not to point him to it. 
While there is in human nature a deep sense of the need of 

* Heb. vii. 21,24. 
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a mediator, there is also the consciousness that one who is 
only man cannot suffice. Sinfulness in a mediator dis- 
qualifies him, not only from appearing in God's presence in 
behalf of his brother, but from dispensing aright either 
justice or forgiveness to his brother ; his justice becomes 
severity, his forgiveness becomes laxity. Only He who is 
man, yet divinely sinless, can truly and justly forgive. , As 
long as the sinner is careless and worldly, it is pleasant and 
convenient to have his religion done by proxy. He says — 
" I cannot go to God, I do not want to go ; the priest can 
do my religion for me, and make matters right. I have not 
time nor heart to pray ; I will pay the priest to say prayers 
for me." But when a sinner is thoroughly awakened to a 
sense of his sin, when his cry is — " What must I do to be 
saved ?" he can find no rest until he goes himself to Christ — 
until he exercises a direct and personal faith in Christ's 
never-failing priesthood. His sacrifice and intercession. If 
he resorts to his fellow-man as his mediator and the channel 
of God's mercy to him, he is disappointed. No human 
being can read the heart, nor fully apprehend the case of 
his neighbour ; the motives, the circumstances, the heart- 
workings, the experiences through which he has passed. 
None can know me altogether but my Maker and Redeemer. 
" He can still love me, though He read me through ;" and, 
blessed be His name. He invites me to come direct to 
Him, and trust His mercy and His love. By His incarna- 
tion and sacrifice, Christ is so intimately united with our 
sinful race, that He can say, (to use the words of Luther,) 
" I am this sinner; that is, his guilt and punishment belong 
to me." And the sinner can say by faith, " I am Christ ; 
that is. His death and righteousness belong to me." Thus 
alone can he obtain that heartfelt certitude of forgiveness 
and reconciliation which brings lasting joy and peace to 
his soul. 
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While, therefore, it behoves us, as we desire forgiveness 
and God's favour, to reject and cast from us the error of 
trusting the power or the right of any man to be our 
mediator or intercessor with God, we must equally be on 
our guard against the self-righteousness and pride that 
would persuade us that we have no need of any Mediator. 
Denial of the reality of Christ's work as our High Priest, 
of His propitiation and intercession, can only spring from 
a mind which denies that sin is sin — from a conscience 
which .is blind to . the real nature of sin, in its exceeding 
loathsomeness and corrupting power, and in deadly effects. 
When once a man's eyes are opened to the reality of sin in 
all its baneful influences — blasting what is fair, poisoning what 
is pure, and turning the heart of humanity into rottenness, 
then he cannot, he will not, deny the necessity of a Sacri- 
fice and of a Priest. That sacrifice is the Lamb of God, 
hanging upon the Cross of Calvary, that taketh away the 
sin of the world ; that Priest is the man Christ Jesus, the 
Eternal Son of the Father, who hath passed into the 
heavens, there to appear in the presence of God for us. 
His sacrifice is an all-sufficient expiation ; the sprinkling pf 
His blood possesses an all-cleansing efficacy; His advocacy 
is never-failing. " Wherefore He is able to save them to 
the uttermost who come unto God by Him, seeing He 
ever liveth to make intercession for them." 

As truly as there is one God — one in essence — one in 
purpose, and no respecter of persons, so truly is there but 
" ONE Mediator between God and men, the man Christ 
Jesus." " And if any man sin, we have an advocate with 
the Father, Jesus Christ, the righteous. And He is the 
propitiation for our sins ; and not for ours only, but also 
for the sins of the whole world." 



II.— APOSTOLICAL SUCCESSION. 



The first of the Tracts for the Times, published in the year 
1833, is very short and unpretentious in appearance. It is 
entitled, Thoughts on the Ministerial Commission; respectfully 
addressed to the Clergy, The writer begins : — " I am but 
one of yourselves — a Presbyter.*' He disclaims any wish to 
encroach "upon the rights of the successors of the 
Apostles," and he propounds the question — " Should the 
Government and Country so far forget their God as to cast 
off the Church, to deprive it of its temporal honours and 
substance, on what will you rest the claim of respect and 
attention which you make upon your flocks ? " " On what 
are we to rest our authority, when the State deserts us ? " 
The answer is given in the words — " I fear we have ne- 
glected tKe real ground on which our authority is built — 



OUR APOSTOLIC DESCENT." 



(< 



We have been bom," says the writer, "not of blood, nor of the 
will of the flesh, nor of the will of man, but of God. The Lord Jesus 
Christ gave His Spirit to His Apostles ; they in turn laid their hands 
on those who should succeed them ; and these again on others ; and so 
the sacred gift has been handed down to our present bishops, who have 
appointed us as their assistants, and in some sense representatives. 
Every one of us believes this. I know that some will at first deny that 
they do ; still they do believe it. They do believe it ; for it is the 
doctrine of the Ordination Service, which Ihey have recognized as truth 
in the most solemn season of their lives." 

C 
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After quoting the words of the Ordination Service, the 
writer proceeds : — 

" Thus we have confessed before God our belief, that through the 
bishop who ordained us we received the Holy Ghost, the power to bind 
and loose, to administer the sacraments, and to preach. Now, how is 
he able to give these great gifts ? Whence is his right ? Has he any 
right, except as having received the power from those who consecrated 
him to be a bishop ? He could not give what he had never received. 
It is plain, then, that he but transmits; and that the Christian ministry 
is a succession, i And if we trace back the power of ordination from 
hand to hand, of course we shall come to the Apostles at last. We 
know we do, as a plain historical fact ; and therefore all we who have 
been ordained clergy, in the very form of our ordination, acknowledge 
the doctrine of the Apostolical Succession.'* 

These claims and arguments, long since renounced and 
denied, as it regards the Establishment, by him whose words 
we have quoted, and who is now a Romanist — ^are plit forth 
very distinctly in the manuals of the Ritualists. Mr. Portal, 
in his Short Prayers^ &c.. Part II., writes — " It " (the 
Church) " feeds us with Christ's Body and Blood. The 
Apostles were its first bishops, and they appointed others to 
be bishops, priests, and deacons over it, as Christ had 
instructed. It is Apostolic, because it holds the doctrine 
which was taught by the A{)ostles of Christ, and it is joined 
on to them by a regular line of bishops, which is to continue 
to the end of the world, according to Christ's promise." 
The Plain Guide asserts — " The clergy of the Church of 
England trace their descent from the Apostles whom the 
Lord Jesus ordained." The Rev. J. S. Bailey {Defence of 
Holy Orders in the Church of England^ chap. L) writes : — 
" It " (valid succession of the clergy) " is the keystone to the 
ecclesiastical edifice, for on valid succession depends the 
right administration of the Sacraments, and on the right 
administration of the Sacraments depend the highest spiri- 
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tual blessings which are conveyed to us through the Church 
of God." 

The dogma of Apostolical Succession, as held by Ritual- 
ists, accordingly is, that from the Apostles downwards there 
has been an uninterrupted chain of bishops, who have, in 
turn, received and passed on certain miraculous powers of 
consecrating water to the mystical washing away of sin, of 
changing the bread and wine into Christ's Body and Blood, 
of remitting and retaining sins, and thus of dispensing the 
blessings of Christ's redemption to mankind. Each bishop 
has received this grace and power simply by the laying-on 
the hands of another bishop upon his head ; and he trans- 
mits it by, in turn, putting his hands upon the head of an 
episcopally-ordained priest — ^by this act, I say, apart from 
the words used or the prayers offered in the performance of 
it " The grace of ordination," says the Tract, " is con- 
tained in the laying-on of hands, not in any form of words." 
This supposed chain of miraculous power can be compared 
only to a current of electricity or galvanism passing from 
hand to hand in a company. The process is slow, and it is 
magical; but it depends simply upon contact with the charged 
medium. Each bishop, thus charged or endowed confers 
the grace by laying-on of hands, and delegates his power to 
men beneath him, whom he thus makes priests. But no 
priest who is not also a bishop has the power to hand on 
the grace he thus receives. He can dispense the grace 
through the sacraments, to the laity, but he cannot make 
priests or bishops. He must receive the power of transmit- 
ting by a second laying-on of hands, called consecration^ 
wherein the ability not only to work the sacramental mira- 
cles, but to hand on this power, is conferred upon him. 

This is the dogma of the Apostolical Succession ; but 
the arguments upon which it is based are utterly weak 
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and unstable. TRe services in the Prayer-Book, ap- 
pointed by Parliament and Royal authority, in the reigns 
of Henry VIII., Edward VI., and Elizabeth, are ap- 
pealed to (as we have seen) as teaching it. As he places 
his hands on the head of the candidate for the priesthood, 
the Bishop says : — Receive the Holy Ghost, for the office 
and work of a Priest in the Church of God, now committed 
unto thee by the imposition of our hands. Whose sins thou 
dost forgive, they are forgiven : and whose sins thou dost 
retain, they are retained. And be thou a faithful dispenser 
of the Word of God, and of His holy sacraments. In the 
name," etc. Scripture, too, is quoted in p^oof of it, thus : — 
" When our Lord, after His resurrection, breatl^ed on His 
Apostles and said. Receive ye the Holy Ghost; as my 
Father hath sent me so send I you," He gave them the power 
of sending others with a divine commission, who in like 
manner should have the power of sending others, and so on, 
even unto the end ; and our Lord promised His continued 
assistance to these successors of the Apostles in this and all 
other respects when he said, " Lo, I am with you," (that is, 
with you and those who shall represent and succeed you,) 
** alway, even unto the end of the world." — Tract xv. 

As to the argument from the Book of Common Prayer, 
while the Ordination Service seems to sanction it, the tenour 
of the service and the express language of the Articles, 
condemn it. The Preface to the Book of Ordination, in- 
deed, expressly declares that " no man shall be accounted 
or taken to be a lawful bishop, priest, or deacon in the 
Church of England, or suffered to execute any of the said 
functions, except he be called, tried, examined, and admitted 
thereunto,' according to the forms hereafter following, or 
hath formerly episcopal consecration or ordination." This 
strictly taken, simply means that none shall minister in the 
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Established Church except men episcopally ordained. It 
must be admitted, however, that the language is in keeping 
with the dogma of Apostolical Succession, and probably was 
inserted by those who believed in it. Article xxiii bears 
distinctly upon this point ; and if Apostolical Succession 
were the doctrine of the Established Church, it would cer- 
tainly have been mentioned there. But the Article runs 
thus : — " It is not lawful for any man to take upon him the 
office of public preaching, or ministering the sacraments in 
the congregation, before he be lawfully called and sent to 
execute the same. And those we ought to judge lawfully 
called and sent, which be chosen and called to this work 
by men who have public authority given unto them in the 
congregation, to call and send ministers into the Lord's 
vineyard." As to the definition here given of those who 
are lawfully called and sent. Bishop Burnet says : — " The 
Article does not resolve this into any particular constitution, 
but leaves the matter open and at large for such accidents 
as had happened, and such as might still happen. They 
who drew it had the state of the several Churches before 
their eyes, that had been differently reformed." " That 
which is simply necessary as a means to preserve order and 
unity of the body of Christians, is that no man enter upon 
any part of the holy ministry without he be chosen and 
called to it by such as have an authority so to do : that, I 
say, is fixed by the Article \ but men are left more at liberty 
as to their thoughts concerning this lawful authority." He 
then goes on to argue that the pastors of a Church, or the 
prince or supreme power in a nation, are " lawful authority/' 
or even that, in extreme cases, " a company of Christians, 
finding public worship where they live so defiled that they 
cannot with a good conscience join in it, may, by common 
consent, desire some of their own number to minister to 

c2 
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them in holy things/' This is (in spite of what Dr. Hickes 
and his school say) a fair explanation of the Article. There 
is certainly nothing in it to teach Apostolical Succession ; 
and the fact that it is not named proves that its framers did 
not mean to teach it. 

But we now pass to the argument from Scripture. The 
candidates at ordination are admonished to consider how 
studious they ought to be in reading and learning the Scrip- 
tures. They are asked — " Are you persuaded that the Holy 
Scriptures contain sufficiently all Doctrine required of neces- 
sity for eternal salvation, through faith in Jesus Christ, and 
are you determined out of the same Scriptures to instruct 
» the people committed to your charge, and to teach nothing 
as required of necessity to eternal salvation, but that which 
you shall be persuaded may be concluded aad proved by the 
Scriptures? Answer: I am so persuaded, and have so de- 
termined, by God's grace.'* Again : — " Will you be ready 
with all faithful diligence to banish and drive away all er- 
roneous and strange doctrines contrary to God's Word ? " 
Answer : " I will, the Lord being my helper." Now, acting 
upon this solemn promise, the minister ordained will, if he 
fairly searches the Scriptures, banish and drive away the er- 
roneous and strange doctrine of Apostolical Succession as 
contrary to God's Word. Where in the New Testament is 
Apostolical Succession taught ? Did our Saviour ever teach 
it ? Or did his Apostles ? We are referred to John xx. 
21, 22 : "Then said Jesus to them again. Peace be unto 
you : as my Father hath sent me, even so send I you. And 
when He had said this. He breathed on them and saith unto 
them. Receive ye the Holy Ghost." This text is a very fa- 
vourite one with the Ritualists. They quote it in proof of 
several doctrines — the Real Presence, Confession, Abso- 
lution, and Apostolical Succession. But this act of Christ, 
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as He sent forth His Apostles, was not the divine institu- 
tion of a ministerial order ; still less is there any mention 
whatever of Apostolical Succession here. The occasion was 
the appearing of Jesus to His disciples upon the evening of 
the day on which He rose from the dead. This very appear- 
ance is recorded by St. Luke, (xxiv. 36,) where it is clear 
that, besides the ten apostles, there were other disciples pre- 
sent ; so that the commission was given equally to these as 
to the apostles. Thomas, moreover, was not present. He 
did not receive the breathing and the gift, nor was it per- 
formed upon him when he was present eight days after. As 
to the special gift of the Holy Spirit, we know that it was 
not granted until the Day of Pentecost. Christ told his 
disciples to remain in Jerusalem until they were endued 
with power from on high, and it was upon that great occa- 
sion that the promise of the Holy Spirit's help was fulfilled. 
Again : there is no mention in this account of any laying-on 
of hands. Christ "breathed on them," but did not lay 
hands upon them. It is true that in the Book of the Acts 
we read of the apostles and others laying hands upon 
Christians, both office-bearers of the Church and others, and 
thus conferring upon them miraculous gifts — the gift of 
tongues, for example. We also find them setting apart men . 
to the ministry with the laying-on of hands. But the very 
fact that this method of dedication was adopted — a usual 
method of blessing both in the Old Testament and in the 
New— and not the ceremony of breathing upon the person 
as Christ did, shows that they did not for a moment believe 
or wish it to be thought that they were doing over again what 
Christ did to them. Had they intended it to be understood, 
that as Christ had given them sacramental grace, so they 
were handing on the same sacramental grace to others, they 
would have adopted the same outward and visible sign. 

c 3 
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Again, we ask, what apostle laid hands upon the converted 
Saul? None, Ananias, a Christian in Damascus, of whom 
we do not know that he was a minister, laid hands on him, 
and afterwards certain teachers at Antioch thus set him and 
Barnabas apart to the work God had called them to. 

^ The apostles did indeed possess certain special gifts and 
miraculous powers which they gave to private Christians, but 
these ceased with the apostolic age. They stood in a two-fold 
relation to the early Church. They were representatives of 
the first disciples, and what Christ said to them applied to 
all ; as; for example, when he said, " This do in remembrance 
of Me," or " Lo, I am with you always," He spoke through 
them to all His followers. In this sense all true Christians 
are successors of the Apostles. But they were at the same 
time distinct from, and raised above all who came after them, 
as the primary witnesses of Christ's life, death, and resurrec- 
tion, (Acts i. 21, 22,) and in this sense, they had, they could 
have, no successors. 

The words of St. Paul to Timothy, " Neglect not the gift 
that is in thee, which was given thee by prophecy with the 
laying-on of the hands of the presbytery ;" and again, " Stir 
up the gift of God which is in thee by the putting on of my 
hands," (i Tim. iv. 14; 2 Tim. i. 6,) do not really give 
any sanction to the doctrine. " The Charisma," says Dean 
Alford, " is that of teaching and ruling the church." It was 
given " by means of prophecy ;" it needed to be fostered by 
watchfulness and prayer. It was given on two different oc- 
casions. " The indelibility of orders which Romanist expo- 
sitors infer from this passage is simply and directly refuted 
by it. If the Charisma is to be stirred up, then plainly it is 
not indelible." In introducing an outward rite in ordination 
the Apostles did not adopt the symbol of breathing on the 
candidate which Christ used, (John xx. 22,) lest it should be 
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thought that Christ had, commanded this, and that a special 
gift was conferred thereby. They chose a form which had 
been long in use as a symbol of dedication, viz., the impo- 
sition of hands— a form which was not binding, and to which 
the promises of God were not attached ; so that it might 
plainly appear that the accomplishment of those promises 
resulted from prayer, and came direct from God, apart from 
ceremony. 

In 2 Timothy ii. 2, the Apostle exhorts Timothy : — " The 
things which thou hast heard of me among many witnesses 
the same commit thou to faithful men, who shall be able to 
teach others also." Here the truths of the Gospel are spoken 
of as a sacred deposit, (i Tim. vi. 22, wapa^^ari,) which 
had been entrusted to Timothy's care by the Apostles ; and 
he is exhorted not only to keep it, to guard it with jealous 
care, but to hand it on to trusty men who, in turn, shall be 
able to teach others also. It is clear that the thing en- 
trusted to Timothy was not an office or prerogative, not 
priestly power, but divine truth — truth in contrast with 
" profane and vain babblings " — the tmth as it is in Jesus, 
which Timothy had " heard " from the lips of the Apostle, 
and which he was to entrust to faithful men, who, in turn 
were to ieac/t others also. Here, indeed, is implied a trans- 
mission, — not of priestly functions, but of Christian truth, 
and a succession — not of sacrificing priests, but of faithful 
teachers. 

While the teaching of the New Testament is thus through- 
out opposed to this dogma, viewed as a theory, history and 
experience are equally against it as a fact. "The sacra- 
mental virtue," writes Archbishop Whately, Cautions for the 
Times, p. 248, " dependent on the imposition of hands by 
a Bishop, himself duly consecrated by some other Bishop 
that derives his episcopal orders by a line of Bishops like 
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himself, the first of whom was ordained by an Apostle, this 
sacramental virtue, if a single link of the chain be faulty, 
must be utterly nullified ever after in respect of all the links 
that hang on that one. For if a 'Bishop has not been duly 
consecrated, or had not been previously rightly ordained, 
his ordinations are null, and so are the ministrations of those 
ordained by him ; and their ordination of others, (supposing 
they attain to the episcopal office,) and so on without end. 
The poisonous taint of informality, if it once creep in 
undetected, will spread the infection of nullity to an indefi- 
nite and irremediable extent. And who can undertake to 
assert that during that long period usually designated as the 
dark ages, no such taint ever was introduced ? Irregularities 
could not have been wholly excluded without a petpetual 
miracle ; and that no such miraculous interference existed, 
we have even historical proof. Amidst the numerous cor- 
ruptions of doctrine and of practice, and gross supersti- 
tions that crept in during those ages, we find recorded 
descriptions not only of the profound ignorance and profli- 
gacy of life of many of the clergy, but also of the grossest 
irregularities in respect of discipline and form. We read of 
bishops consecrated when mere children ; of men officiating 
who barely knew their letters; of prelates expelled and 
others put into their places by violence ; of illiterate and 
proffigate laymen and habitual drunkards admitted to holy 
orders ; and, in short, of the prevalence of every kind of dis- 
order and reckless disregard of the decency which the 
apostle enjoins. It is inconceivable that anyone even 
moderately acquainted with history can feel a certainty, or 
any approach to certainty, that amidst all this confusion and 
corruption every requisite form was in every instance strictly 
adhered to by men, many of them openly profane and secu- 
lar, and unrestrained by public opinion, through the gross 



APOSTOLICAL SUCCESSION. , 3 1 

ignorance of the population amidst which they lived ; and 
that no one not duly consecrated or ordained was admitted 
to sacred offices."* Chillingworth likewise, speaking oft he 
claim as made by Romanists, says : — " That of the ten thou- 



* An example of this uncertainty presents itself in the work of the 
Rev. T. J. Bailey, who, to prove the validity of Archdeacon Parker's 
ordination, has obtained and published a fac-simile of the record 
thereof, photozincographed from the Register in Lambeth library. 
According to this document, the three Bishops who (at the Queen's 
command) consecrated Dr. Parker, were William Barlow, elect of 
Chichester, John Scory, elect of Hereford, and Miles Coverdale, some- 
time Bishop of Exeter. These three laid their hands upon him and 
said, "Take the HoUie Gost, and remember that thou stir up the 
grace of God which is in thee by imposition of hands, for God hath not 
given us the spirit of fear, but of power, and love, and soberness." 
Having thus shown that Dr. Parker was episcopally ordained as suc- 
cessor to Cardinal Pole, Mr. Bailey goes one step back in the chain, 
and enquires whether the Bishops who ordained Dr. Parker had been 
themselves episcopally ordained. And here, at this first step, his argu- 
ment fails ; for the proof that W. Barlow was consecrated is very lame 
and imperfect. ** We admit,'* he says, ** that in Cranmer's Register 

the consecration of Barlow is not to be found ; but," he adds, **nei- 

* 

ther those of many other Bishops whose consecration has never been 
doubted by any one." "Among the records at St. Asaph there is no 
register at all of Barlow's to be found." He quotes Courayer as 
arguing, " By the same reason that Barlow's episcopal character is 
doubted, by parity of reason we'ought to doubt that of Gardiner. Gar- 
diner also was first in the commission for consecrating Bonner Bishop 
of London, who was consecrated by him, the Bishops of Chichester 
and Hereford assisting. If, therefore, the consecration of Parker is to 
be considered invalid because the Registers are silent as to Barlow's 
consecration, it will follow that neither was Bonner lawfully conse- 
crated by Gardiner." This is a fair argument ad hominem in answer to 
a Roman Catholic objector, but to a Protestant the two negatives do 
not make an affirmative. This flaw in an elaborate argument illus- 
trates what we find to be the case with hundreds of the links of the so- 
calkd succession. 
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sand probables, no one should be false ; that of ten thousand 
requisites, whereof any one may fail, not one should be 
wanting; this to me is extremely improbable, and even 
cousin-german to impossible." 

Regarding this argument Dr. J. H. Newman writes : — 
" It seems to me a very fair argument. ... I do certainly 
think it most probable that an intricate series of ordinations 
through three hundred years, and much more through 
eighteen hundred, will have flaws in it." But he further 
argues that the objection, while it tells against Anglicans, 
does not tell against Romanists. "Catholics," he says, 
" believe their orders are valid because they are members of 
the true church, and Anglicans believe they belong to the 
true church because their orders are valid." " That they 
can claim to have God's ministers among them depends 
directly and solely upon the validity of their orders; and to 
prove their validity, they are bound to trace their succession 
through a himdred intermediate steps till they reach the 
Apostles; till they do this, this claim is in abeyance. If it 
ifi improbable that the succession has no flaws in it, they 
have to bear the brunt of the improbability."* 

These are remarkable words as coming from Dr. Newman. 
In them he surrenders, not only for AngHcan but for 
Romanist clergy, the claim to be regarded as the successors 
of the Apostles on the ground of an unbroken chain of 
apostolic gifts transmitted by ordination, and he falls back 
upon the argument, that Romanists have valid orders because 
they are of the true church. " Our starting-point," he says, 
" is not the fact of a faithful transmission of orders, but the 
standing fact of the church — the visible and one church — - 



♦ Essays, Critical and Historical, vol. ii., pp. 87, 88. See also p. 
371, note. New Ed. 1871. 



APOSTOLICAL SUCCESSION. 33 

the reproduction and succession of herself age after age. 
. . . She is not based upon her orders ; she is not the 
subject of her instruments; they are not necessary for her 
idea. We could even afford to concede, for argument's 
sake, the uncertainty of our succession. If Providence had 
so willed, she might have had her ministers without any 
lineal descent from the Apostles at all." We need not now 
follow Dr. Newman into the comer to which he has retreated, 
nor discuss the ultimate question as he puts it, " Whether 
there is a nsible church, and whether it is visibly one." 
Here really lies the root error of Romanism — its claiming 
for one visible church on earth the attributes of the one in- 
visible CHURCH of Christ, the household of faith scattered 
■in various communions, but one in Christ, her head. But with 
this we have not now to do. It is sufficient that the validity 
of the historic argument against the fact of apostolical suc- 
cession is thus recognised and allowed. There is no need 
to dwell upon the perplexing and helpless confusion which 
the history of the Anglican and Romish churches- presents 
upon this point — rival bishops and rival popes excommuni- 
cating one another, and each pronouncing the ordinations 
of the other invalid — the orders conferred by Photius an- 
nulled by Nicholas — and the two hostile trees of succession 
which anathematized each other during the Great Schism. 

Not to go beyond the bounds of our own little island, we 
behold two visible Churches, holding opposite doctrines, — 
the one the decrees of the Council of Trent, the other the 
Thirty-nine Articles, — and accusing each other of heresy 
and schism ; yet each with its hierarchy, each claiming to 
be in this land the one visible, catholic, apostolic Church, 
and to possess the true apostolical succession. The one 
says : " I am the true Church, therefore I have the true 
apostolical succession." The other says : " I have the true 
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apostolical succession, therefore I am the true Church." 
Both alike argue from a chimera to a chimera. The notion 
of the "apostolical succession" is a chimera; the notion of 
any one visible Church being exclu^vely, and within its 
own pale, the Holy Catholic Churchy is a chimera likewise. 

But this argument is, in the case of the Established Church, 
further strengthened by the fact, that thebishbps are chosen 
not by other bishops nor by the clergy, not by the laity of 
that church, but by the Government of the day — by the 
reigning Sovereign, through her Prime . Minister ; and we 
thus behold at times the spectacle of men holding diame- 
trically opposite doctrines upon essentials, and anathema- 
tizing one another, yet fellow-bishops of the- same church- 
The instance of Dr. Hampden is a striking one. He was 
appointed to the See of Hereford by the Government of the 
day, in spite of the protests of the convocation of the univer- 
sity and of thirteen bishops. The Dean, on receiving the 
cof^ cTelire, together with Dr. Hampden's name, wrote to 
the Prime Minister, refusing to elect him, or to confirm his 
appointment ; but Lord John Russell curtly replied : — " Sir, 
I have had the honour to receive your letter, in which you 
intimate to me your intention of violating the law." On 
the day of the confirmation of the election at Bow Church, 
three clergymen appeared as opposers, but their claim to 
oppose was disallowed, and the Archbishop of Canterbur/s 
suit in their behalf was condemned and negatived by the 
judges. This power of the law against the ritual is strongly 
put by Dr. Newman, who in his Anglican Difficulties answers 
his own former appeals. " Why should any man in Britain," 
asks a Tract, " fear or hesitate boldly to assert the authority 
of the bishops and pastors of the Church on grounds strictly 
evangelical and spiritual ?" " Reverend Sir," answered the 
Primate, to a protest against a bishop-elect, accused of 
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heresy, " It is not within the bounds of any authority pos- 
sessed by me to give you an opportunity of proving your 
objection ; finding, therefore, nothing in which I could 
act in compliance with your remonstrance, I proceeded 
in the execution of my office to obey Her Majesty's mandat 
for Dr. Hampden's consecration in the usual form/' " The 
Bishop speaks in me," says the Tract, " as Christ wrought 
in him, arid as God sent Christ ; thus the whole plan 
of salvation hangs together ; Christ the true Mediator ; 
His servant, the Bishop, His earthly likeness ; mankind, 
the subjects of his teaching ; God, the author of salvation." 
And the Queen answers, " We do hereby signify to the Most 
Reverend Father in God, William, Lord Archbishop of 
Canterbury, our nomination of the said Augustus, requiring^ 
and by the faith and love whereby he is bound unto us, 
commanding^ the said Most Reverend Father in God to or- 
dain and consecrate the said Augustus."* 

Once more. This proud and arrogant claim, unscriptural 
in theory and false in fact, places hundreds and thousands 
of holy and gifted men, whose lives have proved their apos- 
tolic calling as Christ's Ministers, beyond the pale of His 
Church,' and condemns them as usurpers of the sacred office. 
The Ministers of the Lutheran and Reformed Churches of 
the Continent, the' Ministers of the Established Church of - 
Scotland, of the Scotch Free Church, of the various Protes- 
tant Dissenting Churches of England, Methodists, Presby- 
terians, Independents, Baptists, have no right, according to 
this dogma, to claim the title, Ministers of Christ, and pastors 
of His flock. Such men as Baxter, and Howe, and Philip 
Henry, and John Wesley, and Chalmers were, to use the 
words of one of the Ritualist clergy, only " obnoxious lay- 

* Anglican Difficulties, sect. iv. 
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men ;" while the most ignorant, worldly, incompetent, here- 
tical, and even immoral priest that ever disgraced a Rectory 
or a Vicarage, was the minister of Christ, and God's own 
chosen vessel to dispense the sacraments, to ^ hear confes- 
sions, to remit or retain the sins of men ! 

A theory which leads to such an inference, and the dogma 
of Apostolical Succession obliges us to make it, cannot be 
true. By the holiness of theif lives, by the success of their 
ministry, by their apostolic gifts and graces, hosts of Minis- 
ters belonging to various Churches in Britain, in Europe, in 
America, not episcopally ordained, are proved to be true 
Ministers of Christ and stewards of His mysteries. We 
therefore are compelled, from this consideration alone, to 
reject the exclusiveness which the dogma of Apostolical 
Succession involves. Numbers of men there have been in 
every time, and numbers still there are, who, though no 
Roman nor Anglican Bishop's hands have been upon their 
heads, can yet honestly say, in the words of the Apostle, 
" Are they Ministers of Christ ? * I am more." 

By their fruits^ said our Saviour, ye shall know them; 
and this is the test whereby we are to know whether any 
man, whatever be the visible Church he belongs to, Ro- 
man, or Greek, or Anglican, or Moravian, or Swedish, or 
Lutheran, or Reformed — whatever be the ordination he 
has received — be indeed Christ's minister or not Make 
full proof of thy ministry, said St. Paul to Timothy ; prove 
the reality of thy call, the heavenly source of thy appoint- 
ment, by the consistency of thy life, the scripturalness of 
thy teaching, and the seals of thy ministry. Do we begin, 
wrote the apostle, (2 Cor. iii. i, 2,) to commend ourselves ? 
or need we, as some others, epistles of commendation to you ? 
Ye are our epistle. 



III.— BAPTISMAL REGENERATION. 



Christian theories concerning Baptism, viewed historically, 
rank themselves in four great classes : — 

I St. The Romanist doctrine, that the sacrament contains 
the grace which it symbolizes, and confers that grace by the 
act performed, apart altogether from the susceptibility or in- 
ward state of the recipient. When an infant is baptised the 
water is endued with some sort of virtue, and by its own 
efficiency brings regeneration and justification, no matter 
by whom the ceremony is performed.* This is called the 
doctrine ex qpere operato. 

2nd. The Lutheran doctrine, that Baptism is not simply 
water, but "water joined with the divine command, and 
stamped with the word ; it works remission of sin, delivers 
us from death and the devil, and endues with everlasting 
blessedness all who believe God's word and promise. It is 
not the water which produces these effects, but God's word, 
which is in and along with it, and faith, which believes the 
word of God thus joined to the water. Water without God's 
word is simply water \ but when the word is joined with it 
then it is Baptism."t According to the Lutherans, the 
word and Spirit of God, accompanying the act of Baptism, 

• CoNCiL. Trident. Sess. vii. De Baptisino, Catech. Rom. p. 2. 
see Streit wolf and Kleiner, vol. i, pp. 40, 257 sqq. 

t Catech. Minor, cap. iv. Franke, part 2, pp. 78, 215 sqq. 

D 
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take away the guilt of original sin, but the inward tendency 
to sin, concupiscence, still remains, but is gradually con- 
quered by the Spirit. 

3rd. The doctrine of the Calvinistic or Reformed Churches. 
" The water of Baptism,'* says Calvin, " is not the laver of 
the soul, but the blood of Christ ; we receive the purifying 
only when the Holy Ghost sprinkles our consciences with 
that most sacred blood ; but the sign and seal of it we have 
iri Baptism. To a valid Baptism repentance and faith are 
necessary, yet not always j it is enough if infants bring forth 
the fruit of the Spirit when grown up. Infants are baptized 
that they may have testimony of their heirship promised to 
the seed of believers."* "Baptism," says the Westminster 
Confession, " is the sign and seal of the covenant of grace, of 
regeneration, of remission of sins." Not only those that do ac- 
tually profess faith in and obedience unto Christ, but also the 
infants of one or both believing parents are to be baptized." 
(" And those only," adds the Savoy Confession of the Inde- 
pendents.) "Although it be a great sin to contemn or 
neglect this ordinance, yet grace and salvation are not so 
inseparably annexed unto it, as that no person can be re- 
generated or saved without it, or that all that are baptised 
are undoubtedly regenerated. The efficiency of Baptism is 
not tied to that moment of time wherein it is administered, 
yet by the right use of the ordinance, the grace promised is 
not only offered, but really exhibited and conferred by the 
Holy Ghost, to such (whether of age or infants) as that grace 
belongeth unto, according to the counsel of God's own will, 
in the appointed time."t 

* Calvini InstitutiOy Lib. iv. cap. 15. 
t Westminster Confession (1645), chap, xxviii. The Savoy Declaration, 
of the Independents (1658), chap, xxix., is word for word the same. 
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4th. The Zwinglian view regards Baptism not as the 
** sign and seal," but as the sign or symbol only of the Spirit's 
regenerating work. , " Baptism is given in the presence of 
the Chm^ch to him who, before he receives it, has confessed 
the religion of Christ. Hence when we baptize an adult, 
we ask whether he believes. If he answer * Yes,' we baptize 
him. Faith was therefore in him before Baptism, not given 
in it. If an infant be presented, we ask whether its parents 
present it for Baptism, and on their answering * Yes,* it is bap- 
tized. Even here, however, God's promise went first, whereby 
He hath assured us that He will regard our children as of the 
Church much as those of the Hebrews." Corresponding with 
circumcision, it is an outward sign of admission to the 
privileges of the Christian religion ; it is performed, not so 
much for the sake of the infant baptized as of those who 
pr^esent him, and who thus dedicate him by Christ's ordinance 
to God. It is " an initiatory sign of obligation, possessing 
not an inner efficacy, but an objective significance."* 

It is not my purpose to enter upon the wide field of con 
troversy which these various theories present. I have simply 
to prove, in the first place, from quotations from the works 
of Ritualists, that they teach the Romanist doctrine con- 
cerning Baptism, and secondly, that this doctrine is contrary 
to the tenour and teaching of Holy Scripture, and is a dan- 
gerous and soul-destroying error. 

No. 67 of Tracts for the Times is entitled, " Scriptural 
Views of Holy Baptism," and presents the fullest and ablest 
statement of the Tractarian view which we possess. It is 
from the pen of the celebrated Dr. Pusey. " In many good 



* See the Article Zwingli in Herzo^s Real-Encykl. vol. 18. Also 
Niemeyer CollecHo Confess, p. 25. 
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persons," he says, " the desire to uphold (as they think) the 
doctrine of justification by faith practically obliterates the 
truth, that our justification is imputed to us^ not through the 
feelings^ but through Baptism, . . . Thus justification 
by faith came to be opposed in men's minds to Baptism, the 
means ordained by Christ Himself for the remission of sin, 
or for justification," p. 20. " Baptism may be looked upon 
either with reference to the past or the future, as a passage 
from death or to life; as a deliverance from sin or a renewal 
to holiness ; a death unto sin, or a new birth unto holiness." 
" The difficulty of explaining Baptismal Regeneration is 
twofold. First, from its being a mystery ; secondly, from 
men being in these days inclined to lower that mystery. 
• . . . Most of our questions about Baptismal Regene- 
ration are Nicodemus' questions. We know it in its 
author, God ; in its instrument, Baptism; in its end, salva- 
tion, union with Christ, sonship to God, resurrection from 
the dead, and the life of the world to come." Baptism is 
" to the infant the remission of original guilt ; to the adult, 
of his actual sins also, to both by their being made mem- 
bers of Christ, and thereby partakers of His wisdom, right- 
eousness, sanctification, and redemption. Herein we are 
justified, accounted and made righteous, freed from past sin, 
whether original or actual, have a new principle of life im- 
parted to us, and the hope of the resurrection, and of immor- 
tality," pp. 23, 24. '* God hath so ordered His Word, that 
it does speak of the connection of Baptism with our new 
birth, and does not speak of any other cause, in the like 
.close union with it. There is no hint [in Scripture] that 
Regeneration can be obtained in any way but by Baptism, 
or, if totally lost, could be restored," p. 27. 
Passing from this eclectic statement to one of a more 
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popular kind, I find in the Plain Guide the following state- 
ments : — " It is by Holy Baptism that we are made mem- 
bers of Christ, and have all our sins washed away." \" Jesus 
Christ now grants and applies salvation through sacraments 
By Holy Baptism we are washed from the sin of our birth, 
and bom again of water and of the Spirit" 

** The first Sacrament is that by which we first come to Jesus. This 
is what the Bible says to you — * As many of you as have been baptized 
into Christ have put on Christ.* (Gal. iii. 27.) Therefore, of course, 
as many as have not been baptized have not put on Christ, and are 
none of His. All baptized persons are Christians, though . they are 
not all good Christians. But no unbaptized persons are Christians, 
though they may be trying to do what is good. All baptized persons 
are children of God, though they are not all obedient children. But 
no unbaptized persons are children of God, though they may do some 
things that God's children do. This seems quite plain. We cannot 
save ourselves, or make ourselves God's people. This must be God's 
act, and He has taught us that He does it in Holy Baptism." 

Once more, in a Tract, entitled. Not by Works, we read : — 
" No ! we cannot be saved by any way of man's devising. 
But there is a way — ^neither is there salvation in any other. 
That way St. Paul tells us very clearly : — ' By the washing 
of regeneration, and renewing of the Holy Ghost' St. 
Paul only follows his Master here, see John iii. 5. Can you 
read the two passagfes together, and not see that the Sacra- 
ment of Holy Baptism is the subject of both." In the same 
series of " Waymarks," No. 8, we read : — " Some trust (for 
the grace of Baptism) in the future merits of the c/ii/d. 
Others hope that the goodness of the clergyman may have 
something to do with the blessing. Many persons believe 
in the merits of Xht parents. . . . Strangest of all the 
idea of human merit comes in with the godfathers and god- 
mot/iers. The Church holds no such doctrine. If you read 

d2 
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the service for the private baptism of children, you will see 
that where there are no sponsors, every child is declared 
regenerate. And iij the case of every child privately bap- 
tized, and afterwards received at church, then shall the priest 
say, " Seeing now, dearly-beloved brethren, that this child is 
by Baptism regenerate." 

These extracts will suffice to show the fact, in which Dr. 
Pusey in his Eirenicon rejoices, that the Ritualists are at one 
with the Romanists in this belief — that all baptized infants 
are regenerated in and by the act of Baptism — ex opere 
operato — apart from all consideration of prayer, or faith 
accompanying the act. 

It will be seen from the statements which' I have quoted, 
that the Ritualists rely much upon the Prayer-Book as 
sanctioning their view. The service for the public Baptism 
of infants opens with the exhortation : " Forasmuch as all 
men are conceived and bom in sin ; and that our Saviour 
Christ saith. None can enter into the kingdom of God 
except he be regenerate and born anew of water and of the 
Holy Ghost ; I beseech you to call upon God, . . . 
that He will grant to this child that thing, which by nature 
he cannot have, that he may be baptized with water and the 
Holy Ghost." A prayer is then offered, asking God to 
" wash and sanctify the child with the Holy Ghost." And 
again, " That he may receive remission of his sins by spiri- 
tual regeneration, . . . and may enjoy the everlasting 
benediction of Thy heavenly washing." Again, after the 
Gospel, (Mark x. 13,) " Give Thy Holy Spirit to this infant, 
that he may be born again." The infant is then required 
** to promise by his sureties, that he will renounce the devil 
and all his works, constantly believe God's holy Word, and 
obediently keep His commandments." Upon the strength 
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of these promises prayer is offered — " We beseech Thee to 
sanctify this water to the mystical washing away of sin" — the 
ceremony is performed, the child is declared regenerate, and 
thanks are rendered, " that it hath pleased Thee to regenerate 
this infant with Thy holy Spirit." Now though the expression, 
" sanctify this water to the mystical washing away of sin," 
and the fact, that in private Baptism there are no sponsors 
nor promises until the child is brought afterwards to church 
to be received as one of the flock of true Christian people, 
seem to sanction the Ritualistic view, the tenour of the 
service obliges us to identify its doctrine with the second 
class of theories, viz., the Lutheran, and "not with \h^ first. 
The Word and Spirit of God accompaftying the act of 
Baptism takes away the guilt of original sin, and regene- 
rates the child. 

But we know further, that the highest court of appeal in 
the famous Gorham case sanctioned the Calvinistic explana- 
tion of Baptism (held in general by the Evangelical clergy) 
as not contrary to their oath of assent and consent to the 
Prayer-Book. Mr. Gorham held that " the blessing of a new 
birth or spiritual regeneration may precede, or accompany, or 
follow the administration of, the sacrament. That the r.egene- 
rating grace of God is not absolutely tied to Baptism, and 
does not so necessarily accompany it, as that every infant duly 
baptized with water in the name of the Trinity is thereby 
made a partaker of spiritual life ; that right reception is 
necessary as well as due administration, and as a pre-requi- 
site to the beneficial administration of the rite there must be 
made, on tlie part of the infant, a declaration of faith and a 
promise of obedience."* 

* But at the Savoy Conferences of 1661, all infants, without excep- 
tion, were declared to be worthy recipients, inasmuch as it could not 
be said that they put a bar i^ponere obicem) in the way of the grace. 
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Hi3 appeal was to Article 28, that "in such only as worthily 
receive the same have they (the sacraments) a wholesome effect 
or operation." Again, in Article 26, " Such as by faith and 
rightly do receive the same." Again, in Article 27, " They 
that receive Baptism rightly, are grafted into the Church." 
The very distinct affirmations in the thanksgiving after the 
ceremony, and in the catechism — " My Baptism, in which I 
was made a member of Christ, the child of God, and an in- 
heritor of the kingdom of heaven" — Mr. Gorham explains as 
"a charitable presumption,"* like the "sure and certain hope" 
in the Burial Service. 

While on the one hand we cannot regard this view as 
an adequate exposition of the doctrine of the Prayer-Book, 
we cannot on the other h^d allow that the doctrine of the 
Prayer-Book is that of the Ritualists. A candid considera- 
tion of the Articles and Services bearing upon the subject 
leads us to the conclusion that they embody the Lutheran 
rather than the Romanist or Ritualistic belief. 

The Ritualists, however, refer not to the Prayer-Book 
only, but to the ancient Liturgies, in support of their view.- 
They likewise present a long catena of quotations from the 
works pf the Fathers, and from the writings of the Anglican 
Divines of the seventeenth century. Into this wide field we 
need not follow them. Anyone who really knows the 
Fathers, who has read the works of the great Anglican 
Divines, knows that a catena of quotations might without diffi- 
culty be made to show that they mdkt faith, and not Baptism, 
the instrument of justification. Indeed, the quotations which 
the Ritualists give, torn as they are from their primary context, 
prove in most cases only that the Fathers and the Anglican 

♦ See Dr. Bayford's Argument in the Gorham case, Preface, pp. 5-8. 
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Divines associated regeneration in some sense with Baptism, 
not that they made Baptism in and of itself the cause of 
regeneration. Our inquiry, however, now concerns the 
teaching of Holy Scripture. Does it sanction the teaching 
of the Ritualists that Baptism .is the cause and instrument of 
regeneration and justification ? The Ritualists affirm that it 
does. The Tract which I have quoted (No. 67) discusses 
at great length the Scripture argument. Only two passages 
they allow, but two they maintain directly connect regene- 
ration with Baptism. These are John iii. 5, and Titus iii. 5.' 
In John iii. 5, our Saviour says to Nicodemus, *' Except a 
man be bom of water and of the Spirit he cannot enter into 
the kingdom of God." Every reader of the Old .Testament 
is aware that the outpouring of water is often adopted as the 
emblem of the gift of the Spirit. " I will pour water upon 
him that is thirsty, and floods upon the dry ground ; I will 
pour my Spirit upon thy seed and my blessing upon thine 
'offspring." (Is. xliv. 3.) "I will pour out my Spirit upon 
all flesh," (Joel ii. 28,) a text which St. Peter explained as 
fulfilled on the day. of Pentecost. Now, this is the analogy 
which our I^ord adopts in speaking to Nicodemus. He does 
not actually name Baptism. Zwingli held that he did not 
refer to Baptism, but simply names water as the emblem of 
the Spirit. But granting that in the word "water" here 
Christ does refer to Baptism, there is nothing to forbid 
our explaining it to be the symbol only of the Spirit's work, 
just as in another place we have the Spirit named together 
with^r^, and this where Baptism is expressly named. " He 
shall baptize you with the Holy Ghost and with fire,^^ We 
may as fairly take fire to be the instrument of regeneration 
according to this passage, as water according to John iii. 5. 
But Christ's preceding words describe the new birth as • 
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coming " from above *'* and His subsequent words prove 
that the work of regeneration is not accomplished by the 
water, not by Baptism, but by the Spirit; for He does 
not once again name water, but only the Spirit. "That 
which is bom of the flesh," He says, " is flesh, and that 
which is bom of the Spirit is Spirit ; " — " So is every one that 
is bom of the Spirit." Again, to limit the regenerating 
operation of the Spirit to the performahce of Baptism is to 
contradict the truth of ^ the freedom and secrecy of those 
operations, as illustrated inverse 8, "The wind bloweth where 
it listeth, and thou hearest the sound thereof, and canst not 
tell whence it cometh, and whither it goeth ; so is every one ^ 
that is bom of the Spirit.'* Our Lord's words here, therefore, 
do not represent Baptism as the cause or instrument of re- 
generation. As He says elsewhere so here He teaches — 
" It is the Spirit that quickeneth." If Baptism were the un- 
failing instmment of regeneration, would not our Lord have 
said so? Would He not continually have insisted upon 
such a fundamental and primary truth ? Yet we look in vain 
through the Gospels for any word of His to teach us this. 
In all his sayings and discourses we find only two other re- 
ferences to Baptism, and one of them is of very doubtful 
genuineness. In Mark xvi. i6, the following words are 
given as his : — " Go into all the world and preach the Gospel 
to every creature. He that belie veth and is baptized shall 
be saved ; but he that believeth not shall be damned." 
Here preaching the Gospel is made the great instrument for 
man's salvation, and in order to appropriate it, faith in that 
Gospel must precede Baptism. It is not affirmed that Bap- 

"Aim^^iv, which twice occurs, w. 3, 7, denotes the heavenly source of 
the new birth ; see John iii. 31 ; xix. ii ; James i. 3, 15, 17. 
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tism saves, but that he that believeth as well as is baptized 
shall be saved ; not that the unbaptized, but only that the 
unbelieving shall be damned. Again, in Matt, xxviii. 19, we 
read His words : — " Go ye make disciples all nations, bap- 
tizing them in the name,** &c., " teaching them to observe 
all things whatsoever I have commanded you." Here Bap- 
tism is connected not with regeneration, but with disciple- 
ship to Christ, i.e,^ admission as scholars to His school, in 
order to be taught His Gospel. There is, we are fully war- 
ranted in affirming, no sanction whatever of the Ritualistic 
doctrine of Salvation by Baptism in our Saviour's teaching. 
The whole tenour of His teaching is against it. 

The other text appealed to by the Ritualists is Titus iii. 5, 
the words of St Paul, " Not by works of righteousness that 
we have done, but according to His mercy He saved us, by 
the washing (the bath) of regeneration, and renewing of the 
Holy Ghost, which He shed on us abundantly, through 
Jesus. Christ our Saviour ; that being justified by his grace, 
we should be made heirs according to the hoi>e of eternal 
life." Baptism is not actually mentioned here, and Zwingli 
and his school take the entire passage to refer to baptism by 
the Holy Ghost as distinct from Baptism by water. Calvin, 
however, doubts not that Baptism is referred to by the 
Apostle, " not because salvation is included in the outward 
symbol, but because Baptism seals to us the salvation ob- 
tained through Christ'* The train of thought he says is : — '. 
"God hath saved us, by His mercy ; the sign and pledge of 
that salvation we have in Baptism ; the efficient cause is 
the renewing of the Holy Ghost, which he shed on us abun- 
dantly, through Jesus Christ, our Saviour." Taking the en- 
tire passage, it presents a conclusive condemnation of the 
Ritualistic view. It makes regeneration and renewal the 
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work of the Holy Spirit, and speaks of justification not by 
Baptism, but " by His grace." 

We find several references to Baptism in St. Paul's 
speeches and epistles. Speaking of himself, he says, (Acts 
xxii. 1 6,) that Ananias said to him, "And now why tamest 
thou ? Arise, and be baptized, and wash away thy sins, 
calling on the name of the Lord." We know from the 
accounts in Acts ix. (cf Gal. i. 15) that St. Paul's con- 
version was not brought about by Baptism, but was accom- 
plished before he was baptised. But do the words "wash 
away thy sins" mean that Baptism is the cause of our 
cleansing ? Certainly not. The blood of Christ is the 
only expiation for sin, and by the sprinkling of that blood 
the Holy Spirit cleanses us. "This efficacy cannot be 
transferred," says Calvin, "to the s)anbol, water, without 
dishonouring Christ and the Holy Spirit. It is God alone 
who washes us from our sins by the blood of His Son. 
When we speak of the remission of sins, God is the Author, 
the only material cause is the blood of Christ; Baptism 
is the symbol. Ananias desired that Paul, receiving the 
symbol, might the better be assured of the fact." Again, 
in Eph. V. 26, the Apostle says, " Christ loved the Church, 
and gave Himself for it ; that He might sanctify and cleanse 
it with the washing of water by the Word." Here the 
external symbol is named, because it is the pledge and con- 
firmation of the real blessing — the cleansing by the blood of 
Christ. " Many receive the sign," says Calvin, " who are 
not partakers of the grace ; the sign is common to all, both 
good and bad ; the Spirit is given only to the elect The 
sign is of no avail without the Spirit. TAe JVord, moreover, 
is mentioned as the instrument" Again, in Galatians iii, 
i6, 27, Paul says, " Ye are all the children of God by faith in 



> 
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Christ Jesus. For as many of you as were baptized into 
Christ put on Christ." Here we have first faith leading to 
sonship, and then Baptism symbolizing the putting on of 
Christ, the assumption of Christ's name and character. 
This * putting on Christ ' follows upon conversion ; it is a 
gradual work, and those already baptized are exhorted to 
it. (Eph. iv. 24 ; Rom. xiii. 14.) Again, in Romans vi. 3 : 
" Know ye not, that as many of us as were baptized into 
Jesus Christ, were baptized into His death. Therefore, we 
were buried with Him by Baptism into death, that as Christ 
was raised from the dead by the glory of the Father, even 
so we also should walk in newness of life." Here the 
Apostle, speaking to believers, joins the sign with the thing 
signified. In the preceding chapters he had explained the 
method of the sinner's justification — not by works, not by 
Baptism, but by faith in Jesus Christ. In chapter vi. he 
proceeds to' show that the effect of this doctrine is not to 
encourage us to continue in sin ; and addressing the Roman 
Christians, he reminds them that their very Baptism sym- 
bolized their death unto sin and their living unto righteous- 
ness. To say that Baptism justifies, is not only unwarranted 
by the words, but would contradict the plain doctrine of the 
preceding chapters. Again, (Col. ii. 12,) he uses the same 
comparison, uniting the symbol with the change symbolized. 
" Buried with Him in Baptism, wherein also ye are risen 
with Him through the faith of the operation of God." 
Here, again, faith is named as the instrument of spiritual 
regeneration. In i Cor. x. 2, St. Paul speaks of the 
Israelites being baptized unto Moses in the cloud and in the 
sea, meaning thereby their initiation to the guidance and 
teaching of Moses. Every passage upon which the Ritualists 
rely is guarded in its immediate context against their per- 
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version of it And in i Cor, xiL* 13, he says — " By one 
Spirit are we all baptized into one body, whether we be 
Jews or Gentiles, bond or free.'* Here he expressly speaks 
of the Baptism, not of water, but of the " One Spirit." 
Throughout the New Testament we have these two kinds of 
Baptism mentioned — Baptism by water ^ the symbol; Baptism 
by the Spirit^ the " one Baptism " which regenerates — these 
two may, as Calvm taught, be united and simultaneous ; 
but the one may be without the other. The Baptism of 
water may take place without the Baptism of the Spirit ; the 
Baptism of the Spirit may take place without the Baptism 
of water. This is, we maintain, the Scripture view ; the 
I^utherans unite the two — the Romanists and Ritualists 
make the one the cause of the other. 

There is one more passage in which St. Paul refers to 
Baptism. In i Cor. i. 13-17, speaking of the divisions 
among the Corinthians, he asks — " Were ye baptized in the 
name of Paul ? " and he adds, " I thank God that I baptized 
none of you but Crispus and Gaius, lest any ' should say 
that I had baptized in my own name." Here he plainly 
speaks of Baptism as an outward and visible sign of disciple- 
ship to a certain teacher. Moses' disciples were " baptized 
unto Moses;" John's disciples received the baptism of John ; 
Christ's disciples were baptized in the name^ of Christ. He, 
moreover, speaks lightly of baptism — not certainly as a 
Ritualist would speak of it. He is glad that it so happened 
that he " baptized none of them save Crispus and Gaius ; 
and I baptized also the household of Stephanas ; besides I 
know not whether I baptized any other." Now, St. Paul 
had been much in Corinth. God had told him in a vision, 
" I have much people in this city," and "he continued there 
a year and six months, teaching the word of God among 
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them." (Acts xviii. 9 — 11.) Upon the principle of the 
Ritualists, that Baptism is the instrument of forgiveness and 
regeneration, surrounded as he was with a population of 
unbaptized persons, he should have set himself to baptize 
as many as possible. But he did not so ; on the contrary, 
he baptized very few ; he left it to others to attend to the 
outward symbol, and he declared concerning his mission as 
an Apostle : — " Christ sent me not to baptize^ but to preach the 
Gospel; for the preaching of the Cross " — as distinct from 
Baptism — " is the power of God ;" or, as he says to the 
Romans, (i. i6,) " The gospel of Christ is the power of God 
unto salvation to every one that believeth." Here we arrive 
at the truth of which St Paul's sermons and epistles are 
full. To quote what he says of the preaching of Christ 
crucified, and the power of that doctrine, would be to recite 
almost all that he said and wrote. To put Baptism in the 
place of that preaching as the means of salvation, would be 
to subvert his entire teaching. Not Baptism, but the Gospel 
of Christ crucified, is, according to St. Paul, the great in- 
strument of pardon and salvation. 

If now we pass on to the teaching of St. Peter ^ we shall 
find no sanction given to the dogma by him. In his address 
on the day of Pentecost, indeed, he exhorted the people in 
words which the Ritualists appeal to as conclusive in their 
favour. In reply to the cry of the convinced and awakened 
assembly, " Men and brethren, what shall we do ? " Peter 
answered, " Repent and be baptized every one of you in 
the name of Jesus Christ for the remission of sins, and ye 
shall receive the gift of the Holy Ghost." Here the Apostle 
has plainly in mind the commission of the Risen Lord, 
" Go, make disciples all nations, baptizing them," and " that 
repentance and remission of sins should be preached in His 
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name unto all nations, beginning at Jerusalem." Here is a 
call to repentance — a command to be baptized in the name 
of Jesus Christ; and following thereupon two great blessings, 
viz., the remission of sins and the gift of the Holy Ghost. 
The Apostle does not say that Baptism secured the forgive- 
ness of sins, but that those of his hearers who so repented 
and believed in Christ as to submit to Baptism in His name 
— the sign and token of discipleship — would obtain remis- 
sion of sins and the gift of the Spirit. What the Baptism 
involved — what it implied on the part of those who submit- 
ted to it — what it thus witnessed to, was repentance, and 
deliberate belief in the Apostle's testimony. Submitting to 
Baptism would be the outward proof of their repentance 
and faith, and these would lead to the remission of sins. 
That faith is included is clear, not only from the nature of 
the case, but from the statement of verse 41 — " They thkt 
gladly received his word were baptized." It was not that 
the unbelieving Jews submitted to Baptism in order thereby 
to be regenerated and converted. The instrument of their 
conversion was the Apostle's preaching. This awakened 
and convinced them, led them to repent and believe in' 
Christ, and therefore to submit to Baptism as His disciples. 
The Apostle's words, recorded in Acts v. 31, 32, prove that 
this was his doctrine : — " Him' hath God exalted with His 
right hand to be a Prince and a Saviour, for to give repen- 
tance to Israel and forgiveness of sins." And to Simon 
Magus, who had been baptized by Philip the Evangelist, 
(Acts viii. 13,) Peter says — " I perceive that thou art in the 
gall of bitterness and in the bond of iniquity." His baptism, 
therefore, had not regenerated and saved him. Again, in 
the house of Cornelius, Peter speaks of .Baptism, not as the 
means of salvation, but as the sign of faith. His message 
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was, "To. Him give all the prophets witness, that through 
His name, whosoever believeth in Him shall receive remis- 
sion of sins." While he yet spake, we are told, " the Holy 
Ghost fell on all them which heard the word." Then 
answered Peter, "Can any man forbid water that these 
should not be baptized, which have received the Holy 
Ghost as well as we ?" These two instances — that, on the 
one hand, of Simon Magus, who was in the bond of iniquity 
after his Baptism; and of Cornelius and his household, who 
had received the Holy Ghost before Baptism — clearly prove 
that the gift of the Spirit, regeneration and forgiveness, are 
not, as the Ritualists say, necessarily brought about by 
Baptism. They show that Baptism is a symbol only of that 
which may occur before or after the ceremony is performed 
— of that .which may not occur at all in the case of the 
impenitent and unbelieving. 

From the Book 6f the Acts we pass to the Epistles of 
St. Peter, and in them we find only one mention of 
Baptism, though on this one the Ritualists build much. 
Speaking of the eight who were at the flood, " saved by 
water," he adds : — "The like figure* whereunto even Baptism 
doth also now save us." These words, if they stood alone with- 
out further qualification, would seem to sanction the Ritual- 
istic view, though in this case the word " figure " suggests 
the thought that water is the emblem only. But they do not 
thus stand alone ; the Apostle himself anticipates the abuse 

• 'AtTiTtfirtf;, figure or likeness, similitude or correspondence. See 
Heb. ix. 24 : kirWu^tt tSif kXn^nSiv. The word does not mean that 
the water of the flood was the type of the water of Baptism as 
the antitype. But that in both cases water, in the flood and in Baptism, 
is the type or figure of that which saves us, viz., the true Baptism of 
the Holy Ghost. 
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of them, and guards against it. Lest any should for an instant 
think that he meant that the mere element of water, the 
mere ceremony of Baptism saves us, he adds : — " Not the 
putting away of the filth of the flesh" — ^not the merely out- 
ward washing — "but the enquiry of a good conscience 
seeking after God ;" the inward cleansing of the blood of 
Christ which Baptism symbolized — the Baptism of the 
Holy Ghost, this it is that saves us. And he immediately 
adds — "by the resurrection of Jesus Christ" — the external 
fact corresponding to the internal grace ; the truth upon 
which faith relies in order to salvation. This is ithe only 
place in which St. Peter in his Epistles speaks of Baptism, 
and here he speaks of it as a figure. But he frequently 
speaks of regeneration without a word about Baptism as the 
means of it. He speaks of the believers as " begotten again 
to a lively hope by the resurrection of Jesus Christ ;" he says : 
— " Ye were not ret'eemed with corruptible things, but with 
the precious blood of Christ; he declares they were " born 
AGAIN, not of corruptible seed but of incorruptible, by the 
Word of God, the word which by the Gospel is preached 
unto you." i Peter i. 3, 23. 

St. James, again, does not say one word about Baptism 
in his Epistle, but he does speak of regeneration without 
Baptism. His words are : — " Of His own will begat He us, 
with the word of truth, that we should be a kind of first-fruits 
of His creatures." James i. 18. 

St. John, in like manner, has in his Episties references 
to regeneration, but none to Baptism. Speaking of forgive- 
ness, he says : — " The blood of Jesus Christ cleanseth us 
from all sin." He attributes regeneration to the efficacy 
of the Divine Word, which he calls the seed of God : 
I John iii. 9 : — " Whosoever is bom of God doth not com- 
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ipit sin, for His seed remaineth in him, and he cannot sin, 
because he is born of God/' Again he declares, (i John v. i,) 
" Whosoever believeth that Jesus is the Christ is bom of 
God." 

The summary then of Scripture teaching upon this subject 
is as follows. Regeneration is never in the New Testament 
expressly attributed to Baptism. St. Paul calls regeneration 
" a washing." Christ once speaks of being born of water 
and of the Holy Spirit^ dwelling in His discourse solely on 
the Spirit as the Agent. John the Baptist said that Christ 
would baptize with the Holy Spirit and fire, a prophecy ful- 
filled on the Day of Pentecost. Christ commanded His 
Disciples " to make disciples all nations, baptizing them." 
In the Acts we are told, " they who received the word were 
baptized ;" some were baptized who proved to be afterwards 
in the bonds of iniquity still. St. Paul frequently speaks of 
Baptism as the symbol of a death to sin and a life to right- 
eousness ', he identifies the sign with the thing signified, 
when he addresses those who have experienced the inner 
change ; but in speaking to those who were disposed to lay 
stress upon the outer ceremony, he makes little of Baptism, 
and names preaching the Gospel as the great mission of an 
Apostle. The Apostles Peter, and John, and James, together 
with St. Paul, attribute regeneration not to Baptism, but to 
the efficacy of God's Word, applied by the Holy Spirit of 
God. 

We conclude, then, that the Ritualistic doctrine of salva- 
tion by Baptism has no warrant in Holy Scripture, but is in 
direct contradiction of the plain teaching of the New Testa- 
ment as to the way of salvation. Not only is the Bible 
silent as to this dogma, but it is full of statements, which, if 
the dogma were true, would have to be reversed. 
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The unscriptural doctrine of salvation by Baptism as taught 
by the Ritualists, while it bolsters up the sacerdotal claims 
of an arrogant priesthood, fosters also a dark and fatal super- 
stition in the minds of the ignorant. Parents who have been 
living ungodly lives, and neglecting their duty to their chil- 
dren, think it quite sufficient if they run for the priest as 
they run for the doctor when their child is sick and dying, 
and are led to believe that in so doing they are doing all 
that is necessary. Boys and girls are taught in church and 
school to say : — " My Baptism, wherein I was made a mem- 
ber of Christ, a child of God, and an inheritor of the king- 
dom of heaven."* Men and women living in sin, and leading 
careless lives, console themselves that all is right and well 
with them, because they have been " christened." And the 
superstition is confirmed even in death by the unchristian 
behaviour of those clergy, who while they will bury the most 
selfish and obdurate Dives, provided he has been baptized, 
" in sure and certain hope," will only allow to the unbap- 
tized Lazarus, however virtuous his life and Christ-like his 
character, the burial of a dog. 

* In Some Questions of the Church Catechism Explained^ by Rev. 
F. A. Gace, we find the following : — ^* Q. When were you made a 
Christian? A. When I was baptized. Q, Can any one become a 
Christian without Baptism ? A, No.'* 



IV.— THE REAL PRESENCE. 



The title of this Lecture inadequately designates the doc- 
trine which the Ritualists in the Church of England hold and 
teach concerning the ordinance of the Lord's Supper. We, 
as Protestants, fully recognise the permanent obligation of 
that ordinance as instituted by Christ, and as enjoined by 
His command, — '* This do in remembrance of Me ;" and be- 
lieving as we do in the promise He gave His disciples — 
" Where two or three are gathered together in My name 
there am I in the midst of them," — (see also Rev. iii. 20) — 
we believe that He is present by His Spirit when Christians 
meet together " to break bread." The account of the insti- 
tution is given by the three Synoptics in almost the same 
words. While eating the Passover with His disciples on the 
night in which He was betrayed, " Jesus took bread and 
blessed," or " gave thanks," " and brake it, and gave it to 
them, and said. Take, eat, this is My Body which is given 
for you ; this do in remembrance of Me. Likewise also the 
cup after supper saying, This cup is the New Testament in 
My blood, which is shed for many for the remission of sins." 
The Apostle Paul gives the same account in i Cor. xi. 23-26, 
declaring that he had received it not indirectly through the 
aposdes, but directly by revelation from the Lord Himself, 
and adding, " As often as ye eat this bread and drink this 
cup, ye do shew the Lord's death till He come." Now, 

£ 
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according to the Protestant view, all here is simple. Bread 
and wine are partaken of by Christians as emblems of Christ's 
Body and Blood offered upon the cross once for all ; the 
ordinance is commemorative, because we celebrate it in re- 
membrance of Him ; it is called the Eucharist, because in it 
we give thanks for his inestimable love ; it is especially a 
social or Church ordinance, wherein rich and poor meet to- 
gether as brethren in Christ, all partaking of the same bread 
and the same cup, all united by faith to the same Saviour 
who ratified His covenant with them, and hence it is called 
the Holy Communion ; and in it we look backward to our 
Saviour's death as the basis of our faith, and forward to the 
second Advent, " till He come," as the goal of our hope. 
The early Christians celebrated this ordinance very • fre- 
quently ; on the first day of the week they were wont to 
meet together to break breads (Acts xx. 7,) and they seem to 
have made almost every meal a communion, in keeping with 
the literal force of the words as often as, and with the 
apostolic precept : " Whether, therefore, ye eat or drink, or 
whensoever ye do, do all to the glory of GodJ* They continued 
" steadfastly in the apostles' doctrine and fellowship, and in 
the breaking of bread and in prayers;" "continuing daily 
with one accord in the temple, and breaking bread iiora house 
to house, they did eat their meat with gladness and single- 
ness of heart." (Acts ii. 42-45 ; see Acts xx. 11 ; xxvii. 35.) 
This habit in the Corinthian Church led to an abuse, which 
St. Paul calls eating and drinking unworthily;' (i Cor. xi. 29 ; 
compare ver. 21 ;) but we learn from the admonitions of the 
Apostle, that already the ordinance had received the name 
of THE Lord's Supper, (i Cor. xi. 20,) and the table at 
which it was eaten, the Lord's Table, (i Cor. x. 21.) 

All here in the primitive practice is simple and plain ; 
bread and wine were partaken of as the symbols of Christ's 
Body and Blood offered upon the cross to take away the 
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sin of the world ; no miracle of consecration — ^no mystery 
attended it. But by degrees, as the power of the priesthood 
grew, the simple words of institution began to be regarded 
as a spell, and the symbols were supposed to be converted 
into the realities which they represented. The idea of sacri- 
fice, which the simple giving of thanks and offering of praise 
and self-surrender on the part of the communicant — sacri- 
fices with which God is well pleased — involved, was by de- 
grees transferred to the elements partaken of, and transmuted 
into the notion of a sin-offering or propitiation. And this 
" development of doctrine," as it is called, went 6n, until it 
culminated in the huge and blasphemous imposture of the 
Mass, which Romanisixi teaches as necessary to salvation. 
The substance of the bread and wine are held to be trans- 
formed, by the act of the priest in consecration, into the 
Body and Blood of Christ, the Blood being offered as a pro- 
pitiatory sacrifice for the sins of the living and the dead, and 
the Body being given to the communicants, as the flesh of 
the Son of God, by eating which they obtain salvation. And 
Ritualism, borrowing this doctrine from Rome, teaches like-" 
wise that the priest duly ordained and gifted by the laying- 
on of hands, possesses the power, by the act of consecration, 
of transforming the bread and wine, so that the Body and 
Blood of Christ are really present in and with the consecrated 
elements ; that through these the gift of Christ's Body and 
Blood is conveyed to the communicant, and that except 
in this way we eat the flesh and drink the blood of Christ, 
there is no life in us. According to the Ritualists, our 
salvation depends upon the act of a consecrating priest who 
belongs to the Apostolical Succession. Th^ links of the 
chain are clearly defined — no salvation without eating and 
drinking Christ's Body and Blood — this done only in the 
Eucharist — the power of making the Body and Blood of 
Christ entrusted to the successors of the Apostles, — the 
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power of consecrating not io. the divine word, but in the 
hand of the administrator. Thus, according to the Ritualists, 
the Lutheran and Reformed Churches, the Church of Scot- 
land, the Dissenting communities of England, have no valid 
sacrament 

The following quotations from Ritualistic writings will 
shew that this is a fair summary of their teachings. In 
" SAor/ Prayers for those who have but little time to Fray,' 
Part ii., " The Sacrament of the Lord's Supper," after quot- 
ing the words of institution as given in i Cor. xi. 23-25, it is 
said — " Our Lord here gives power to His Apostles, and to 
those whom they appointed to succeed them as Ministers of 
the Church, to do over again what He Himself did on that 
night. The outward part of this holy sacrament is bread 
and wine. The inward or unseen part is the Body and Blood 
of Christ, Who is there spiritually and really present, . . . 
It was appointed by our Saviour to be the means by which 
He comes to us, to live in us. By // He feeds and strengthens 
our souls ; He forgives us our sins, and sets us free from 
their guilt and • their power. * This is My Blood which is 

• 

shed for the remission of sins.* So needful is this holy 
sacrament to us that our I^rd says, ' Verily, verily, I say 
unto you. Except ye eat the Flesh of the Son of Man, and 
drink His Blood, ye have no life in you.' St. John vi. 53." 
A Prayer recommended before going to the Holy Com- 
munion begins — " O most loving Jesus, who comest to those 
that seek Thee in the Blessed Sacrament of Thy Body and 
Blood, be pleased to fill my heart," &c. Again, upon the 
creed, "the forgiveness of sins" — "Our Lord, Who has 
power on earth to forgive sins, forgives us when we are 
baptized, when we receive the Sacrament of His Body and 
Blood:' 

Again, in The Plain Guide, we read — " Jesus said, * I am 
the Bread of Life,' and just before He suffered on the cross 
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He gave us the Blessed Sacrament of His Body and Blood, 
that we might eat and live for ever," page 9. " Holy Com- 
munion feeds us with the Most Precious Body and Blood of 
our Saviour Jesus Christ," page i8. 
Again : — 

" The Divine Service has many names : — 

1. The Sacrament of the Altar, because of the place where it is 

celebrated. Heb. xiii. 10. 

2. The Mass ; because it is the Christian Sacrifice. 

5. The Lord's Supper; because in it we eat the Flesh of Christ 
and drink His Blood. 
" There is one great doctrine of this Sacrament which is taught us 
more or less by all seven names. The doctrine is the truth of the Real 
Presence of the Lord Jesus in the Sacrament. . . . Even the devil 
believed that Jesus pould turn stones into bread ; and Christian people 
cannot doubt that He can give His Body under the form of bread. 
Jesus, Who changed water into wine, (John ii.,) can give us His Blood 
under the form of wine. We must not wait for our eyes to tell us that 
Jesus is present ; for * we walk by faith, not by sight. ' (2 Cor. v. 7. ) 
And if we ask how we are to walk by faith in this case, we learn from 
St. Paul that * faith cometh by hearing, and hearing by the word of 
God.* (Rom. X. 17.) It is no matter what we see ; we are to believe 
what we hear ; and Jesus, the Word of God, says of the bread and 
wine — This is My Body — This is My Blood.'* 

This, by the way, strongly resembles an argument which 
the notorious Father Maguire, an Irish priest, was wont 
to use in arguing with Protestants for Transubstantiation. 
" The Protestants tell us," said he, " that the senses are 
against Transubstantiation. Let us see. The taste is 
against it — it still tastes like bread. That may be. The 
sight is against it — it still looks like bread. We allow that. 
The touch is against it — it still feels like bread. We allow 
that. The smell is against it — it still smells like bread. 
We admit that also. But the hearing — what of that ? Is 
the hearing against it ? ' Faith cometh by hearing' — * This 
is my Body,^ " 
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But to proceed in our quotations. The Plain Guide^ 
(p. 74) further says : — 



<( 



The Lord Jesus is really present in the sacrament of the altar. It 
is not [that you think He is present with you, or feel that Divine 
Presence. It is not fancy, but truth. As Jesus once * came unto His 
own, and His own received Him not,' fSt. John, i. 10,) so He comes 
now to the worthy and the unworthy. . . God can make God present 
any where. Nothing but the mighty words of Jesus, spoken by His 
priests in the consecration prayer, can bring Christ down from above. 
It is not, then, a matter of feeling or fancy. We do not feel God's 
influence in the blessed Sacrament. We do not make Him present by 
our faith. We believe that He is present. " 

. . ** Jesus said, * The bread that I will give is my flesh,* and gives 
us at the altar His Body * broken,' and His Blood * shed.' He is our 
great High Priest, after the order of Melcf izedek. He brings forth 
bread and wine for us. The priests that He has sent out, do nothing 
of themselves. They only do what the High Priest told them. . . . 
Jesus pleads His sacrifice for us on earth when He 'appears' on the 
altars of His Church." 

" Before the Consecration. 

** Most merciful God, look graciously upon the gifts now lying before 
Thee, and send down Thy Holy Spirit upon this sacrifice ; that He 
may make this Bread the Body of Thy Christ, and this Cup the Blood 
of Thy Christ. Blessed is He that cometh in the name of the Lord. 
Hosannah in the highest." 

" After the Consecration, 

"It is the Lord ! Lord, I believe : help Thou my unbelief. Lord 
Jesus, have mercy upon me. Hail, Saving Victim, offered for me and 
all mankind on the Cross. Hail, Precious Blood flowing from the side 
of my Lord Jesus Christ, and washing away the stains of all sins, 
new and old ! Cleanse, sanctify, and keep my soul unto everlasting 
life. Amen." — P. 79. See also pp. 80, 81. 

** Spiritual Communion. — , . Lord Jesus, I believe that Thou art 
truly present in the Most Holy Sacrament. I adore Thee." — P. 81. 

** How to go to Communion. — Do not go to Communion without 
preparation. Ask your clergyman to help you. Be very careful about 
your first Communion. Think of the great blessing you seek. ' Pre- 
pare to meet thy God.' " 
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In support of these extreme and semi-Romanist doctrines 
the EngUsh Prayer-Book is appealed to. 

In the Exhortation, giving warning for the celebration, 
the Communion is described as " the most comfortable 
sacrament of the Body and Blood of Christ, to be received 
in remembrance of His meritorious Cross and Passion, 
whereby alone we obtain remission of our sins, and are 
made partakers of the Kingdom of Heaven. Wherefore, it 
is our duty to render thanks to Almighty God, for that He 
hath given His Son, our Saviour Jesus Christ, not only to 
die for us, but also to be our spiritual food and sustenance 
in that holy Sacrament." 

The priest, kneeling at the Lord's Table, prays — " Grant 
us so to eat the flesh of Thy dear Son, Jesus Christ, and to 
drink His Blood, that our sinful bodies may be made clean 
by His Body, and our souls washed through His most 
precious Blood." 

The priest also, blessing or consecrating the bread and 
wine, says — " Hear us, O merciful Father, and grant that 
we, receiving these these Thy creatures of bread and wine 
according to Thy Son, our Saviour Jesus Christ's holy in- 
stitution, in remembrance of His Death and Passion, may 
be partakers of His most blessed Body and Blood." When 
he gives the Sacrament to the people kneeling^ giving the 
bread, he says — " The Body of our Lord Jesus Christ, which 
was given for thee, preserve thy body and soul unto ever- 
lasting life." Likewise, when he gives the cup, he says — 
" The Blood of our Lord Jesus Christ, which was shed for 
thee, preserve thy body and soul unto everlasting life." 
Afterwards, when the Communion is done, there follows a 
thanksgiving : " Almighty and everliving God, we most 
heartily thank Thee for that thou dost vouchsafe to feed us, 
who have duly received these holy Mysteries, with the 
spiritual food of the most precious Body and Blood of Thy 
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Son, our Saviour." In the Catechism, too, it is answered 
to the question concerning the inward part of the Sacrament, 
that it is " the Body and Blood of Christ, which are verily 
and indeed taken and received by the faithful in the Lord's 
Supper." 

This language in the Prayer-Book certainly favours the 
Ritualists, but it occurs side by side with statements which 
as plainly. condemn their teaching. It declares that "through 
Christ's meritorious Cross and Passion alone, we obtain 
remission of sins ;" that " He hath instituted and ordained 
holy mysteries as pledges of His love, and for a continual 
remembrance of His death ;" that " Christ made upon the 
cross (by His one oblation of Himself, once offered) a full, 
perfect, and sufficient sacrifice, oblation, and satisfaction for 
the sins of the whole world ; and did institute, and in His 
holy Gospel command us to continue a perpetual memory 
of that His precious death, until His coming again." It de- 
scribes the only sacrifice offered to be "the sacrifice of 
praise and thanksgiving ;" and the presentation of ourselves, 
our souls and bodies, to be a reasonable, holy, and living 
sacrifice unto God. 

The Rubric, moreover, at the end of the service, with reference to 
kneeling, declares — ** that thereby no adoration is intended, or ought to 
be done, either unto the sacramental Bread or Wine there bodily 
received, or unto any Corporal Presence of Christ's natural flesh and 
blood. For the sacramental Bread and Wine remain still in their very 
natural substances, and therefore may not be adored ; (for that were * 
idolatry to be abhorred of all faithful Christians ;) and the natural Body 
and Blood of our Saviour Christ are in Heaven, and fto^ here ; it being 
against the truth of Christ's natural Body to be at one time in more 
places than one." 

Again, Article XXVIII declares : — " Transubstantiation (or the 
change of the substance of Bread and Wine) in the Supper of the Lord, 
cannot be proved by Holy Writ ; but is repugnant to the plain words 
of Scripture, overthroweth the natuns of a Sacrament, and hath given 
occasion to many superstitions. The Body of Christ is given, taken, 
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and eaten in the Supper, only after an heavenly and spiritual manner. 
And the means whereby the Body of Christ is received and eaten in the 
Supper is faith. The Sacrament of the Lord's Supper was not by 
Christ's ordinance reserved, carried about, lifted up, or worshipped," 

Article XXXI.—" The offering of Christ once made is that perfect 
redemption, propitiation, and satisfaction for all the sins of the whole 
world, both original and actual ; and there is none other satisfaction for 
sin but that alone. Wherefore the sacrifices of Masses, in the which it 
was commonly said that the Priest did offer Christ for the quick and 
the dead, to have remission of pain, or guilt, were blasphemous fables 
and dangerous deceits." 

The Prayer-Book itself thus, in the very portions of it re- 
lating to the Lord's Supper, provides a full refutation of the 
dogmas, which the Ritualists draw from it, and which, in 
some parts of it, it seems to sanction. And yet, it is surprising 
lo notice the ingenious way in which these Protestant de- 
clarations of the Prayer-Book are explained away. Thus 
in Tract 90, with reference to the Rubric which I have 
quoted, declaring that " the natural Body and Blood of our 
Saviour are in heaven, and not here; it being against the 
truth of Christ's natural Body to be at one time in more 
places than one," — " How " (it is asked) " can there be any 
presence at all of His Body and Blood, yet a presence such 
as not to be here?" And the answer is given: — "Christ 
has a Body, and that spiritual. His mode of approach is 
different from the mode in which material bodies approach 
and come. It is not gradual and progressive, but at once, 
and in such a way as to be consistent with His remaining 
on God's right hand, while He becomes present here. His 
presence is real, yet not local — or, in a word, is mysterious. 
His Body and Blood are locally at God's right hand, yet 
really present here." In the same Tract, of Art XXXI, 
against Masses, it is said : — " It neither speaks against the 
Mass itself, nor against its being an offering for the quick 
and the dead, for t&e remission of sin, but against its being 

F 
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viewed, on the one hand, as independent of or distinct from 
the sacrifice on the cross — which is blasphemy — and on the 
other, its being directed to the emolument of those to whom 
it pertains to celebrate it — which is imposture, in addition." 

The sophism of this reasoning is evident upon the face of 
it, and that no honest man could long be satisfied with it, 
is evident from the fact, that he who used it soon afterwards 
went over to the Church of Rome. Writing subsequently 
to Anglicans, he thus forcibly describes their position : — " If 
you find that the more those great principles which you have 
imbibed, and which have become the life and form of your 
moral and intellectual being, vegetate and expand within 
you, the moi:e awkward and unnatural you find your position 
there [within the Establishment;] if there is no lying, or stand- 
ing, or sitting, or kneeling, or stooping there, in any pos- 
sible attitude, but, as if in the tyrant's cage, when you would 
rest your head, your legs are forced out between the Articles ; 
and when you would relieve your back, your head strikes 
against the Prayer-Book; when, place yourselves as you 
will, on the right side or the left, and try to keep as still as 
you can, your flesh is ever being punctured and probed by 
the Episcopate, .laity, and nine-tenths of the clergy ; is it 
not plain as day that the Establishment is not your place, 
since it is no place for your principles ? That mystical sacra- 
mental system, on which your thoughts live, which was once 
in the world, as you know well, and' therefore must be 
always, is not the inheritance of Anglicanism, but roust have 
been left to others ; it must be sought elsewhere."* 

But we must ascend— as the Articles themselves direct, and 
as the Ritualists themselves appeal — to the tribunal of Scrip- 
ture, and inquire what it teaches concerning the Lord's 
Supper. Do Christ and the Apostles represent the Lord's 

* Anglican Dif&ciilties, pp. 137, sq. 
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Supper as a sacrifice of Chrisf s Body, and Blood, really 
present, really offered up by the priest, really partaken of by 
the communicants ? The Ritualists say they do ; and we 
must briefly state the texts on which they rely. 

The words of institution are first appealed to : — " Jesus 
took bread, and blessed it, and brake it, and gave it to the 
disciples, and said, * Take, eat, this is my Body.' And He 
took the cup, and gave thanks, and gave it to them, saying, 
* Drink ye all of it ; for this is my Blood of the New Testa- 
ment, which is shed for many, for the remission of sins.'" 

" The emphatic words of this declaration," writes Arch- 
deacon Wilberforce, (on the Eucharist, p. 6,) "consist, in each 
case, of three parts — * This is my Body.' * This is my Blood.' 
We have here, to speak logically, a subject, a predicate, and 
a copula. There is something spoken of, 77«>, which was 
taken by our Lord — i.e., the elements as consecrated by the 
priest ; — ^there is the affirmation itself — it is my Body, my 
Blood — i.e., our Lord's humanity — that Body, that Flesh 
which was born of the Virgin Mary; — there is the copula 
or connection between subject and predicate — * This is my 
Body 'y * this is my Blood,' signifying, not merely represen- 
tation or resemblance, but identity.*^* This is the dirift of 
Archdeacon Wilberforce's argument. 

Dr. George Hickes, again, in his able Treatise on the 
Christian Priesthood, p. 53, dwells particularly on the word 
DO in our Saviour's institution of the Supper, to prove that 
it is a sacrifice. " The ancients believed," he argues, " that 
our Lord made an oblation of the bread and wine at His 
institution of this sacrament, and commanded His disciples 
so to do," p. 54. He furthes argues that the Greek mi^iv 
signifies to offer, and would read the injunction — " This offer 
in remembrance of Me." He further refers to those places 
in the New Testament where an altar is named — taking the 

* Wilberforce on the Eucharist, pp. 6, 10, 17, 141, 148, 152. 
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altar to be the communion table, i Cor. ix. 13, " Do ye not 
know that they that minister about holy things, live of the 
things of the temple ; and they who wait at the altar are 
partakers with the altar." See also Matt. v. 23. Heb. xiii. 10. 

Another passage — perhaps, in their view, the most im- 
portant, certainly the most frequently quoted — is the dis- 
course of our Lord in John vi. 51-58. " In this chapter," 
says Archdeacon Wilberforce, (p. 167,) " Christ speaks of 
two things : first, of the general fact of His mediation, and 
that His humanity was the medium through which divine 
graces found their way to mankind ; secondly, that the eat- 
ing his Body and the drinking His Blood was the method in 
which this gift was to be participated by individuals." This 
latter part is taken to refer directly to the Eucharist, that 
when Christ says, " It is the Spirit that quickeneth, the flesh 
profiteth nothing," he simply means that His 'presence at 
the Eucharist is supernatural ; (p. 183 ;) but that — ^ver. 55 — 
" My flesh is meat indeed, and My Blood is drink indeed,"' 
he tells us that His presence at the Eucharist is real. (p. 185.) 
Again, " He that eateth Me shall live by Me " — " He who, 
through the reception of my flesh, receives Me, even he 
shall live by Me." 

These are the main arguments from Scripture. Let us see 
whether they really sanction the dogma. 

I. As to the Discourse of our Lord in Johq vi., it was 
spoken, not to the inner circle of His disciples, to whom 
alone we could expect such a mystery as they are said to 
teach to be declared, but to an unbelieving crowd, whose 
god was their belly, and who had followed Christ, " not be- 
cause. they saw the miracles, but because they did eat of the 
loaves and were filled." The Saviour makes their fleshly 
appetite for food the basis of his discourse, and speaks to 
them of Himself as the Bread of Life. Just as at the well of 
Sychar, He spoke to the woman who came to draw water, of 
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" living water," so here, to the multitude who followed him 
for bread, He says — " Labour not for the meat that perisheth, 
but for that meat which endqreth unto everlasting life, which 
the Son of Man shall give unto you." The meat which He 
means is not the Lord's Supper, for that supper was not yet 
instituted, and no prophetic mention of it is made by Him 
in any part of the conversation. The "meat" which He 
means is " Himself," as is evident from what follows. The 
people said, " Our fathers did eat manna in the desert, as it 
is said, He gave them bread from heaven to eat." Jesus 
replied, "Moses gave you not that bread from heaven, but my 
Father giveth you the true (aXn^vov, see chap. i. 9) bread 
from heaven. For the bread of God is that which cometh 
down from heaven, and giveth life unto the world. Then 
said they unto Him, Lord, evermore give us this bread." 
They took him to mean literal bread, just as the woman of 
Samaria replied, "Sir, give me this water;" and Jesus at 
once corrects theh* error by saying, " I am the Bread of Life ; 
(see ch. v. 26 ;) he that cometh to Me shall never 
hunger, and h^ that believeth on Me shall never 
THIRST, (see chap. iv. 14.) Here we have the key to the 
whole discourse. Bread, which sustains the body, is the 
emblem of Christ. As the manna came from heaven, so 
Jesus came, the true bread, from heaven. He is the bread 
of life, and our partaking of Him is not a literal eating, but 
an appropriation of Him by faM, Believing on him is men- 
tioned over and over again in the discourse. Verse 29 : — 
" This is the work of God, that ye believe on Him whom 
He hath sent." Verse 35 : — " He that believeth on Me 
shall never hunger." Verse 40 : — " This is the will of Him 
that sent Me, that every one which seeth the Son, and 
believeth on Him, may have everlasting life." Verse 47 : — 
" Verily, verily, I say unto you, He that believeth on Me 
hath everlasting life." f 2 
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Pursuing the same subject, in the same discourse, and 
with the same people, Jesus says (verse 51) : — " I am the 
living "bread which came ^own from heaven, if any man eat 
of this bread he shall live for ever, and the bread that I will 
give is my flesh, (tfa^|, see ch. i. 14, Heb. v. 7,) which I will 
give for the life of the world," — /.^., his human nature which 
he offered upon the cross. The people then (but not all, 
for they strove one with another) took his words in a gross 
and literal sense. Jesus had said, I will give my flesh for the 
life of the world ; they now add ^ayg/V, " to eat " — " How 
will this man give us his flesh to eat ? " Jesus then adopts 
the paradox which his hearers suggest, and says, " Except 
ye eat the flesh of the Son of Man and drink His blood, ye 
have no life in you." These words state in a stronger form 
the same truth that we have in verse 51 ; with still more 
direct reference to His death for the life of the world, he 
adds, " drink His blood," for flesh and blood (i Cor. xv. 50 ; 
Matt. xvL 17 ; Gal. i 16) together denote the human nature 
of Christ, his body, which he was to give for the life of the 
world. By the eatingaiid drinking, (see John iv. 14,) He most 
clearly means believing, as He had Himself already explained, 
" He that believeth on me shall never hunger, he that cometh 
to me shall never thirst." This is further clear from what 
follows. Leaving the synagogue, he went seemingly into the 
house, and " many of Hts disciples , when they heard this, 
^said, This is an hard saying, who can hear it. When Jesus 
knew in Himself that His disciples murmured at it, He said 
unto them, Doth this offend ydu ? What, and if ye shall 
see the Son of Man ascend up where he was before ? It is 
THE Spirit that quickeneth, the flesh profiteth no- 
thing ; the words that I speak unto you they are spirit and 
they are life. But there are some of you that believe not." 

The misapplication of this discourse of our Lord by the 
Romanists and Ritua]ists is thus anticipated and guarded 
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against by our Saviour Himself. Lest his disciples should 
think he meant a literal eating of His flesh he says — " The 
flesh profiteth nothings it is the Spirit that quickeneth,^^ , 

But it is still urged, that as St. John has no distinct record 
of the Last Supper, he must have inserted this discourse 
with reference thereto. The true inference is directly the 
reverse. Had he taken our Lord's words in the ritualistic 
sense, and attached that importance to the Lord's Supper 
which would thus attach to it, he could not fail to have re- 
corded the institution of the Supper, and frequently to ,urge 
the necessity of it. Yet he says not one word in any of his 
writings about the Lord's Supper. He records, ^indeed, the 
Lord's words to the Church at Laodicea, (Rev. iii. 20,) — 
" Behold I stand at the door and knock ; if any man hear 
my voice and open the door, I will come in to him, and will 
sup with him and he with me" — ^words which set before us 
spiritual communion with Christ as opposed to the carnal 
eating of His Body, but he never names the Lord's Supper. 
Moreover, had he intended the discourse of John vL to be 
taken as referring thereto, he would have said this, for this is 
his wont throughout his Gospel. Thus, (John ii. 21, 22,) he 
explains Christ's words there recorded in their true reference, 
" But He spake of the temple of His body. When, therefore, 
He was risen from the dead, his disciples remembered that 
He had said this unto them ; and they believed the Scrip- 
ture and the word which Jesus had said." Again, (vii. 39,) 
" But this He spake of the Spirit, which they that believe on 
Him should receive: for the Holy Ghost was not yet given, 
because that Jesus was not yet glorified." Again, (chap, 
xii. 33,) " This He said signifying what death He should 
die." Once more, (xxi. 19,) "This He spake signifjring by 
what death He should glorify God." Now, had our Lord 
spoken the discourse in John vi. with reference to the Sup- 
per which He should afterwards institute, and had John and 
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the early Christians understood it thus, the Evangelist would 
certainly, according to his wont, have explained this refer- 
ence ; and the fact fhat he does not so explain it, is clear 
proof that he did not see in it any such reference. 

2. Let us now consider the words of Institution. Matthew, 
Mark, and Luke give as the time* the night in which He was 
betrayed, when He was eating the Passover with his dis- 
ciples. The occasion suggests an analogy between the old 
ordinance and the new — an analogy recognized by St. Paul, 
when he says, (i Cor. v. 7, 8,) " Christ, our Passover, is 
sacrificed for us ; therefore, let us keep the feast, not with 
the old leaven, neither with the leaven of malice and wicked- 
ness, but with the unleavened bread of sincerity and truth.'' 
The Passover was a commemorative- ordinance, kept in 
memory' of the deliverance of the Israelites out of Egypt ; 
and this leads us to infer that the Lord's Supper, which it 
prefigured, was likewise intended to be commemorative, 
accordiijg to our Saviour's words : " This do in remembrance 
of Me,^* Matthew (xxvi. 26) and Mark (xiv. 22) say : " As 
^hey were eating, Jesus took bread, and having blessed, (euXo- 
yr}(fas,) brake, and gave to His disciples." Luke (xxii. 19) 
and St. Paul (i Cor. xi. 23) say, "Taking bread and 
giving thanks, (sv^apiffT7i<fctg,) he brake it," &c. There is 
no ground for the supposition that this blessing or giving 

* St. John also records the eating of the Passover, but not the Insti- 
tution of the Supper. As to the discrepancy of date between him and 
the synoptics, which gave rise to the well-known Passover controversies, 
it is often overlooked that it concerns the day of the month pnly, and 
not the day of the week. All four Evangelists agree that the Passover 
was kept by Christ on the Thursday night, and that He was crucified 
on the Friday. The synoptics represent that Thursday night, as the 
14th of Nisan, the Passover night, probably because Christ kept the 
Passover then. St. John more accurately intimates that that night was 
the 13th of Nisan, and that Friday night, after the crucifixion, was the 
14th, or Passover-proper. See John xiii. i ; xviii. 28, 39 ; xix. 31. 
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thanks was an act of consecration — working a mysterious 
change in the bread. The very same act was performed by 
Christ when He was about to feed the multitude. " He 
took the five loaves, and looking up to heaven, he blessed^ 
and brake," &c., (Matt. xiv. 19 ; Mark vi. 41 ;) also, when 
after His resurrection He took bread with the disciples at 
Emmaus, "gave thanks and brake, and gave to them." 
(Luke xxiv. 30.) It is the act which St. Paul performed 
when, before his shipwreck, "he took bread, and gave 
thanks to God before them all, and breaking it, began to 
eat." (Acts xxvii. 35.) It is the act St. Paul names in Rom. 
xiv. 6 : "He that eateth, eateth tp the Lord, and giveth God 
thanks" and he that eateth not, to the Lord he eateth not, 
and giveth God thanks." And again, i Thes. v. 18, he 
says : " In ever)rthing give thanks." Once more, i Tim. iv. 4 : 
" Every creature of God is good, and nothing to be re- 
fused, if it be received with thanksgiving." There is nothing 
in the expression to denote anything more than what takes 
place when we ask a blessing at our meals. 

But as He gave the bread to His disciples, He said. Take, 
eat ; this is my body — words which Luther laid great stress 
upon as teaching Ci?«substantiation, and which the Roman- 
ists and Ritualists also understand as denoting the Real 
Presence. Taking His words literally when He uttered 
them, as He sat with His disciples, they must have meant, 
" This bread which I now hand to you is verily and indeed 
my body — the very corporeal frame which you see here be- 
fore you.** He could not then have meant " my spiritual 
and glorified body," for Christ's spiritual and glorified body 
did not then exist, did not come into existence until His 
resurrection. This is the absurdity to which we are driven, 
if the verb is be taken, as Archdeacon Wilberforce will have 
it, as a bare copula linking subject and predicate as one 
and the same thing. But such an interpretation violates 
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all linguistic usage, whether in Greek, Latin, or English. 
The verb to be may certainly denote identity, as when 
I say, (holding a loaf in my hand,) " This is bread." But 
if, holding the bread, I say, " This is gold,'' not identity, 
but some relationship, is denoted. Holding the worm or 
chrysalis in my hand, I may say, "This is a butterfly,'' 
denoting the transformation which, in time, would occur. 
But often the word is used in Scripture with the simple, 
meaning represents. " The three baskets are three days ;" 
(Gen. xl. i8;) "The seven good ears are seven years;" 
(Gen. xli. 26;) "The field is the world;" (Matt. xiii. 38;) 
I am the door; " (John x. 9 ;) "I am the vine ;") (John 
XV. I. ;) " This is the stone," &c. ; (Acts iv. 11;)" That rook 
was Christ ;" (i Cor. x. 4 ;) " These are wells without water ;" 
(2 Peter ii. 7 ;) " These are the two olive-trees ;" (Rev. xi. 4.) 
In the Hebrew or Aramean, the word of our Lord would 
probably be " Behold," (see Heb. ix. 20, cL Ex. xxiv. 8;) just 
as Jesus said on the cross to the beloved disciple : " Behold 
thy mother," and to His mother : " Behold thy son." In none 
of these instances is either identity or transformation. Con- 
substantiation orTransubstantiation signified; and it is utterly 
inconsistent with linguistic usage to take the words. This is 
my body, in any such sense. Applying the same rule to the 
case of the cup, the Ritualist is self-confuted ; for Christ 
said— not " This wine is my blood," but " This cup is the 
New Testament in my blood." It is clear that Christ 
simply meant — " This bread which I have broken represents 
my body broken for you," the breaking of the bread and 
pouring out of the wine being symbolical acts. 

The words of Institution are repeated by the Apostle 
Paul, who states that he had received them "from the 
' Lord," i>. by direct revelation, and not through the other 
Apostles. He gives them with the same brevity and sim- 
plicity as in the Gospels ; but he adds words which the 
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Ritualists quote as sanctioning the Real Presence : — " Who- 
soever shall eat this bread, and drink this cup of the Lord 
unworthily, shall be guilty of the body and blood of' the 
Lord. ... He that eateth and drinketh unworthily, eateth 
and ^rinketh damnation to himself, not discerning the Lord's 
body." Here it is to be observed first, that the Apostle 
calls the elements, after "the giving of thanks," or act of 
consecration, as the Ritualists call it, by the same names 
as before — '*this bread" — "this cup of the Lord." And, 
secondly, to understand his comments, we must keep in 
view the occasion which led him to introduce the subject 
The Corinthians were wont to celebrate the Agapae and the 
Lord's Supper in a very carnal way. "When ye come 
together in one place, this cannot be to eat the Lord's 
Supper, for in eating everyone taketh before another his 
own supper, and one is hungry, and another is drunken. 
What ! have ye not houses to eat and to drink in ?" He 
therefore introduces the simple words of Institution, and in 
the warning following he enforces its lessons. By the un- 
worthy eating he means the selfish improprieties before re- 
ferred to. Eating and drinking the Supper of the Lord was 
a showing forth of the Lord's death, the broken bread and 
poured out wine being symbols of His body and blood ; but 
if they abused the ordinance by feasting and excess, they 
were partakers of the guilt of the Lord's death ; they thus 
eat and drank condemnation to themselves, not appre- 
ciating the body offered on the cross, which the bread 
symbolized, losing sight of the religious import of the feast. 
Some of the Ritualists still urge that though the reference 
here is not to any corporeal presence of Christ, not to Christ's 
body as it was when he was on earth, but to Christ's glorified 
or spiritual body, as it is now in heaven. We reply — Christ's 
glorified humanity is the only literal corporeity He possesses, 
and to say that this is present, yet that there is no corporeal 
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presence is a contradiction in terms. To say that Christ 
comes in his spiritual body, so that his flesh and blood are 
verily and indeed partaken of, is also a contradiction in 
terms ; because the Apostle declares concerning the spiritual 
body, "flesh and blood cannot inherit the kingdom of God.'' 
Finally, if the Lord's Supper were all that the Ritualists 
would have us believe — an ordinance in which we obtain 
that food whereby alone we can have life and salvation — 
should we not find more about it in the Epistles ? Would 
it not then have been- the one thing needful for the inspired 
writers to dwell upon? Yet, St. John never mentions it, 
neither does St. James, nor St. Jude. Even the Apostle 
Peter makes no reference to it ; and out of the thirteen* 
Epistles of St Paul it is named only in one. Surely, if it 
were " one of the two Sacraments by which God works our 
salvation," " the sacrament by which Jesus feeds His -people 
unto life eternal with his Body and Blood," fuller explana- 
tions of its wonder-working power, frequent and solemn in- 
junctions concerning its administration, would have been 
found in the several New Testament books. 



• Not reckoning the Epistles to the Hebrews, in which is one passage 
taken by the Ritualists to denote the Lord's Supper, viz., Heb.xiiL lo. 
But all the best critics take Bu^tetfrv^tot there to refer to the cross of 
Christ ; (so Aquinas, Bleek, De Wette, Delitzsch, Alford ;) and the 
argument of the writer is directly opposed to the Ritualists. **It is 
good," he says, "Jthat the heart be established with grace, not with 
MEATS ;" and he adds — ** Ours is an altar, (the cross of Christ,) of 
which those who serve the tabernacle (i'.^. which God pitched — see viiu 
2, Christians) .have not licence TO EAT. " There is no eating with us 
of Christ's sacrifice ; it is like those sacrifices in which the victim was 
burned, and in which there was no eating. We must go forth with 
Jesus out of ceremonies, and if we offer any sacrifices, let them be the 
the sacrifice of praise to God continually, &c., vv. 15, 1 6. 



v.— CONFESSION. 



About four years ago, a very thoughtful and earnest essay 
appeared in a volume entitled The Church and the Age^ put- 
ting forth the viewsand arguments of the Ritualists upon the 
doctrine of Confession. In this essay, a very dark picture 
is given of the state of morals especially among the rising 
population of Great Britain. " Let not Englishmen deceive 
themselves. They are, beyond all question, with, perhaps, 
the exception of the Swedes, the most immoral and criminal 
nation in Europe, especially in those two respects which Con- 
fession can most nearly reach — offences against the seventh 
and eighth commandments." After a very lame attempt to 
prove this assertion by statistics, it is argued that this de- 
graded state of things is owing to the neglect of auricular 
confessioHy and that the only adequate cure is the re-estab- 
lishment of the practice by the clergy of the Country. 
^* Young Men's Societies, Prayer Meetings, Temperance 
Societies, and the like, may be palliations, but nothing 
more than palliations; for they all rest upon self; they 
lack apostolicity and a divine rule ; they avoid a repen- 
tance that is truly such, the pain of the acknowledgment 
of sin to another, and the systematic help of the spiritual 
and absolving judge and guide external to themselves, and 

authorized to assist them The result is 

found in the irreligious tone and behaviour, the sceptical 
opinions, the dissolute morals, the religionless, careless, and 
meaningless life of the vast majority of the adults of this 
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generation, and, alas ! of those of maturer age in every grade 
of society also. They have never heard of Penitence. They 
have never, from their youth upwards, been ' persuaded to 
particular confession,' nor has any one laboured to make 
them understand the great use of this ancient and pious or- 
dinance, and how necessary it is." The essay professes to 
prove that " there existed in the Church, from the very be- 
ginning, in every branch and division of it, a divinely ap- 
pointed and constituted institution, or sacramental ordinance, 
in uninterrupted practical exercise, requiring every one pre- 
tending to be a Christian to confess his post-baptismal sins 
before the Church, to its ministers and officers, as repre- 
sentatives of, and standirijg in, the place of Christ Himself, 
and expressly empowered and authorized by Him to receive 
such confession, and under condition of true contrition and 
purpose of real amendment, upon the . performance also 
of a proper penance as a pledge of the reality of such 
contrition and amendment, to loose the sinner from, and 
remit, those his sins so eflfectually as that they were loosed 
and remitted also in heaven." The writer argues that Pro- 
testants in England have, in neglecting this ordinance of 
Confession, been guilty of grievous sin and irreparable 
harm to the rising population, and that the only adequate 
remedy for the degeneracy of our land is a restoration of the 
system in all its fulness and power. 

In accordance with these views, the Ritualist Clergy in 
London, and in many parts of England, are reviving the 
practice of private Confession, and are hearing Confessions 
daily in their churches or their homes. The handbook 
from which I have, in former lectures, quoted, Jhe Plain 
Guide, has several directions upon this subject : — 

" Sin is the soul's disease. When people feel a little sick, they try to 
cure themselves; but when they find themselves very sick, they send at 
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once for the doctor. When he comes, they tell him just how they feel.- 
He looks at them, and tries to find out all that is wrong. He asks 
questions about what they have been doing, and how they are. . , . 
If you really feel your sin to be a dangerous disease, you will be anxious 
to see a doctor. I am glad to tell you there is one very near you. Our 
Saviour, Jesus Christ, is the Physician of the soul. He has gone into 
heaven, but he still hears and helps us. We read in the Bible that He 
has left His Ministers in the world to heal the people with the medicine 
which He has given to them. So if you want to know what your sick- 
ness is, or how you may be healed, go to some clergyman and ask his 
advice. When you go, take care that you do not deceive him, but tell 
him all that is in your mind. Go to the clergyman just as you would go 
to the doctor. He will teach you how to make a good confession. You 
don't like confession— but before you make up your mind against it, 
think of these things : — I. God told the Jews to confess to their priests. 
Lev. V. 5 ; Num. v. 6, 7. 2, When our Lord sent his Ministers to re- 
mit and retain sins, He did not mean that they should do so unjustly or 
carelessly, without knowing the sins of the people. S. John xx. 23. 
3. The Prayer-Book, in the first Exhortation to Holy Communion, tells 
the people to * open their grief to their own priest, or to some other, as 
often as they cannot quiet their own conscience.* • 4. The 'Visitation 
of the Sick * tells the priest to * move * the sick man to * a special con- 
fession of his sins, if he feel his conscience troubled with any weighty 
matter.' Healthy people have souls to be saved as well as sick people. 
Are you troubled ? If so, make your confession. If not, is it because 
there is no weighty matter, or because you do not ieel it and are not 
* weary and heavy-laden?' 5. You have done without confession so 
far ; but ypu might do better if you had this means of grace." 

These extracts will suffice to show what the teaching of 
Ritualism is upon the subject of Confession, and what, 
moreover, are the arguments upon which it is based. Ap- 
peal is made to the Prayer-Book, namely, to the first Ex- 
hortation to Holy Communion,' where the people are told to 
" open their grief" to the Minister, and the Visitation of the 
Sick, where the priest is told to " move the sick man to a 
special confession of his sins." But in these two places the 
words are carefully guarded by their limitation to special 
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cases. All are not exhorted to confession — ^but " if any can- 
not quiet his own conscience, (by confession direct to Al- 
mighty God,) but requireth further comfort or counsel, let 
him come to me." And again, in the Visitation Service, the 
Rubric runs : — " Here shall the sick person be moved to 
make a special confession of his sins, if he feel his conscience 
troubled with any weighty matter. ^^ Again, Article xxii de- 
nounces the Romish doctrine concerning Pardons^ (which is 
closely allied with Confession,) as "a fond thing, vainly in- 
vented, and grounded upon no warranty of Scripture, but ra- 
ther repugnant to the Word of God." And in Article xxv 
Penance is named among those ** commonly called sacra- 
ments " that " are not to be counted for sacraments of the 
Gospel, being such as have grown partly of the corrupt fol- 
lowing of the Apostles." The Book of Homilies again, in 
the Homily upon Repentance, (part 2,) declares that the 
first part of repentance is the contrition of the heart ; the 
second, an unfeigned confession and acknowledging of our 
sins unto God. This is the chiefest and most principal con- 
fession that in the Scriptures and the Word of God we are 
bidden to make. Speaking of the text, James v. 16, the 
Homily says : — 

** Whereas, the adversaries go about to wrest this place, for to main- 
tain their auricular confession withal, they are greatly deceived them- 
selves, and do shamefully deceive others ; for if this text ought to be 
understood of auricular confession, then the priests are as much bound 
to confess themselves unto the lay people as the lay people are bound 
to confess themselves to them. And where they do allege this saying 
of our Saviour unto the leper, to prove auricular confession to stand on 
God's Word: * Go thy way and show thyself unto the priest ^^ do they 
not see that the leper was cleansed from his leprosy afore he was by 
Christ sent unto the priest ? By the same reason, we must be cleansed 
from our spiritual leprosy, I mean our sins must be forgiven us afore 
that we come to confession. What need we, then, to tell forth our 
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sins into the ear of the priest, 'since they be already taken away? There- 
fore, holy Ambrose, in his second sermon on the 1 19th Psalm, doth say 
foil well : * Go show thyself unto the priest. Who is the true' priest but 
He which is the priest for ever after the order of Melchizedech ? 
Whereby this holy father doth understand that both the priesthood 
and the law being changed, we ought to acknowledge none other priest 
for deliverance from our sins but our Saviour Jesus Christ, who, being 
our Sovereign Bishop, doth, with the sacrifice of his Body and Blood, - 
offered once for ever upon the altar of the Cross, most effectually cleanse 
the spiritual leprosy, and wash away the sins of all those that, with true 
confession of the same, do flee unto Him. It is most evident and 

PLAIN that this AURICULAR CONFESSION HATH NOT THE WAR- 
RANT OF God's Word." 

Remembering that the Second Book of Homilies is rati- 
fied and approved by Article xxxv, this language may fairly 
be quoted as expository of the authoritative teaching of the 
Church of England ; and, accordingly, it is clear that the 
Ritualistic teaching concerning confession is condemned 
thereby. 

But the Ritualists are not content with an appeal to the 
Prayer-Book ; they assert and argue that they have Scripture 
on their side. The Levitical law is referred to, (Lev. v. 5,) 
which directed the person guilty of certain crimes to confess 
to the priests, who were to make atonement for him ; and 
it is urged that the word ^gravo/a, usually rendered re- 
pentance, and literally signifying a change of mind, must 
not be explained by its merely etymological force. Of those 
who came to be baptized by John in Jordan, it is said, they 
came " confessing their sins." Of the converts at Ephesus 
we read : " They came and confessed and showed their 
deeds." (Acts xix. i.) "If we confess our sins," says St. 
John, " He is faithful and just to forgive us our sins." 
(i John i. 8.) And St. James exhorts, (v. 16,) "Confess your 
faults one to another." Luther and Calvin are quoted as 
sanctioning confession. Among the Wesleyan Methodists 
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(we are told) it assumes the form of experiences at a class- 
meeting. It is included in the confidence existing between 
mothers and children amongst the Quakers, and even Jacob 
Abbott, the author of The Young Christian^ is quoted as ad- 
vising it It becomes necessary for us to inquire concern- 
ing the real teaching of Scripture upon this subject :-^what 
kind of confession does it sanction, and what kind does it 
condemn ? 

It is to be observed, that Protestants hold the duty of the 
confession of sin as well as Romanists and Ritualists. Many 
elements of the Christian system are recognized by them in 
common. Both parties say the Scriptures are the Rule of 
Faith ; that man is a sinner, and needs a Saviour ; that the 
Lord Jesus Christ, the Son of God, is a Saviour ; that the 
sinner must repent, and confess his sins ; that Baptism and 
the Lord's Supper are appointments of God ; that there is a 
heaven of happiness and a hell of misery in the next world ; 
— all these points are held by Protestants and Ritualists in 
common. But while apparently agreeing, they materially 
differ, and contradict one another with regard to the very 
things upon which they seem to agree. While both hold the 
Scriptures to be a Rule of Faith, the Ritualists hold that the 
Tradition of their church and its teaching are equally the 
Rule of Faith, and that Scripture itself is to be taken only 
in the sense which their church assigns to it. While both 
agree that man is a sinner, and needs a Saviour, and that 
the Divine Christ is a Saviour, Ritualists hold, and Pro- 
testants reject, certain dogmas concerning the way of salva- 
tion, which divert the sinner's trust from Christ alone, and 
rest it upon something else. While both parties agree that 
Baptism and the Lord's Supper are divine ordinances, 
Ritualists hold, and we deny, that Baptism regenerates the 
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soul, and washes away sin, and that in the Lord's Supper 
the Body and Blood of Christ are verily and indeed partaken 
of as the life-giving food of the Christian ; and in like man- 
ner, while both parties agree that repentance and confession 
pf sin are right on the sinner's part, Ritualists hold, and we 
deny, that, in order to obtain the pardon of sins committed 
after Baptism, confession of them each and all must be 
made to a regularly-ordained priest, who, by apostolic suc- 
cession, has received the power of absolution ; thus putting 
the sinner in the power and, so to speak, at the mercy of 
the clerg}Tnan, who acts towards him in the place of God, 
receiving his confession, searching his heart, and absolving 
or retaining his sins. 

,The Scriptures both of the Old and New Testament very 
plainly teach the duty as incumbent upon the sinner of 
confessing his sins to God. Thus, the Psalmist says, (Psalm 
xxxii. 5,) "I acknowledged my sin unto Thee, and mine 
iniquity have I not hid ; I said,, I will confess my transgres- 
sions unto the Lord, and Thou forgavest the iniquity of my 
sin." This Psalm is specially quoted by St. Paul, Rom. iv. 6-8, 
as showing howjustificationis to be obtained according to the 
Christian doctrine. Again, in Jer. iii. 12, 13, the Prophet 
says — "Return, O backsliding Israel, saith the Lord. Only ac- 
knowledge thine iniquity, that thou hast transgressed against 
the Lord thy God." " I will go," says Jehovah by Hosea, 
(v. 15,) and return to my place, till they acknowledge their 
oflfence, and seek my face; in their affliction they will 
seek me early." Ezra prays : (Ez. ix. 6 :) " O my God, I 
am ashamed, and blush to lift up my face to thee, my God, 
for our iniquities are increased over our heads, and our tres- 
pass is grown up unto the heavens," So Daniel prays : 
(ix. 5, 8 :) " We have sinned and have done wickedly, ana 
have rebelled, even by departing from thy precepts and 
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from thy judgments. O Lord, to us belongeth confusion 
of face, to our kings, to our princes, and to our fathers, be- 
cause we have sinned against thee.** To Himself Christ in- 
vited all sinners, telling us that He came not to call the 
righteous but sinners to repentance. " Come unto me," He 
says, "and I will give you rest" The prodigal, in the 
parable, is described as saying : " I will arise and go to my 
Father, and will say unto Him : Father, I have sinned." 
And, once more, St John writes : " If we say that we have 
no sin, we deceive ourselves, and the truth is not in us. 
But if we confess our sins, (i.e. confess them 'before the 
face of Almighty Gkxi our Heavenly Father,') He is faithM 
and just to forgive us our sins, and to cleanse us from all 
unrighteousness." Here all is plain ; there is no mention 
made of a special order of men to whom we are to confess, 
who open or shut heaven and hell, and who bind and loose 
sin. To God, in Christ, the sinner is invited to go, and 
to lay his soul's case, in all its nakedness and defilement, 
before Him. 

In the Lord's Prayer Christ makes forgiveness of sins 
conditional, not upon confession to a priest, but upon our 
doing to our brethren what we ask God to do for us. He 
Himself never demanded auricular confession of sin, but at 
once declared to those who came to seek His mercy : " Thy 
sins be forgiven theeJ^ The Apostles, in like manner, called 
their hearers, not to auricular confession, but to repentance 
and forgiveness ; and in giving directions for worthily par- 
taking of the Lord's Supper, St. Paul's injunction is, " Let a 
man examine himself." " He that is spiritual," (he says, 
I Cor. ii. 15,) " is judged of no man." Nowhere have 
Christ and his Apostles given the injunction, Confess to the 
priest. Auricular confession has been instituted and main- 
tainedj not for the sake oi the people, but for the priest, to 
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increase his power and hold over the consciences of men. 
No power is equal to that which the knowledge of sins com- 
mitted gives. Sin is the deepest mystery in man. He who 
holds the key to this mystery, who gets to know the secret 
transgressions and infirmities and weaknesses of his brother, 
before whom is bared his inner character and life, as before 
God Himself, possesses a power of tyranny over him such as 
no king or tyrant can gain. This power, which the know- 
ledge of sins gives, is greater and n\ore dangerous than the 
anathema or the refusal to forgive, than the power of re- 
taining sins, which the priesthood claim. 

But, besides this confession of sin to God, there is ano- 
ther confession spoken of in the New Testament, namely, 
the confession of our faults to our neighbour^ whom we have in- 
jured. This is plainly the meaning of St. James's exhorta- 
tation, " Confess your faults one to another, and pray for 
one another." This is in keeping with Christ's word, " If 
thou bring thy gift to the altar, and there rememberest that 
thy brother hath aught against thee, leave there thy gift be- 
fore the altar, and go thy way ; first be reconciled to thy 
brother, and then come and offer thy gift." To this our 
Lord refers when he says — " If thy brother trespass against 
thee seven times, and seven times in a day turn again to thee, 
saying, I repent,* thou shah forgive him." (Luke xvii. 4.) 

• Baxter, in his Christian Directory, (part 4, chap. 31, Works, vol. 
Ti. 507,) asks : — 

I. In what cases is it a duty to confess wrongs to those that we have 
wronged ? 

Answer: When in real injuries you are unable to make any restitution, 
and must therefore desire forgiveness, you cannot do well without con- 
fession. 2. When you have wronged a man by a lie, or by false witness, 
or that he cannot be righted, till you confess the truth. 3. When you have 
wronged a man in his honour or fame, where the natural remedy is to 
speak the contrary and confess the wrong. 4. When it is nocessary to cure 
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" If thy brother trespass against thee, go and tell him his 
fault between him and thee alone, and if he shall hear thee 
thou hast gained thy brother." With this is connected the 
brotherly discipline which the members of each church are 
exhorted to. Thus, in. the case of the incestuous 'person in 
the Corinthian Church, (i Cor. v. 5,) " When ye are gathered 
together," writes the Apostle, " to deliver such an one unto 
Satan for the destruction of the flesh, that the spirit may be 
saved in the day of the Lord Jesus. Purge out, therefore, 
the old leaven, that ye may be a new lump." And in 2 Cor. 
iL 6, he writes : — " Sufficient to such a man is this punish- 
ment, which was inflicted of many. So that contrariwise ye 
ought to forgive him and comfort him, lest perhaps such a 

the revengeful inclinalion of him whom you have wrouged, or to keep up 
his charity, and so to enable him to love you and forgive you. 5. There- 
fore, all known wrongs to anollier must be confessed, except where im- 
possibility or some ill effect, which is gi-eater than the good, be like to 
follow. 

2. What causes will excuse us from confessing wrongs to others? 

Answer . When full recompence may be made without it, and no 
forgiveness of the wrong is necessary from the injured, nor any of the 
aforesaid causes require it. 2. When the wrong is secret, and not known 
to the injured party, and the confessing of it would but trouble his mind, 
and do him more harm than good. 3. When the injured party is so 
implacable and inliuman that he would make use of the confession 
to the ruin of the penitent, or to bring upon him greater penalty 
than he deserves. 4. When it would injure a third party, who is 
interested in the business, or bring them under oppression or unde- 
served misery. 5. When it tendeth to the dishonour of religion, or to 
make it scorned, because of the fault of the penitent confessor. 6. When 
it tendeth to set people together by the ears, and breed dissention, or 
otherwise injure the commonwealth or government. 7. In general, it 
is no duty to confess our sin to him that we have wronged, whep, all 
things considered, it is like, in the judgment of the truly wise, to do 
more hurt than good, for it is appointed as a means of good, and not to 
do evil. 
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one should be swallowed up with over-much sorrow." Once 
more, to the Galatians he writes : (vL i :) " Brethren, if a 
man be overtalcen in a fault, restore such an one in the 
spirit of meekness, considering thyself, lest thou also be 
tempted." Now, it is clear that these injunctions concern- 
ing persons who have committed sin, and the treatment of 
them, do not concern one particular order of men as spiri- 
tual physicians to hear confessions and dispense penances 
and pardons : they refer to all Christians, and. lay down 
general rules as to the niethod in which we should deal 
with, reprove, convince, and restore our erring brethren. 
They teach that confession, not only to God but to our 
neighbour, becomes a duty, when we have done to him a 
wrong. It becomes us in this case to confess our faults one 
to another, to seek each other's forgiveness, and to be re- 
conciled with our brother. - Sometimes, moreover, it is 
found a relief to the sin-burdened penitent to unburden his 
grief to some friend and counsellor in whom he has confi- 
dence, and to tell him what really weighs upon his heart. 
To do this is not sinful ; it may be to him a help, if his 
friend and confidant helps him on to Christ. " A man," 
says Pascal, " often attains for the first time a true sense of 
sin and a true stayedness in his good resolve, when he 
confesses his sins to his fellow-man as well as to God." 
There is, moreover, a freedom and relief felt when a man 
who has committed sin " makes a clean breast of it," as we 
say, and proclaims the fact to the world. Often, however, 
it proves to' be a vain resort, for we cannot fully and fairly 
present our real case, and our friend or the world misunder- 
stands and misjudges us. He only who searches our hearts, 
and is acquainted with all our ways, can rightly estimate ouV 
guilt. If our going to a fellow-creature keeps us short of 
God, or .leads us to trust in any penance imposed or abso- 
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lution pronoupced by a* fellow-man, then we are building 
our hope of pardon upon a foundation of sand. 

Now, besides these methods and kinds of confession 
which Scripture sanctions, a third has been introduced into 
the Roman Church from the twelfth century — the fourth 
Lateran Council downwards — ^namely, confession to a priest, 
or auricular confession, as it is called. This is very diflferent 
from a man's telling what weighs upon his heart to a friend 
or brother. In auricular confession the individual becomes 
legitimately subject to the examination and cross-questioning 
of the priest in his official capacity, regarding the entire 
range of the sins which have been committed within a 
certain time — a questioning in which the most scandalous 
abuses are unavoidable. The priest occupies for the time 
the place of God, claiming the right to have told to him the 
whole inner life of the individual, and if any one sin be 
omitted the absolution is void. " Remember," says a 
Ritualistic manual upon the subject — 

" You are not going to talk of sin to a man, but to be helped in a 
sacrament" ** Do not choose a priest whom you are likely often to 
meet except at church ; as you should get to regard him as your Father 
in Christ, and not as a priest with whom you are very well acquainted.*' 
** As your Father in Christ, your confessor will be looked upon by you 
with reverence and affection.*' " He will tell you of something to do as 
your penance." ** When you are leaving, the most that the priest need 
say to you would be something Uke this : — 'Now, my child, you are 
going to start afresh, Go in peace, and God be with you.* ** ** The duty 
of your confessor is to guide you as one with an authority over you, be- 
longing to him as a priest, and over yourself in particular, because you 
have chosen him as your spiritual father.** ** Look upon him as the 
priest through whom God specially attends to your soul.'* 

The book from which thete extracts are made, ^^ Hints to Penitents^ 
by a Priest,** professes to be written for all penitents, but the writer un- 
consciously takes it for granted that his penitents will all be women. As 
to the choice of a confessor, he says prudently :— " He should either be 
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a widower, sworn never to marry again, a vowed celibate, or married." 

* * The priest will appoint a time when there are not likely to be any 
people in the church, so that you can kneel down for a little while." 
** He will then show himself, in surplice and stole, at the vestry door, 
to let you know that he is ready." ** On your entering the vestry, if 
there is not a confessional-box, you will see where to go. The priest 
will probably motion with his hand to the place where you should 
kneel. . . . You ought not to be finely dressed. Finery is not 
suitable for a penitent. If you are naturally very nervous, and you 
have some gentle, good, saint-like friend, she can come with you to the 
church. *' ** Some penitents object very strongly to confessional-boxes, 
where they have to kneel and whisper through a window of tin-foiL 
Whispering in the ear of the priest is more objectionable than kneeling at 
a faldstool, and speaking in a subdued natural voice. " ' ' Do not wear too 
prominent feathers over your bonnet or front." " Your letters should 
be worded, begun and dnded in a quiet respectful form and manner. 
You can begin thus — 'Dear Father,* or 'Rev. and Dear Father,* or 

* My Dear Father in Christ.' And the following is a good method of 
ending : — * Yours respectfully and gratefully,* etc. Some term should 
always be employed to remind yourself of the reverence you ought to 
have for the sacred office your confessor holds. It is a good practice, 
after an interview, or when first meeting him, to make some little act of 
reverence." 

The form of confession recommended is — " I confess to 
God Almighty, the Father, the Son, and the Holy Ghost, 
and before the whole company of heaven, and' to you^ my 
Father, that I have sinned, &c. For these and all my 
other sins which I cannot now remember, I am heartily 
sorry, and humbly , ask pardon of God, and of you, Father, 
penanccy counsdy and absolution, and to pray for me to the 
Lord our God." 

There is no warrant whatever in the New Testament for 
this kind of confession — ^auricular confession to a priest — 
nor for the assumption of the right of any man, ordained or 
unordained, to call his fellow-man— or rather to delude 
women, for it is they only, for the most part, who are 
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deluded — to kneel before him, call him Father, and expose 
themselves to his questionings. Where, we ask, in the New 
Testament is such a claim authorized? The words con- 
cerning absolving or retaining sins are referred to, but even 
there not a word is said about Confession, Where have we 
any instance of an Apostle hearing the confession of any of 
the early Christians? Acts xix. i8, is referred to — "As 
many that believed came, and confessed, and showed their 
deeds." But here public acknowledgment of their past 
wrong-doing is clearly meant. It is not said they " went to 
Confession," or " they confessed to a priest." Peter says 
to Simon Magus, " Repent of this thy wickedness, and pray 
God, if perhaps the thought of thine heart may be forgiven 
thee." (Acts viii. 22.) The Apostles always direct the sinner 
to the Saviour. In answer to the question, " What must I 
do to be saved ?" did Paul answer, " Go to confession?^* No. 
He said, " Believe on the Lord Jesus Christ, and thou shalt 
be saved.'' 

We therefore arrive at the conclusion which Luther stated, 
in his strong and terse way, three hundred years ago : — 
" There are, he said, "three kinds of confession: — First, con- 
fession before God, Psalm xxxii. 5. This is so necessary that 
the whole life of a Christian depends upon it. Second, confes- 
sion of our faults to our neighbour (James v. 16) whom we 
have injured ; and this is the confession which springs from, 
and leads to, love, as the other does to faith. Third, that con- 
fession which the Pope has commanded, private confession 
of our sins into the ear of the priest. This is not commanded 
by God, but the Pope has forced the people to it, and has 
invented so many forms and phases of sins that no one can 
avoid it; conscience is driven to despair and slain, and 
lamentation and unsatisfied want remain." 

The history of the confessional in the Roman Catholic 
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Church, the souls driven to despair, and broken down with 
helpless sorrow, the penances and tortures which the votaries 
of the system have had resort to ; the hideous crimes which 
thus have been concealed, and which the promise of abso- 
lution has led the wicked to commit with impunity; the 
secrets of families and of states which have been thus dis- 
covered; the seeds of mischief which have been sown; and, 
above all, the foulness and depravity which the questions of 
the confessional beget and propagate ;* all these things go 
to prove that for the sake of morals, for the sake of purity, 
for the sake of family sanctity and national peace, English- 
men will never suffer the accursed yoke of a priestly confes- 
sional to be put upon them. One has only to study the 
Libri pomiientiaies, by which the priest is instructed in the 
method of the confessional, to see what the confessional 
really is. They contain lists of sins, with the corresponding 
punishment ; lists of questions, with their corresponding 
answers, which cannot be read without horror; which of 
themselves pollute the mind, and when used in the confes- 
sional suggest and propagate sin. 

Let us bless and praise our Heavenly Father, who has 
provided a way of pardon and forgiveness, plain, direct, and 
sure. " I am the way," says Christ, " the truth, and the 
life ; no man cometh unto the Father but by me." Jesus 
Christ died for our sins, and rose again for our justification. 
Neither is there salvation in any other. He invites every 

• Father GURY exclaims — " How many, through the unguarded 
questions of the priest, have lost their innocence and their souls ! " 
How defiled, in turn, must the ears of the priest become, by all the 
filthiness that is poured into them. Hase, in his Handbuch der pro- 
testantischen Polemik^ tells the story that as two women in Venice were 
abusing each other, the one said to the other, " Piu sudicia delle orecchie 
a*un confessoreJ** > 
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burdened sinner to come direct through Him to his Father 
in Heaven, saying, *' Father, I have sinned'' No human 
being has a right to stand between my soul and God. None 
can know me, none can understand or fully meet my case, 
bat He against whom I have sinned. He alone has power 
to forgive my sins. **I said, I will confess my transgressions 
unto the Lord, and thou forgavest the iniquity of my sin." 
Confession is thus an essential part of prayer. And in our 
secret prayers our confession should not be general only 
and vague, but minute and searching. Each particular sin 
should be named and wept over before the Lord, so that the 
sense of it may be deepened within us, and the sense of its 
forgiveness assured to us. If we dius confess our sins, He 
is faithful and just to forgive us our sins, and to cleanse us 
from all unrighteousness. 
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VI.— ABSOLUTION. 



" Whose soever sins ye remit, they are remitted unto them ; 
and whose soever sins ye retain, they are retained, ^^ (John xx. 
23.) — Upon these words and their connexion the huge 
system of priestly power and authority, claimed alike by 
Romanists and Ritualists, is based. Ritualists, when they 
would prove the fiction of Apostolical Succession, appeal to 
this text ; when they would establish the doctrine of Auri- 
cular Confession they refer us here ; when they would 
adduce Scripture evidence for the presumptuous daim of 
an exclusive power lodged in the priesthood to forgive or to 
retain sins, this passage is on their lips. The dictum of the 
Council of Trent upon this passage is as follows : — " Who- 
soever shall say that the words of Christ, John xx, 23, are 
not to be understood of the power of remitting and retaining 
sins in the sacrament of penance, let him be accursed." 
" Whosoever shall say that priests who are living in mortal 
sin, have not the power of binding or loosing sins, or that 
priests are not the sole dispensers of absolution, according 
to Christ's words in Matt, xviii. 18 — 'Whatsoever ye shall 
bind on earth shall be bound in heaven' — let him be 
accursed." In like manner, the Ritualists insist that, ac- 
cording to the teaching of the Book of Common Prayer, 
appointed by Act of Parliament to be read in the churches, 
and according to the plain teaching of our Lord in the text, 

H 
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the power of forgiving or retaining sins is entrusted to the 
priesthood, the successors of the Apostles, who receive and 
inherit this power through laying-on of hands at their ordi- 
nation ; that this power of absolution is their prerogative, 
and that by means of it the grace of forgiveness is conveyed 
to the penitent. The following Ritualistic explanations 
teach this : — 

28. — ABSOLUTION. 

Good advice is all very well in its place, but it is not medicine. 
When people only fancy themselves ill, it may be enough for the doctor 
to go and cheer them up, speaking comfortable words, and telling them 
that they are not so bad as they thought, but that, by taking care of 
themselves, they will soon be quite well again. Or, when people are 
only delicate and weak, it may be enough, even in this case, for a dottor 
to give them good advice as to food, exercise, and such things, telling 
them how to guard against those diseases that threaten. But when 
people are really ill and in danger, the doctor perhaps does not talk so 
much, but he does far more. He knows that good advice wont cure 
his patient, so he applies the proper remedies. 

Just so is it with your soul and its disease. If you only fancied 
yourself a sinner, or were only in danger of falling into sin for the first 
time, it might do for the clergyman to give you good advice ; showing 
how to take comfort arid rejoice in God's love to you. But sin, you 
know, is not a mere fancy ; it is a very dreadful and a very real thing. 
So the physician of the soul does more than comfort you. He points 
you to- the fountain open for sin, and tells you of the Precious Blood of 
Jesus. He urges you to come to Jesus, and wash away all your stains. 
He tells you also of a way by which you may have that Blood ap- 
plied to your soul. As you were washed from your sins at Holy Bap- 
tism, you may be washed again by the absolution spoken to you in 
God*s name by His priest. — Plain Guide, pp. 55, 56. 

You don't know the value of Absolution. But think of these 
things : — 

1. Jesus Christ healed a man sick of the palsy, that the people might 
know that " the Son of man hath power on earth to forgive sins." (S, 
Matt. ix. 6. God gave ** power unto men,^^ v. 8.) 

2. Jesus Christ gave this power "j« eartk,^* (S. Matt, xxviii. 18,) 
**unto meny^ when he went into heaven — *' As My Father hath sent 
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' Me, even so send I you." — "Receive ye the Holy Ghost; Whose 
soever sins ye remit, they are remitted unto them, and whose soever 
sins ye retain, they are retained. '* S. John xx. 21, 22, 23. S. Matt, 
xviii. 18. 

3. The Church of England takes these words of Jesus Christ just as 
they stand, not denying them or explaining them away. So the same 
words are spoken to each priest of the Church of England when he is 
ordained — " Receive the Holy Ghost ; — whose sins thou dost forgive, 
they are forgiven ; and whose sins ihou dost retain, they are retained." 

4. Every Christian must receive the Holy Communion. So eveiy 
one, who cannot with quiet conscience receive It, must ask the help of 
God's priest, that he may be able to obey God's law. One of the ex- 
hortations to the Holy Communion in the Prayer-Book tells people 
that the use of "opening their grief" is that they "may receive the 
benefit of absolution," as well as advice. 

5. The "Visitation of the Sick" in the Prayer-Book tells the priest 
to move the sick man to "a special confession of his sins," if his con- 
science is troubled, and gives an absolution that may be said after 
confession. Sick people are often not so near death as other people 
that seem quite well. Do not trust to a death-bed repentance. " Live 
this day as if thy last." If your soul is sick, God's priest will not deny 
you absolution, because your body is not sick too. 2 S. Tim. iv. 2. 
Pp. 58, 59. 

Probably, at your first confession, you will have no penance at all, 
but only some prayer, suggested with regard to something you have 
confessed. The priest will then say a short prayer over you, give you 
absolution, and a special blessing, and let you depart full of the peace 
which passeth all understanding. After a confession you should not stop 
to speak to the priest about anything. Whatever concerned your soul 
should have been mentioned in the sacrament, and any other subject of 
conversation is out of place now. You came to God for a Sacrament ; 
He gives through His priest, and having received it, you should go 
straight away and thank Him." . . " When you retire for the night, 
you will add a short prayer of thanks to God, and a short prayer for the 
priest, through whom He gave you absolution." " If a soul wants ab- 
solution, the sooner it is received the better. Advice you can write for, 
but if you want the comfort and grace of absolution before reception of 
Holy Communion, you and your confessor are positively lowering all 
idea of the Sacrament of Penance, treating it as if it was only good or 
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valid to you through one particular priest — that is, himself. If your 
confessor cannot see you for some length of time, he should mention to 
you the name of some priest he has confidence in, to whom you should ' 
go for absolution, when you know you have the want of it. In abso- 
lution, the penitent is not only pardoned, but receives grace." — Jlints 
to Penitents, (Masters,) pp. i8, 28, 53. 

These extracts abundantly prove that the Ritualists teach 
the sacrament of Absolution as fully as does the Church of 
Rome. They quote various parts of the Prayer-Book in 
favour of their views ; but we find that even the parts which 
most make for them are guarded, as if on purpose to avoid 
the Romish dogma. The Absolution, as it is called, in the 
Daily Service, simply states : — " Almighty God . . . hath 
given power and commandment to His ministers to declare 
and pronounce to His people, being penitent, the absolution 
and remission of their sins : He pardoneth and absolveth 
all them that truly repent, and unfeignedly believe His holy 
Gospel." And after the Absolution in the Service for the 
Visitation of the Sick, a prayer follows which seeks pardon 
and forgiveness for the sick person direct from God, and 
through the merits of His most dearly beloved Son, Jesus 
Christj^ our Lord." Seeing, moreover, that throughout the 
Prayer-Book we are referred to Holy Scriptiure as the sole 
standard of appeal, and that the priest at his ordination 
promises to teach nothing contrary thereto, it is to the 
Bible that we must look, and those passages we must ex- 
amine which are appealed to in favour of the dogma. 

First, we are referred to Christ's words, when he healed 
the sick of the palsy, (Matt. ix. 6, 8,) where Jesus says — 
" The Son of man has power upon earth to forgive sins ;" 
and the evangelist remarks, that the multitude " glorified 
God, who had given such power unto men." Now, if the 
argument from this text be at all applicable to the power of 
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absolution, it proves that this power belongs not to the 
priest alone, but to men as men. The fallacy of it lies in 
the presumption that the power to forgive sins was exer- 
cised by Christ as man and not as God. The context 
shows that this presumption is false. Jesus said unto the 
sick of the palsy; " Son, be of good cheer, thy sins be for- 
given thee. And behold, certain of the scribes said within 
themselves, This man blasphemeth. Who can forgive sins 
but God only ? And Jesus, knowing their thoughts, said, 
Wherefore think ye evil in your hearts? For whether 
is easier, to say, Thy sins be forgiven thee; or to say, 
Arise and walk ? But that you may know that the Son of 
paan hath power upon earth to forgive sins, (then saith He 
to the sick of the palsy,) Arise, take up thy bed and go 
unto thy house. And he arose and departed to his house. 
But when the multitude saw it they marvelled, and glorified 
God which had given such power unto men." It is most 
clear that Christ vindicated His right to forgive sins not on 
the ground that He was man, but on the ground that He 
was God, that He had power to work miracles, and His 
healing the sick of the palsy proved that He could forgive 
the sick man's sins. The power which the multitudes 
marvelled at, and glorified God for, was the power of raid- 
ing the sick of the palsy to health. There is not, therefore, 
in this passage a shadow of proof of the dogma of priestly 
absolution. 

Secondly, we are referred to the words of Christ to Peter, 
(Matt xvi. 19) — " I will give unto thee the keys of the 
kingdom of heaven; and whatsoever thou shalt bind on 
earth shall be bound in heaven ; and whatsoever thou 
shalt loose on earth shall be loosed in heaven." As to the 
power of the keys here spoken of, it is clear that the mean- 
ing cannot be the power of opening the door of heaven to 
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any whom he chose, and closing it in the face of whom he 
chose. For this power is claimed by the exalted Saviour 
as His exclusive prerogative, in His words to John at 
Patmos : " I am He that liveth and was dead, and behold 
I am alive for evermore, and have the keys of hell and of 
death." (Rev. L 18.) "These things saith He that hath 
the Key of David, He that openeth and no man shutteth ; 
and shutteth and no man openeth.'^ The expression corres- 
ponds with that which our Lord used with reference to the 
Scribes, when He spoke of their having the key of know- 
ledge. It was that knowledge and understanding of the 
mysteries of the kingdom of heaven which was possessed 
by all His true disciples, by all whom Christ commissioned 
to preach ; for the keys of the kingdom of heaven are the 
truths of the Gospel. And it was a prerogative given to 
Peter in particular, for he was the instrument on the Day 
of Pentecost of bringing the first fruits of the Jewish nation 
into the kingdom of heaven, and on his visit to Cornelius, 
and his sermon there, of opening the door of faith to the 
Gentiles. Referring to this, he says — " Ye know how that, 
a good while ago, God made choice among us that the 
Gentiles, by my mouth, should hear the word of the 
Gospel, and believe." (Acts xv. 7.) 

The latter part of those words to Peter, " Whatsoever 
thou shalt bind on earth," &c., were spoken on another 
occasion, not to Peter only, but to the disciples generally. 
We find them in Matt, xviii. 18 — "Verily I say unto you, 
W^hatsoever ye shall bind on earth shall be bound in heaven, 
and whatsoever ye shall loose on earth shall be loosed in 
heaven." Now, the context here gives us the full meaning 
of the words. Christ is speaking of the duty of forgiveness 
of injuries, />., forgiveness of sins committed, not against 
God, but against a brother; " If thy brother trespass against 
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thee, go and tell him his fault between thee and him alone, 
and if he shall hear thee, thou hast gained thy brother. 
But if he refuse to hear thee; take with thee one or two 
more. And if he shall neglect to hear them, tell it to the 
church," the congregation of faithful* men to which you 
both belong ; " and if he refuse to hear the church, let him 
be to thee as an heathen man and a publican. Verily I say 
unto you, Whatsoever ye shall bind," &c. Peter, moreover, 
reflecting upon this, asks Christ, " Lord, how often shall 
my brother trespass against me and I forgive him ?" And in 
reply, our Lord spoke the parable of the unmerciful servant 
who owed ten thousand talents, and his lord had compassion 
on him, and loosed him, and forgave him the debt. And 
his fellow-servant, who owed him only one hundred pence, be- 
sought him, Have patience with me and I will pay thee all ; 
but he would not, but went and cast him into prison till he 
should pay the debt. Here in this parable we have the words 
binding and loosing repeated, showing that it was intended 
to explain the binding and loosing spoken of in ver. i8. 
The power of forgiving or refusing to forgive is one which 
we all possess, and which we all are called upon to 
exercise. It is a solemn power not only for ourselves, but 
for our brother towards whom it is directed ; ioit our bind- 
ing or loosing is often the prelude of our brother's final 
destiny. Our blessed Lord spoke of some characters, when 
He was upon the earth, as lost By this He cannot have 
meant that they were excluded from God's forgiveness, be- 
cause He says, " The Son of man is come to seek and to 
save the lost." His meaning is, that they were excluded 
from man's forgiveness. Society, which has the power of 
binding or loosing, of forgiving or retaining, had put its 
ban upon them, retained their sins, and cast them out; and 
in this sense they were outcasts or lost. Now, when hii^ 
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fellow-men thus retain or bind his sins upon a man, he is 
lost indeed, and there is great danger of his being for ever 
lost. He loses his self-respect, he loses hope ; means of 
restoration are cut off, and he becomes hardened, callous, 
reckless ; or sinks into the horrible slough of despair.* 
On the other hand, human forgiveness is often the best 
instrument of restoration. The guilty feels that all is not 
lost when his kindred and friends forgive him — when they 
do not turn their backs upon him and excommunicate him. 
Human forgiveness becomes to him the echo and pledge of 
Divine forgiveness ; hope is kindled, love is drawn forth, 
and penitence ends in restoration. This is dearly what 
St. Paul means when he says, "Brethren, if a man be over- 
taken in a fault, ye which are spiritual restore such an one 
in the spirit of meekness, considering thyself, lest thou also 
be tempted." And there is a striking instance of this forgive- 
ness in (2 Cor. ii. 7-10) the case of the incestuous, person 
in the Corinthian Church : " Sufficient to such a man is 
this punishment, 'which was inflicted of ' many. So that 
contrariwise ye ought rather to forgive him and comfort 
him, lest, perhaps, such an one should be swallowed up 
with overmuch sorrow. Wherefore I beseech you, that ye 
would confirm yoiu- love toward him." And he adds, as if 
to show how their forgiveness would be Christ's also, ** To 
whom ye forgive anything, I forgive also ; for if I forgave 
anything, to whom I forgave it, for your sakes forgave I it 
in the person of Christ." Your forgiveness is mine, an^ 
our united forgiveness leads on to Christ's. And he adds, 
significantly : " Do this, lest Satan should get an advantage 
of us ; for we are not ignorant of his devices /' implying 



* See F, W, RobertsotCs Sermons. Vol. II. A very striking discourse 
on John zx. 23. 
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that a stem, unrelenting, unforgiving spirit towards the 
sinner is one of Satan's devices for the final ruin of his soul. 
Thirdly, this power of binding and loosing — of forgiving 
and retaining sins — ^possessed more or less by all, becomes 
weightier in proportion to the sanctity and moral discern- 
ment of the person who exercises it ; and hence it is the 
special prerogative of those who in character come nearest 
in likeness to the Lord. He who himself is sunk in sin— 
whose heart and conscience are defiled — whether he be 
priest or la)rman, possesses not this power ; his forgiveness 
is worthless, his anathema harmless. Indeed the blame of 
some men is better than their praise. But in proportion as 
a true Christian, whether called to the ministry in public or 
in private life, proves himself to be a God-fearing man ; 
holy in his life, devotional in his habit, clear in his spiritual 
perceptions, candid and just in his judgments ; in that pro- 
portion will his power of binding and loosing grow. Hence 
it is that our Lord repeated these words in a stronger form 
to His disciples when He said, "Receive ye the Holy 
Ghost." Giving them His Spirit, He gave them a higher 
sanctity and a keener power of discerning spirits ; and with 
this was necessarily involved a more accurate and unerring 
judgment of mei^s hearts. " Whose soever sins ye remit ^ they 
are remitted unto them; and whose soever sins ye retain^ they are 
retained^* may mean either that the Apostles possessed arbi- 
trary power to forgive or retain sins as they saw fit, and that 
whatever they did would be ratified in heaven, or that by 
virtue of their spiritual discernment they would see what is 
eternally right, and would proclaim the forgiveness or 
retaining of sins upon that Gospel basis which heaven itself 
would ratify. The Ritualists adopt the former, Protestants 
the latter, explanation. Thus the late lamented Dean 
Alford comments upon the passage as follows : — " With the 
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gift of the Spirit comes the conviction, and therefore the 
knowledge of sin, of righteousness, and of judgment ; and 
this knowledge becomes more perfect the more men are 
filled with the Holy Ghost Since this is so, they who are 
pre-eminently filled with His presence are pre-eminently 
gifted with the discernment of sin and repentance in others, 
and hence, by the Lord's appointment, authorized to pro- 
nounce pardon of sins, and the contrary. The Apostles had 
this in an especial manner, and by the full indwelling of 
the Spirit were enabled to discern the hearts df men and to 
give sentence on that discernment. Thus did Peter in the 
case of Ananias and Sapphira, and of Simon Magus, to 
whom he said. Thine heart is not right in the sight of God; 
and thus did Paul in the case of Elymas the sorcerer. (Acts 
V. i-ii ; viii. 21; xiii. 9.) And this gift belongs to the 
Church in all ages, and especially to those who by legiti- 
mate appointment are set to minister in the Churches of 
Christ ; not by successive delegaiion from the Apostles, of 
which fiction I find in the New Testament no trace, but by 
their mission from Christ, the Bestower of the Spirit for 
their office, when orderly and legitimately conferred upon 
them by the various Churches. Not, however, to them ex- 
clusively, but in proportion as any disciple shs^U have been 
filled with the Holy Spirit of wisdom is the inner discern- 
ment his." 

Again, Stier remarks: — "As every Christian should 
look upon himself as sent by Christ into the world to bear 
witness to His truth, and carry His message of peace as far 
as he is partaker of His Spirit, so has he likewise his share 
in the prerogative of uttering the forgiveness of sins or pro- 
nouncing his condemning testimony. Where there is forgive- 
ness of sins there is also the breathing of the Holy Spirit ; 
and where He is there is always, though in diverse degrees, 



ABSOLUTION. T03 

the authority, power, insight, and experience which are' 
requisite in order to declare forgiveness of sins to others in 
the name of the Lord. The sure knowledge of men and of 
the human heart, derived from deep inward experience of 
our own heart and the enlightenment of the Holy Spirit, 
alone qualifies us for this priesthood. He who has that is 
as much a " spiritual " man as any other, and when he as- 
sumes the prerogative which is here bestowed upon him the 
Lord will confirm it, however much it may appear to be a 
nudum ministerium as opposed to the hierarchy. Any of 
the least of those who believe in Jesus might apply to me 
the consolation of grace with mor6 spiritual power than one 
of the greatest of unbelieving priests in his official gar- 
ments. For so-called spiritual men, who are puffed up with 
the spirit of the world, can breatfie out only the spirit of 
the world again." " This power of remitting sins," says 
Calvin, " must not be separated from the work of teaching 
the word and preaching the gospel." " What is absolution 
now," asked Luther, " but the gospel of the forgiveness of 
sins spoken to an individual man ?" The power of binding 
and loosing given to Peter and to the disciples," says 
Neander, " is simply the power of announcing the for- 
giveness of sins to all who rightly receive the gospel ; and 
the announcement of pardon to such as received the offered 
grace necessarily involved the condemnation of those who 
rejected it The same thing is expressed in other words, 
(Matt. x. 13,) If the house he worthy let your peace come upon 
it; but if it be not worthy, let your peace return to you. And 

w 

whoso shall not receive you^ nor hear your words ^ when ye de- 
part out of that house or city, shake off the dust of your feet. 
Verily I say unto you, it shall be more tolerable for the land of 
Sodom and Gomorrha in the day of judgment than for that 
city. The same is expressed in other words in 2 Cor. iL 



104 ERRORS OF RITUALISM. 

15, 16, — We are unto God a sweet savour of Christ in them 
that are saved, and in them that perish. To the one we are 
the savour of death unto death ; to the other the savour of life 
unto life. And who is sufficient for these things f The mis- 
sion of the Apostles and of all Christ's servants is to preach 
the gospel. That gospel warrants them to proclaim for- 
giveness of sins to all who receive Christ ; to them the 
preacher is a savotlr of life unto life ; but to those who re- 
ject his message he is a savour of death unto death." 

However fully or partially we may adopt these interpre- 
tations, it is evident that the Romanist and Ritualist dogma 
of a power of absolution after auricular confession, belong- 
ing to a separate order of men — the priesthood — ^whereby 
the forgiveness of sin is imparted to the penitent, obtains no 
real support from the words in question. When Christ 
uttered them, others besides Apostles were present, as St. 
Luke tells us. The two disciples from Emmaus were there, 
and had found the Apostles gathered together and them 
that were with them. One of the Apostles, Thomas, was 
not with them. Matthias and St Paul had not yet been 
chosen. Again, we nowhere in the book of the Acts find 
any of the Apostles exercising the alleged prerogative of 
hearing confession and then pronouncing absolution. The 
Apostle Paul spoke many discourses recorded in the Acts, 
and wrote thirteen epistles, some of them very long and 
elaborate ; but in none of these is there a word about this 
power of priestly absolution. Two epistles bear 'St. Peter's 
name, and there is not a word about it in them Three 
epistles and the Revelation have come from St. John, yet 
not a word about absolution in them. The same is true of 
the epistles of James and Jude. In St. James, indeed, a pas- 
sage is sometimes quoted to sanction the dogma. James v. 
14, 15, — Is any sick among you ? let him call for the elders 
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of the Church; and let them pray over 'him, anointing him 
with oil in the name of the Lord, And the prayer of faith 
shall save the sick, and the Lord shall raise him up; and if 
he have committed sins, they shall be forgiven him. What 
have we about priestly absolution here ? The Apostle is 
simply arguing for the efficacy of prayer ; prayer for the 
blessing of God upon the means used in order to the cure 
of the body, and prayer for the forgiveness of sins. He 
does not say, as Romanists render it, " send for the priests," 
but send for the elders of the Church, to use means for his 
recovery and to pray for him. This prayer, if it be the fer- 
vent prayer of (not a priest, but of) a righteous man will be 
effectual to his restoration and forgiveness. Jesus, in heal- 
ing the palsied man, (Matt. ix. 2-7,) combined in the one 
act the forgiveness of his sins and his bodily cure, and here 
likewise the two are combined. The Jewish belief that sin 
and sickness were linked as cause and effect, (John ix. 1-3,) 
was controverted by Christ \ but St. James here supposes 
it as a possible case that the sickness is the result of sin. 
" Lf he have committed sins " which have brought upon 
him the chastisement, they shall be forgiven him, and this by 
virtue not of a priest's' prerogative, but of a righteous man's 
prayer. 

Nowhere, therefore, in their writings do the Apostles 
teach the so-called sacrament of Absolution ; nowhere are 
we told they practised it ; but, on the contrary, they show 
us a more excellent way. They point us to Christ ; they 
explain to us His saving work \ they declare that God has 
sent forth His Son to be a propitiation through faith in 
His blood ; they affirm that if any man sin we have an 
advocate with the Father, Jesus Christ the righteous, and 
that through Him is preached unto us the forgiveness of sins. 
Listen to Peter before the Sanhedrim — "Neither is there 
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salvation in any other ; for there is none other name under 
heaven given among men whereby we must be saved." 
" Him hath God exalted with His right hand to be a Prince 
and a Saviour, for to give repentance to Israel and forgive- 
ness of sins ; and we are witnesses of these things." (Acts iv. 
12 ; V. 31, 32.) Again, in the house of Cornelius he says — 
not, He made us His priests, and gave us the power of 
hearing confession and of absolution — but, " He commanded 
us (after He rose from the dead) to preach unto the people, 
and to testify that it is He which was ordained of God to 
judge both the quick and the dead. To Him give all the 
prophets witness, that through His name whosoever believetK* 
— ^not " whoso shall 'come to the priest and make confes- 
sion" — but, "whoso hdieveth in Him shall receive remission 
of sins." Listen to St Paul — " Be it known unto you there- 
fore, men and brethren, that through this man (Jesus Christ) 
is preached unto you the forgiveness of sins ; and by Him 
all that believe are justified from all things, from which ye 
could not be justified by the law of Moses." When the 
jailor asked him, " What must I do to be saved?" did he 
say, " Go to confession and receive absolution ? " No : he 
said, " Believe on the Lord Jesus Christ and thou shalt be 
saved." Describing his three years' work at Ephesus, he 
says, " I have taught you publicly, and firom house to house, 
testifying both to the Jews, and also to the Greeks, repen- 
tance toward God and faith toward our Lord Jesus Christ." 
(Acts XX. 20, 21.) And he says that the ministry which he 
had received of the Lord Jesus was " to testify the Gospel 
of the grace of God." Though addressing the elders or 
bishops of the Church, he has not a word to say about 
priestly functions or the prerogative of absolution. He 
simply tells them to " feed the flock of God, whom He hath 
purchased with His own blood." Describing his commission 
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before Agrippa, he says it was " to open their eyes, and to 
turn them from darkness to light, and from the power of 
Satan unto God, that they may receive remission of sins." 
When he came to Rome " he expounded and testified the 
kingdom of God, persuading them concerning Jesus. And 
some believed the things which were spoken, and some 
believed not.'' And how was he employed during the 
two years of his residence in Rome ? There were many 
Christians there, but none came to confession or absolution 
though an Apostle was among them. This was not his 
work. " And Paul dwelt two whole years in his own hired 
house, and received all that came in unto him, preaching 
the kingdom of God, and teaching those things which con- 
cern .the Lord Jesus Christ, with all confidence, no man 
forbidding him.'' (Acts xxviii. 30, 31.) 

From the Acts we pass to the Romans, a long epistle, 
sixteen chapters, written to Christians, yet not a word about 
priestly authority and absolution. Thence to the two epistles 
to the Corinthians, where he speaks only of " the preaching 
of the cross," and says — " I determined not to know any- 
thing aniong you, save Jesus Christ and Him crucified." 
And thus we might go on through all the epistles, search- 
ing in vain for one word about priestly absolution, and 
quoting hosts of passages about forgiveness through Christ 
to all who believe. Even in the pastoral epistles written 
to Timothy and Titus, both bishops or pastors, there is 
not a word about any priestly functions.- " Preach the 
Word," writes the Apostle ; " be instant in season and 
out of season ; reprove, rebuke, exhort, with all long- 
suflfering and doctrine." In the Hebrews we have much 
about priesthood, but it is the Priesthood of Christ In 
the epistles of Peter, Christ is still set forth as the foun- 
dation of the sinner's hope, and faith in Him as the means 
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of appropriating His mercy. St. John says, " If any man . 
sin, we have an Advocate with the Father, Jesus Christ the 
righteous." And the Revelation again and again represents 
the redeemed as rendering praise to Him " who hath washed 
us from our sins in His own blood." In eighteen places in 
the New Testament forgiveness or remission of sins is spoken 
of, and not in one of them is it said to be imparted by a 
priest. 

Let us not, then, be beguiled from our liberty by these 
sacerdotal claims. Multitudes, alas ! are enthralled by 
them, and a cruel bondage it is. Under the tyranny of 
error they groan, and, priest-ridden, they know not the 
sweets of pardon. See their abject and crouching mien as 
they enter the confessional, kneel before their confessor, and 
lay bare the secrets of their hearts, trembling lest they 
should forget any sin, and thus fail of the blessing. And 
when the inquisitor has laid bare and probed their wounds, 
and has prescribed his nostrum, of penance, or doled forth 
his conditional absolution, see them crawling away in pain 
and anguish to fulfil the prescribed act of torture. Alas^ 
poor souls ! Oh, that they knew the good Physician, the 
Balm of Gilead, the Rock of Ages ! Oh, that they under- 
stood the true way of pardon in Jesus Christ ! " In Him we 
have redemption through His blood, the forgiveness of sins, 
according to the riches of tiis grace." 



VII.— RITUAL. 



The words Rite and Ritual are by some supposed to spring 
(through the I^atin ritus) from a Greek word denoting 
wont or custom, and are therefore taken to mean literally 
what has grown by repeated usage into a habit, a custom, or 
a form. They are employed in our language as almost 
synonymous with the terms ceremony and ceremonial, and the 
designation Ritualism is, in the present day, apphed to the 
system of the Tractarians within the Anglican Establish- 
ment, because the erroneous doctrines which they espouse 
are mainly embodied in outward rites and ceremonial ob- 
servances. The old name in the Roman Catholic Church 
for these rites and ceremonies is Agenda, i.e., " things to be 
done,'' as distinct from the Credenda, or " things to be 
believed." Romanists and Ritualists alike lay great stress 
upon these Agenda, understanding thereby, not practical 
acts of goodness and virtue — not good works in a moral 
sense — but outward religious acts, forms, ceremonies, pos- 
tures, vestments, services, and so on, which appear trivial 
and sometimes even ridiculous in themselves, but are im- 
portant as the symbols and embodiments of certain doctrines. 
Thus, for example, the arrangement of the Church, the 
position of the Communion Table, and the place and pos- 
ture assumed by the officiating priests, embody and repre- 
rent dogmas of the highest import. The chancel is railed 
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off from the body of the Church, and within it the priests 
say prayers with their backs to the congregation and their 
faces towards the Communion Table. That Table is placed 
at the extreme east end of the chancel, and is surmounted 
by a cross and, perhaps, a screen or reredos. The piscina 
is made in modem churches hard by for cleansing the sacred 
vessels. At the celebration of the Eucharist the priest 
takes his stand at the west side of the Table, i.e,^ witkj^is 
back to the people, thus assuming the very posture of the 
Romish priest when performing the sacrifice of the Mass. 
The people cannot see what he is doing, and this helps to 
give mysteriousness to the process. He bends his knees 
while he utters the prayer of consecration, making at a 
certain point a more marked genuflection, as if to show that 
the elements have become adorable. In tajcing in his 
hands the bread or the cup, he elevates it above his head, 
in order to typify the lifting up of the sacred Victim there 
present, before whom the communicants bow. By these 
little movements a great miracle is shadowed forth, a miracle 
wrought by the divinely-gifted priest, who assumes a middle 
place as Mediator between God and man ; and the simple 
Communion service — the Breaking of Bread in remem- 
brance of Christ — is transformed into the sacrifice of the 
Mass. 

Again, the sumptuous vestments worn by the Ritualistic 
clergy, so often ridiculed as a species of " man-millinery," 
of the most contemptible kind, are all intended to be sym- 
bolical of official sanctity and power. If the priest in 
pronouncing the prayer of consecration has the miracle- 
working gift which he claims, if he really be celebrating an 
awful mystery, by means of which he brings God down in 
bodily form upon the altar, and gives the Blessed Body 
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and Blood of the Lord to the people, it would seem but 
congruous that he should be magnificently attired. All 
religions that have mysterious rites .shun simplicity; sim- 
plicity destroys the assumption of human mysterious power ; 
it renders such assumption impossible ; the man must hide 
his manliness in priestly vestments, and transform * himself 
into an object of special sanctity and veneration by the 
wearing of gold and putting on of apparel. The Aib is 
assumed as the emblem oi purity ^ according to the Apostle's 
words. Put on the ne^u man. The Amictus or Amice imitates 
the linen ephod worn by the Jewish high priest as a robe of 
righteousness. The Stole is the yoke of Christy and was 
wont to be given to the priest with the words, Take the 
yoke of Christ and wear it. The Planeta or Cope is a 
large outer covering without arms, with a cross upon the 
back, and the ends crossed in front, as the emblem of 
charity. The Chasuble is a special cut of cope worn only 
at Mass. Perhaps it is meant to typify faith^ or rather 
credulity^ which must then be specially required. The priest 
having a mystery to perform must be gorgeously attired ; 
the sanctity and dignity pertaining to his office, though not 
necessarily to himself, must be embodied in his robes. 

The importance which the Ritualists attach to the set 
Fasts of the Roman Catholic Church is another indication 
of their principles. It is the outgo and embodiment of 
their belief in fasting as a penance, in the sanctity of the 
elements partaken of at the Communion, and in the 
authority of the Church. The point is, not the duty of 
fasting at times on the Christian's part, as an exercise of 
self-denial, and in order to check self-indulgence and pro- 
mote temperate living and abstinence. It is the obligation 
resting upon Christians to keep certain Fast-days according 
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to the Church's ritual. The fast of Lent, for example, 
every Wednesday and Friday ; and the fast of the Ember 
days, as they are called, the days following Ash Wednes- 
day, Whit Sunday, the Holy Cross, and St. Lucy.* One of 
the Tracts for the Times is written for the purpose of urging 
upon the laity these Ember Fasts. The Vigils also of the 
Romanists they adopt. Vigils were originally night-watches, 
night services ; now they have become fasts on the days before 
feast days — Christmas, Whitsuntide, St Peter, and St Paul, 
the Assumption of the Virgin, St. Matthew, All Saints. Again, 
they require the partaking of the Holy Communion fasting. 
The Roman Catholic law is, that " any one who has tasted 
food after midnight, though it be only bread, or water, or 
medicine, however small the quantity, cannot communicate 
nor celebrate the Eucharist ; " and. in like manner, we find 
directions such as the following 4n Ritualistic hsuidbooks : — 

'' General advice in answer to common questions, i. Fasting Com- 
munian. Is it wrong for me sometimes to communicate late and not 
fasting, if I am ill and cannot wait so long, or if there is a difficulty 
at home in getting leave to attend the early celebration ? If you believe 
Fasting Communion to be the rule of the Church, nothing would justify 
your breaking it. If sick, and there is danger of dying without Com- 
munion, you may certainly receive. If you can walk or drive to 
church at ii a.m., you surely could occasionally make an effort, and 
receive at an early Celebration. If parent or husband refuse to let you 
attend at early Celebrations, they would, in all probability, equally 
object to your fasting before a late Communion. It would be better 
to communicate once early and fasting in a month, than weekly fasting 
at a late Celebration, because you are then encouraging a practice 
which encourages non-fasting before Communion. Your Lord is 

m 

• Post Luciam, cinereSy post sanctum pneuma^ crucenique, ttmpora 
dat quaiuorferia quarta sequens. The name Ember Day is by some 
derived from an Anglo-Saxon word meaning anniversary — recurrence. 
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coming to you, and you ought to hasten to meet Him at the place 
where He is waiting to unite Himself to you. If you have a great 
love for Him, you would wish to receive Him long before anything 
else. You ought to be most anxious to receive your Heavenly Food 
first — not the earthly ; and therefore after rising, the first thing you 
should do is to hasten to the Altar to meet and receive Him : any other 
course is a slight, and not paying a loving welcome to the Lover of 
your soul."* 

How great must be the importance attached to this act 
of "fasting before Celebration," when the priest sees it 
right to make so touching an appeal to the Christian's duty 
towards the^ Lover of her soul, as counterbalancing her 
duty to her parents or her husband. 

The designation of the Communion Table by the name 
The Altar further sanctions and embodies the doctrine of 
the Ritualists. The word altar is of heathen origin, (altare 
— altus^ high,t) and the name arose from the notion that the 
higher the sacrifice, the nearer heaven : hence, mountain 
tops were chosen, as sacred spots for worship. In the Jewish 
Ritual, there* were two altars, the altar of burnt ofifering 
(Ex. xxvii. 1-8) and the altar of incense, (Ex. xxx. i-io ; 
xxxvii. 25-28 ;) but in the New Testament both were done 
away. The Cross of Christ is the Christian's altar, (Heb. xiii. 
10,) and the Communion Table is never, in Scripture, called 
by this name. But- in the Roman Catholic Church, the name 
is universally adopted ; and the Ritualists likewise attach im- 
portance to it, as a fit designation of the place whereon the 
Body and Blood of Christ are oflfered. 

Again, the burning of candles is adopted by them, after 



• Hints to Penitents^ pp. 60, 61. 

t The Hebrew word for altar, Hp^, indicates the same deriva- 
tion — ^.^., Behemoth, 
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the fashion of the Romanists, who have baptismal candles 
as the emblems of good works, marriage candles as the 
emblem of purity, burial candles to light the soul on its 
journey to the eternal light of heaven, Easter candles, as 
symbols of Christ, the light of the world ; church candles 
generally, for Christians whose light is to shine before men ; 
candles upon the altar, four, six, or more, when Mass is 
celebrated, in honour of the Host Many of these the 
Ritualists approve. At the Thirteen Days' Mission, as it 
was called, in East London, last year, the Priest, a Ritualist 
clergyman of the Established Church, a man educated at 
one of our Universities, told the people, who had each of 
them a lighted candle, to keep the ends of them when they 
put them out, that they might have them to light thepi on 
their death-beds ! In like manner, incense is used in Ritualis- 
tic churches as the emblem of the prayers of saints. 

The use of the crucifix Budi the sign of the cross ^ continually 
made as a talisman, are adopted by the Ritualists. The 
simple cross as an emblem dates as far back as the time of 
Constantine, and perhaps earlier stilL The inscriptions in 
the catacombs of Rome show how early it was used. 
Sometimes at the foot of the cross was drawn a lamb, as the 
emblem of Christ. Afterwards, the lamb was placed across 
the centre of the cross, and in the sixth century, the figure 
of Christ was substituted for the lamb. 

Now, the Ritualists recommend the frequent crossing of 
the body, and in their Manuals of Devotion, they introduce 
a cross to show when the sign of the cross is to be made. 
They also recommend the use of the crucifix in private de- 
votion. Thus, we are told : — " The sign of the Cross on 
the forehead can be easily made unnoticed by others, and 
often drives away evil thoughts at once." Also, " Looking 
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at . i picture of the crucifixion while thinking ;" — " A little 
picture of the crucifixion in your Prayer-Book you will find 
to help you to restrain wandering thoughts." "Private 
Prayer — Have a particular spot always for your prayer — 
before a crucifix, cross, or picture of the crucifixion. This 
will remind you to say your prayers sometimes. If you do 
not like, for some reason, to do this, for fear of offending 
a weak relative, put a ^little nail in the wall, keeping your 
crucifix or picture of the crucifixion in a drawer." " Medi- 
tation — Remain kneeling in silence, watching your crucifix 
for a few minutes, just kneeling quietly down, and hardly 
thinking, but trying io feel di little time alone at the feet of 
Jesus."* Again, in The Plain Guided : — " The Sign of the 
Cross — Every infant that is baptized is signed with the sign 
of the cross, in token that he * shall not be ashamed to con- 
fess the faith of Christ crucified.' For this reason, among 
others, we .use the sacred sign. When we use it with the in- 
vocation — In the name of the + Father, and of the Son, 
and of the Holy Ghost. Amen — ^it forms a short creed, . . 
and you can sign yourself by making a line with your right 
hand from your forehead to your breast, and another line 
from your your left shoulder to your right. The sacred sign 
is a defence against temptation, especially against evil 
thoughts." 

The gestures and genuflections , &c., prescribed and prac- 
tised by the Ritualists, represent and shadow forth their 
erroneous tenets. Bowing to the East, bowing to the altar 
whenever they pass it, kneeling at the Communion, receiv- 
ing the bread upon the palm of the hand, the elevation of 
the cup, j)rostration before the elements — all these shadow 
forth the doctrine of the Real Presence. 
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" Rule of Life. — 13. Approaching and leaving the altar at Commu- 
nion, make a decided mark of reverence to our Lord.'' '* No glove 
on either hand should be worn at the reception of any sacrament." 
" On entering church, if you have to pass the Altar, bow or bend 
both knees a little. Do not do this as some do, with a sort of hurried 
familiar jerk, or with a sort of friendly nod, as some* men do; neither 
be very slow and demonstrative : just a reverential mark of respect 
towards the spot God uses as His throne. Never genuflect or touch 
the ground with your knee, except before the Blessed Sacrament. Go 
down on the ri]§:4/ knee then." . . "Receive [the sacrament] in the 
palm of your right hand supported on your left. It is irreverent to 
receive with the finger and thumb.** . . ** Do not prostrate yourself 
when receiving ; it causes a difficulty in communicating you. Having 
received, in a humble, convenient manner, you may bow down to the 
very ground if you like.'* (Hints, pp, 70, 71.) ** You should receive 
the Holy Communion, if possible, at an early service, and before you 
have taken any food. Before you go up to the altar, say : — Lord Jesus, 
I adore thee." . . "At the altar, say:— Lord, I am not worthy that 
Thou shouldest come under my roof, but speak the word only, and my 
soul shall be healed. When the Priest comes to you with the paten, 
open both your hands, and lay the right hand on the left in the form 
of a cross. After the words of the Priest, say : — Amen. When the 
priest comes to you with the chalice, drink a few drops, saying, Amen. 
Go back to your place after a few moments, and kneel in silent ado- 
ration.** 

It is quite needless to takes these rites and ceremonies 
seriatim, and to show that they are inconsistent with the 
simplicity and purity of the Christian religion. If the 
dogmas upon which they are based, and of which they are 
the signs, are false, these observances become at once un- 
necessary and ridiculous, nay, some of them (^.^., bowing to 
the altar) become idolatrous. One of the Tracts for the 
Times (No. 34) is written to prove " that rites and ordi- 
nances, far from being immeaning, are in their nature cap- 
able of impressing our memories and imaginations with the 
great revealed verities." But if the " verities" here referred 
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to be ERRORS, if they have no real sanction in the New Tes- 
tament, then the rites and ordinances become unmeaning. 
Indeed, the same Tract half admits that the " verities'' in 
question are not to be found in Scripture, for a statement 
of St. Basil is quoted with approval, to the effect that " the 
rites were memorials of doctrines not intended for publication 
except among baptized Christians, whereas the Scriptures were 
open to all men" It is added that " the ritual could scarcely 
have been given in detail in Scripture, without imparting to 
the Gospel the character of a burdensome ceremonial, and 
withdrawing our attention from its doctrine and precepts.* 
What is here said of " giving the ritual in detail in Scrip- 
ture," we affirm to be true of teaching it in Church. The 
concluding remark of this Tract is portentous and prophetic. 
" Although the details of the early ritual varied in impor- 
tance, and corrupt additions were made in the middle ages, 
yet, as a whole, the Catholic ritual was a precious posses- 
sion ; and if we, who have rid ourselves of those corrup- 
tions, have lost not only tl;ie possession, but the sense of its 
value, it is a serious question whether we are not like men 
who recover from some grievous illness with the loss or 
injury of their sight or hearing ; — ^whether we are not like 
the Jews returned from captivity, who could never find the 
rod of Aaron, or the Ark of the Covenant, which, indeed, 
had ever been hid from the world, but then was rejnoved 
from the Temple itself." The eyes of some have since 
been opened to see the excellence, not only of the " Catho- 
lic ritual," but of what are here called the " corrupt addi- 
tions of the middle ages." It is a serious question whether 
the fascination of the " Catholic ritual" has not, in these 
cases, blinded reason and conscience to the errors of the 
" corrupt additions." 
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To refer, however, to one or two favourite pleas in behalf 
of Ritual, it is often urged that under the Mosaic Dispen- 
sation a very elaborate ceremonial was Divinely sanctioned, 
and that what God has at any tiiAe approved or commanded 
must always and essentially be right. The fallacy of this 
plea is obvious ; it lies in the omission of the qualifying 
clause, ** under the same conditions and circumstances of 
time, and place, and knowledge." If we were Jews living 
in the time of Moses and in that era of the world's history, 
then the Mosaic ritual would be right for us. But we are 
Christians living under the Gospel, and the Mosaic ritual is 
for us no longer right. It was fulfilled and done away in 
Christ. God made the things, that were in themselves 
unprofitable, good by His blessing, but when He withdrew 
His blessing they were weak again. The Jewish polity and 
ritual were elements of earth, " beggarly elements," as the 
Apostle called them ; they were sanctified by being made 
the means of furthering God's designs ; but when they had 
served their day and answered their purpose, when He with- 
drew His Spirit, they became again beggarly, and passed 
away. Therefore the Apostle calls them, " weak and beg- 
garly elements," "dead ordinances," "rudiments of the 
world." To resort to these ritualistic modes of dress and 
ceremonial in imitation of Old Testament law, is strikingly 
inconsistent on the part of those who make a mock of the 
Puritans for laying hold of and appropriating the mora/ 
elements of Old Testament history, calling their chapels 
" Bethels" and " Ebenezers," and singing hymns about the 
heavenly " Canaan." 

What is good and right for the child may become wrong 
for the man. " When I became a man," wrote the Apostle, 
" I put away childish things." 73^ law was given by MoscSy 
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but grace and truth came by Jesus Christ, " The hour cometh," 
said Christ to the woman of Samaria, " when ye shall neither 
in this mountain, nor yet at Jerusalem worship the Father. 
The hour cometh, and now is, when the true worshippers shc^ 
worship the Father in spirit and in truth : for the Father 
seeketh such to worship Him J* (John iv. 21-24.) Again, in 
answer to the question, " Why walk not thy disciples ac- 
cording to the tradition of the elders ? " He said to them : 
*' Well hath Esaias prophesied of you, hypocrites, as it is 
written. This people honoureth me with their lips, but their 
heart is far from me. Howbeit, in vain do t^ey worship me, 
teaching for doctrines the commandment^ of men. For, 
laying aside the commandment of God, ye hold the 
tradition of men. Full well ye reject the commandment 
of God, that ye may keep your own tradition." (Mark viL 
5-9 ; see also Matt, xxiii.) 

The prophets under the Old Covenant pointed out the 
vanity of even a divinely sanctioned ritual, apart from 
spiritual life and worship, and the contrasted excellence 
and beauty of real piety and well-doing. " Bring no more 
vain oblations : incense is an abomination unto me ; the 
new moons and sabbaths and calling of assemblies I cannot 
away with ; it is iniquity, even the solemn meeting." " Is it 
such a fast that I have chosen, a day for a man to afflict his 
soul ? is it to bow down his head as a bulrush, and to spread 
sackcloth and ashes under him ? wilt thou call this a fast, 
and an acceptable day to the Lord ? Is not this the fast 
that I have chosen ? to loose the bands of wickedness, to 
undo the heavy burdens, and to let the oppressed go free, 
and that ye break every yoke ? " " Rend your heart and 
not your garments, and turn unto the Lord yoiu: God." 
(Isaiah L, Iviii j Joel ii 13.) 
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Again it is argued, that though " the Epistles of the New 
Testament were not written to prescribe and enforce the 
Ritual of religion, they do contain " occasional allusions to 
it, and a plain acquiescence in it" i Cor. xi. -2-16 is 
referred to, where St. Paul commends the Corinthians for 
keeping " the traditions as he had delivered them," and pro- 
ceeds to censure them for their allowing their women to 
appear in their assemblies unveiled. " The women over- 
stepped the bounds of their sex, in coming forward to pray 
and to prophesy in the assembled church with uncovered 
heads." (De Wette, quoted by Alfofd.) The Apostle argues 
against this practice, appealing even to " nature herself," 
as a witness, and to the universal custom of the several 
churches, w. 14, 16. " Here," it is said, " a view is opened 
to us quite sufficient to remove the surprise we might other- 
wise feel at the multitude of rites in use in the Primitive 
Church, but about which the New Testament is silent" 
This is a specious argument The object is to prove that 
the New Testament sanctions a multitude of rites. First, it 
is assumed that these multitudinous rit^ were in use in the 
Primitive Church. Second, it is admitted that the New 
Testament is silent about them. Third, it is allowed that 
this naturally causes surprise. Fourthly, it is argued that 
this surprise is removed by St Paul's censures about the 
women at Corinth having their heads uncovered in public 
worship ! 

Immediately after this argument, if such we are to call it, 
2 Thes. ii. 15 is quoted, where the Apostle says : — " There- 
fore, brethren, stand fast and hold the traditions which ye 
have been taught, whether by word or our epistle," rather 
an unfortunate quotation for the Ritualist Here St. Paul 
speaks of the " traditions " he had taught in his Epistl< 
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an Epistle (i Thes.) which has come down to us, and from 
which we may judge what the " traditions " of the Apostle 
were. Moreover, the particular " tradition " in which they 
were to stand fast concerned the second coming of Christy as 
is clear from ver. 2 : — " We beseech you that ye be not soon 
shaken in mind or be troubled, neither by spirit, nor by 
word, nor by letter as from us, as that the day of Christ 
is at hand." With reference to the directions given by 
St. Paul to the Corinthians in the epistle first referred to, 
the spirit and tone of that epistle throughout is utterly at 
variance with the doctrines and ceremonial of Ritualism. 
" Christ sent me not to baptize, but to preach the Gospel." 
'* We preach Christ crucified." " I determined not to know 
anything among you save Jesus Christ and him crucified." 
" Other foundation can no man lay than that is laid, which 
is Jesus Christ." " Meats for the l^elly, and the belly for 
meats." " Circumcision is nothing, and uncircumcision is 
nothing, but the keeping of the commandments of God." 
" Meat commendeth us not to God : for neither if we eat are 
we the better ; neither if we eat not are we the worse." 
"They which preach the Gospel" is the name given to 
Christian ministers. " Though I preach the Gospel I have 
nothing to glory of, for necessity is laid upon me ; yea, woe 
is unto me, if I preach not the Gospel." " In the church I 
had rather speak five words with my understanding, that by 
my voice I might teach others also, than ten thousand words 
in an unknown tongue. What is it then ? I will pray with 
the spirit, and I will pray with the understanding also : I 
will sing with the spirit, and I will sing with the understand- 
ing also." 

These statements are totally at variance with the pompous 
and elaborate ceremonial, the genuflections and crossings, 
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which the Ritualists advocate. The true principle of the 
New Testament concerning Church worship is that it should 
be "dr reasonable service^^ (r^v Xoy/xjji' Xarps/av, Rom. xii. 
I,) and the rule it lays down concerning the manner of it 
is : — " Let all things be done decently and in order ; for 
God is not the author of confusion, but of peace as in all 
churches of the saints." Some forms are desirable, ^.^., 
kneeling at prayer, and standing up to sing ; they are simple 
and natural, the becoming embodiment and expression of 
the inward act. But to multiply these forms only distracts 
the attention, interrupts the true worshipper, forcing him at 
every turn to attend to unnecessary signs, and leading him 
at length to trust in the outward act to the neglect of the 
inward devotion. " It is the tendency," says a writer in 
Cautions for the Times ^ " of corrupt human nature to make 
worship consist in outward acts rather than inward dis- 
positions. Thus the eastern part of the heavens, the * most 
sacred ' part of a church, the cross, an altar, an image or 
picture, become objects towards which men bow or kneel ; 
otherwise many would feel as if they were bowing or kneel- 
ing to nothing at all. Thus the sign of inward worship is 
put in the place of inward worship, and becomes a super- 
stitious form. This result is almost unavoidable when 
prayers are recited in an unknown tongue [or in a falsetto 
voice pitched upon one note] and with a prescribed number 
of * vain repetitions,' crossings, and telling of beads." 

God is a Spirit, said our Saviour, and they that wor- 
ship Him must worship Him in spirit and in truth; 
I WILL HAVE MERCY AND NOT SACRIFICE ; these are the 
mottoes of the Christian religion concerning Ritual, eyen 
as they were the watchwords of its Founder. Our Saviour's 
public ministry in word and deed was an exposition of 
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them. Witness. His miracles upon the Sabbath Day — a 
day in the Jews' esteem more sacred than any Fast or Feast 
day of Romanism or Ritualism, a day, moreover. Divinely 
consecrated ; witness His vindication of His disciples pluck- 
ing the ears of com on the Sabbath day, and eating with 
unwashen hands ; witness his Parable of the Pharisee and 
Publican. And the glimpses given in the book of the Acts 
of the worship of the early Christians suffice to prove that 
these watchwords guided them. What simplicity is shown 
ib their gatherings in an upper room, or in the house of 
Mary the mother of John, whose surname was Mark, " where 
many were gathere^d together spraying," or upon the sea 
shore — " we kneeled down on the shore and prayed ; " in 
the expression used to denote the celebration of the Lord's 
Supper — "breaking of bread;" in their "lifting up their 
voice with one accord ; *' in the fact that the apostles " in 
every house ceased not to teach and to preach Jesus Christ; " 
and again, " They that were scattered abroad (the laity) went 
everywhere preaching the word." So, likewise, the ex- 
pression in the Epistles, " The church in such an one's 
house," and the salutations from church to qhurch, and the 
exhortations, " Let the word of Christ dwell in you richly 
in all wisdom ; teaching and admonishing one another in 
psalms and hymns and spiritual songs, singing with grace 
fn your hearts to the Lord." Simplicity and godly sincerity, 
as opposed to pomp and ceremonial, were clearly the 
characteristics of worship in the primitive and apostolic 
churches, and primitive Christianity must ever be our 
standard. 

We must, however, be on ^ our guard against confounding 
simplicity of worship with familiarity, meanness, or irre- 
verence. The buildings which we raise for God's worship 
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should in their form and structure embody our faith in the 
majesty, the stability, and the permanence of our holy 
religion ; elevated alike above the bareness of the bam 
and the luxury of the drawing-room. The meetings of a 
Christiaii Church ought never to be degraded to the fami- 
liarity and noise of the committee or the club, nor should 
our sanctuaries be converted into lecture-rooms. The order 
of our services, while simple, must be reverential — free alike 
from the coldness of rigid formalism and the wantonness of 
unrestrained excitement. While condemning the idolatrous 
genuflections of Ritualism, we must shun the profaneness 
which walks jauiltily into the house of the Lord, as into 
a theatre ; which ^its while God's praises are sung, and 
lounges while prayer is offered ; which suffers the eye to 
wander with impunity on this side and on that, in rude and 
ignorant levity ; and which turns with indecent haste from 
the act of prayer to the gossip of the hour. Serve the Lord 
with fear, and rejoice with trembling. Let us have grace 
* whereby we may serve God acceptably, with reverence and 
godly fear; for our God is a consuming fire. 



VIII.— CHURCH AUTHORITY. 



The Articles of the Church of England relating to the sub- 
ject of this Lecture are thoroughly Protestant. Article xix. 
is simply a translation from the Augsburg Confession, which 
embodied the views of Luther and his followers in their 
opposition to Rome. " The visible Church of Christ,"* it 
runs, " is a congregation of faithful men, in the which the 
pure Word of God is preached, and the Sacraments be duly 
ministered according to Christ's ordinance in all those things 
that of necessity are requisite to the same. As the Church 
of Jerusalem, Alexandria, and Antioch have erred, so also 
the Church of Rome hath erred, not only in their living 
and manner of ceremonies, but also in matters of faith." 
Article xx. Of the Authority of the Churchy is as follows : — 
" The Church hath power to decree rites or ceremonies, 

• "There can be no doubt," writes Archbishop Whately, "that 
the more correct version from the Latin would have been * A visible 
Church," &c. The context plainly shews that the writer is not speaking 
of the Universal Church, but of particular Churches, such as the Churches 
of Jerusalem, Alexandria, and Rome." In like manner, Article xx. 
begins : — "A Church hath power," &c. See The Kingdom of Christy 
p. 114. In the Caiechismus Major ^ (p. ii. art» 2,) we read, 'fUxXnr/a 
recto Germanorum sertnone Christianorum communio seu congregatio 
Qeine Christliche Gemeine oder Sammlung) dicenda fuerat, . . J^ecta 
et genuina Germanorum lingua vtrtenda erat eine Gemeine der Heili- 
gen, sanctorum communio. 

K 
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and authority in Controversies of Faith ; and yet it is not 
lawful for the Church to ordain anything that is contrary to 
God's Word written : neither may it so expound one place 
of Scripture that it be repugnant to another. Wherefore, 
although the Church be a witness and keeper of Holy Writ, 
yet, as it ought not to decree anything against the same, so 
besides the same, ought it not to enforce anything to be be- 
lieved for necessity of salvation." 

It is clear from these Articles that our English Reformers, 
like the Reformers of Germany, maintained, in opposition 
to the Romish dogma,* that a visible Church is simply a 
congregation of faithful men, and that its notes are two — 
" in which the pure Word of God is preached, and the 
Sacraments duly ministered ;" further, that Churches may 
err, and have erred in matters of faith, and that the Church 
of Rome has thus erred. • While allowing Church authority 
in matters of faith, this authority is limited and ruled by 
Holy Scripture, which is the standard of appealr : nothing 
is to be decreed against Scripture, nothing is to be enforced 
beside Scripture ; and when a Church does thus decree or 
enforce contrary to or beyond Scripture, it errs. 

Now, the Ritualists, laying stress upon the " authority" 
allowed by the Article, but neglecting its limitation by 
Scripture, and the allowed possibility of error, claim for the 
Church of England what Romanists claim for the Church 
of Rome — viz., that it is the Kingdom of God on earth, or 
at least in this country, possessing the notes of the Holy 
Catholic Church — viz., holiness, catholicity, apostolicity, 

* The definition of the Church, sanctioned by the Council of Trent, 
is as follows : — ** The Church is the Kingdom of God, the sole foun- 
dation of truth and salvation, established by Christ in the world, 
which the Pope, the Ponti/ex Maximus, administers, according to the 
Canons, through the Bishops." 
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unity, unchangeableness, infallibility, the ark of salvation 
founded by Christ on earth, maintained by the apostolical 
succession, the mediatrix of salvation, tlje sole dispenser of 
the means of grace, (at least in this country,) the sole 
keeper and witness for the truth, and the highest authority 
in matters 'of faith and life, beyond whose pale there is no 
salvation. 

The following extracts from Tractarian writings prove 
that such are the claims of the Ritualists for the Church to 
which they belong : — 

" There is on earth,** says Tract 2, "an existing Society, Apostolic 
as founded by the Apostles, Catholic because it spreads its branches in 
every place — Le,, the Church Visible, with its Bishops, Priests, and 
Deacons. If we, then, express our belief in the existence of One 
Church on earth, from Christ*s coming to the end of all thingSj how can 
we, with a safe conscience, countenance the interference of the nation 
in its concerns ?** 

"Scripture,** says Tract ii, "makes the existence of a Visible 
Church a condition of the existence of the Invisible. I mean the 
sacraments are evidently in the hands of the Church Visible, and these 
we know are generally necessary to salvation, as the Catechism says. 
The sacraments a»e in the hands of the clergy.** 

The same tract describes the Church of England as " that Commu- 
nity, or that Ministry, which is an appointed condition of the salvation 
of the elect. St. Paul says, Th^re is one Body. Thus, it is false and 
unchristian to make more bodies than one.*** 

* Observe, by the way, the reasoning here, if reasoning it can be 
called. "The Catechism says, the sacraments are generally necessary 
to salvation : therefore, Scripture makes the existence of a Visible 
Church, {i.e., the clergy in whose hands are the sacraments,) a condi- 
tion of the existence of the Invisible !** Observe, too, the admission 
that there is an Invisible Church, for the sake of which the Visible 
exists. Yet, we are told that visibility and unity are marks of the 
Church Catholic ! Once more : — " the Body of Christ is that Commu- 
nity or Ministry,'* as if Community and Ministry^ Church Visible and 
Clergy^ were interchangeable terms. 
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Tract 37, on Excommunication-^" Will not our Lord Jesus Christ, 
who has promised to own you for His children when His Ministers 
have admitted you into His Church by Baptism, will He not -also dis- 
own you, when the same Ministers, acting in His name, shall, by the 
same power of the keys, shut you out of His Church ? 

** But, here I must take notice of one thing that often hinders the 
Discipline of the Church from having this good effect upon sinners. 
They are apt to say, If lam shut out of this Churchy lean go to another. 
Why, has Christ more Churches than one ? Is Christ divided ? saith 
the Apostle. Do not all Christians profess to believe one Holy Apos- 
tolic Church ?" 

Tract 51, to prove that ** Dissent is a sin" : — " Christ hath appointed 
the Church as the only way unto eternal life. Christ never appointed 
two ways to heaven ; nor did He build a Church to save some, and 
make another institution for other men's salvation. *■ There is no other 
name under heaven given unto men whereby we must be saved, but the 
name of Jesus,' and that is no otherwise given under heaven than in 
THE Church." 

The Plain Guide states: — "The Church is one, for Christ is one; 
it is holy, for the Holy Ghost is in it ; it is apostolic, for it is built on 
the Twelve Apostles ; it is Catholic, or universal, for it holds all the 
faith, and has in it all God's people." Among transgressions of the 
Second Commandment is named : — " Going to places of worship other 
than the Church of England.* And among transgressions of the Fifth 
Commandment : — " Not keeping in mind your duty to the Church and 
the Clergy ; not keeping the fasts appointed by the Church. " 

In one of the Waymarks, we are told : — " God has made two other 
great lights. He made the Sun of Righteousness. When all was dark 
on earth, God was made Man. But night came again when the Lord 
Jesus went away. And now there is the lesser light to rule the night. " 
•* Light comes by the two lights, Christ and Chris fs Church, Christ 
is the Sun, the source of light ; Christ's Church is the moon, that gets 
its light from the sun. Will the moon ever be like the sun? Yes. 
(Is. XXX. 26,) The light of the Church shall be like the light of the 
Head of the Church.". 

Again, in- Mr. Portal's Manual, ** Short Prayers," &c., part 2, one of 
the questions for self-examination upon breaches of the Second Com- 
mandment is, ** Have I gone to Dissenting Chapels? (John xvii. 21 ; 
Rom. xvi, 17, 18; Heb. xiil 17; i John ii. 19; Jude 19; 2 Tim. iv. 3.") 
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And upon breaches of the Fifth : — " Have I obeyed the directions of 
the Church? (Matt, xviii. 17, &c.") Again, upon the Catechism: — 
"What do you mean by the Catholic Church? I mean that t/«i^/(f 
society of faithful men all over the world, which is called by the name 
of Christ, and governed according to the appointment of the Apostles, 
by Bishops, Priests, and Deacons. What pretension has the Church 
of Scotland, as it is popularly called, to be considered a Church ? It 
is the Church which is established in that country by law, and therefore 
it is regarded by the State as a true Church ; but it is not in reality the 
Church of Scotland. Is the Presbyterian Church of Scotland consi- 
dered by the Church as one of its branches ? No ; and therefore there 
is a branch of the true Church of Christ in that country called the 
Episcopal Church. In what light are we to consider Dissenters ? As 
heretics. How do you know that the Church of England is a branch 
of the Church Catholic ? Because she is governed by the three orders 
of Clergy, Bishops, Priests, and Deacons, who can trace back their 
line, in an unbroken chain, to the days of the Apostles, and she is 
therefore in possession of what is called the Apostolical succession, 
without which the Church cannot have existence." — Questions on the 
Church Catechism^ by the Rev. F. A, Gace. 

It is evident from these extacts that the Ritualists claim 
for their Church the title of the Holy Catholic Church in 
England, to the exclusion of all other Churches, whether 
Romanist or Presbyterian, Methodist or Independent. 
Usually, in their writings, they speak of their Church as the 
Church, and attribute to // all the notes or signs of the 
Holy Catholic Church. Now, it is true that the Apostles' 
Creed, as it is called, names " the Holy Catholic Church" 
as an article of belief, and so does the Nicene Creed, and 
that Protestants for the most part acknowledge these creeds. 
But the Reformers of the i6th century* in Germany and 

* Communis sanctorum^ per totum orhem dispersorum, sub uno capite 
Christojide salvifica et mutua dUectione conjunctorum, EccUsia Catho- 
lica non eat politia externa, sed homines spar si per totum orbem, Dicimus 
exsistere hanc ecclesiam'-^viz,f vere credentes acjustos sparsos per totum 
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130 ERRORS OF RITUALISM. 

England never took that Article to refer exclusively to any 
one visible Church, but to the Church invisible in her unity, 
including all true Christians in any and in every visible 
Church, whether Roman Catholic, or Greek Catholic, 
Lutheran or Reformed, Anglican or Scotch, " the whole 
family in heaven and earth," " the general assembly and 
Church of the first-bom whose names are written in heaven ;'' 
" the Bride, the LamVs wife." Of this Church alone it is 
true, it is holy. Catholic, Apostolic; it is the bride of 
Christ, of which Christ is the Head, which He loved, and 
" gave Himself for it, that He might present it to Himself 
a glorious Church, not having spot or wrinkle, or any such 
thing." From its very constitution, all the members of this 
Body must be really faithful in Christ Jesus. What- 
ever communion a man belongs to, whatever ceremony be 
performed upon him, if he have not a personal faith in 
Christ, he is not a member of His Church, and if he have 
this faith, no lack of ceremonies, no outward barriers can 
separate him from it. The Church, in this sense, has no 
external limit : she is everywhere that faith and saintliness 
are ; she is the one fold under the one Shepherd. Regard- 
ing her members, the saying is true, The Lord knoweth them 
that are His. Her life is hid with Christ in God, until His 
last glorious appearing, when, hitherto invisible, she shall 
appear with Him in glory. True Christians are indeed 
lights in the world, holding forth the word of life. Their 
piety must make itself felt, whatever be the Church they 

orhtm. A visible Church, on the other hand, was thus defined : — 
Soctetcu Externa piorum et impvorum, qui Christo nomina dederunt. 
Still, they did not assert that the Ecclesia Invisibilis and the EcclesuE 
Viaibiles were totally distinct, but different aspects of the same Church 
— visible as to the called, {visibilem respectu voeatorum,) invisible as to 
the regenerate {invisihilem rcsptctu re'tiatorum.") 
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belong to. United by faith to Christ, they are all one in 
Him, and possess the same lineaments of faith and love as 
members of His Household. By this inner unity of faith 
and love, they bear witness to the divinity of the Saviour's 
mission and work. But all this is compatible with endless 
diversity of character and views, and with plurality of out- 
ward societies. In My Father's house are many mansions. 
The Creed is not, I see one Catholic and Apostolic Church, 
but I BELIEVE in one Catholic and Apostolic Church. 

The notions which Romanists and Ritualists hold re- 
specting the exclusive authority of the churches to which 
they respectively belong — the Romanists asserting the 
supremacy of the Roman Church, and the Anglicans of 
the Anglican Establishment in this realm — can be given 
a Scriptural basis only by misunderstanding and misapplying 
certain texts of Holy Scriptura We find three classes of 
texts in the New Testament having reference to three dis- 
tinct conceptions, namely, the kingdom of God, the Church 
mystical and universal, and particular churches, or congrega- 
tions of believers ; and it is only by confounding these, and 
applying texts of one class to that spoken of in another, 
that anything like Church Authority in the Ritualistic sense 
can be made out. Thus, for example, the Church is called 
by Ritualists the kingdom of God on earth ; whereas both 
in the present dispensation and in the future consummation 
the Kingdom in Scripture is represented as including, but 
wider than the Church, embracing within its range State and 
Culture as well as Church. Again, the Church mystical, 
the spouse of Christ pure and spotless, possesses the note 
of holiness. Nothing that is sinful can belong to her, whose 
august title is " the Lamb's wife." Every sin is a gate of hell 
which wars against her. She is invisible to the eye of man 
in her unity and compactness, but the Lord knoweth them 
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that are His. Now when this note of sanctity is urged 
against the claims of the Church of Rome or the Church 
of England, passages which describe not the Church but 
the kingdom are quoted, such as. the parable of the Tares, 
where speaking of the kingdom^ Christ says, Let both grow 
together until the harvest ; and this misquotation is made in 
the face of our Lord's own plain declaration, the field is^ not 
the Church, but the world. Again, concerning the Church in- 
visible, the Body of Christ, it is true she is a glorious Church, 
the fulness of Him thatfilleth all in all; but it is a perversion 
of Scripture to apply these words to any one visible organ- 
ization. The Church invisible is the keeper and interpreter 
of Holy Writ, for none but her members, the truly enlight- 
ened and sanctified by the Holy Spirit, can discern spiritual 
truth, but to claim this prerogative for any one visible hier- 
archy or community is a usurpation. And thus we might go 
through the several notes, as they are called, of the Church in- 
visibly one and universal, proving, that while true of her, they 
are untrue if arrogated and exclusively claimed by Romanists 
or Anglicans. Again, the words tell it to the Church (Matt, 
xviii. 18) are quoted to prove the exclusive aujthority of one 
visible body in the world as the standard of appeal. But 
in this text Christ is speaking, not of the Church mystical 
and universal, but clearly of any particular society of 
believers in any locality ; just as discipline was exercised 
within the Church at Corinth, as a society complete in itself, 
or within the Church at Ephesus. (See i Cor. vi. i, 4, 5 ; 
3 John 9, 10.) Again, the texts which describe the conduct 
of Christians towards those who walk disorderly (2 Thes. 
iii. 6,) and those who cause divisions and offences (Rom. 
xvi. 17,) are misquoted to prove that all dissent and sepa- 
ration from some one visible community claitning to be the 
Church, is of necessity a sin ; whereas the injunctions clearly 
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refer to divisions within any one particular congregation. 
How rude and ignorant is the language used against Pro- 
testant Dissenters by men who themselves belong to a pro- 
testing and dissenting Church. " Dissent," say they, " is a 
sin;" yet to the committal of this "sin" the Church they 
belong to owes its existence as an organization separate from 
the Church of Rome. " Dissenters," say they, " are to be 
viewed as heretics ; " while they themselves are Dissenters, 
and are anathematized as " heretics " by a far larger Church, 
which (out of England) they curtsey to as true. "The 

# 

Church of Scotland," say they," is not a true Church, not 
even a branch of the true Church, but owes its title only to 
the State ;" while the Church they belong to, owes its title 
as the Church of England, only to the State — nay, exists as a 
corporate body only by Act of Parliament, its articles of 
faith and its formularies being appointed by the civil power, 
and its bishops appointed by the Crown. 

According to the plain teaching of the Apostles^ the doc- 
trine taught is to be the test of the validity of the claims of 
any teacher or of any Church. Though we, or an angel from 
heaven, preach any other gospel unto you than that which we 
have preached unto you, let him be accursed, says St. Paul. 
(Gal. i. 8.) If there come, any unto you and bring not this 
doctrine, receive him not into your house, neither bid him Ggd 
speed, says St. John. (2 John 10.) If we let go this test, 
and blindly surrender ourselves to the autocracy of any one 
visible Church, however large and powerful, pretending to 
Divine gifts, we* are guilty of disloyalty to Christ and to His 
Gospel, and may be plunged into the grossest error and the 
most awful blasphemy, even the blasphemy of maintaining 
Papal infallibility. The truth as it is in Jesus is a sacred 
deposit, treasured for us in the Bible ; and the Word of God 
contained therein is brought home with its enlightening 
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power by the Holy Spirit To that truth, in its simplicity 
and purity, the Christian is to cling, nor is he to depart 
from it even though a Council of looo Bishops, or a Pope, 
or a Patriarch, or an angel from heaven commanded him. 
To every such command his answer is to be, We ought to 
obey God rather than men. (Acts v. 29.) To overlay it with 
traditions, with developments of doctrine, is really to pervert 
it ; and to submit to such perversions, on the plea of obey- 
ing the Church, is not humility, it is disloyalty to the 
Church's Head, her Saviour and Lord. 

For Christ's religion, for His laws, to the Bible we must 
go. The Saviour Himself referred the Jews who doubted 
His Messiahship to this standard of appeal : — " Search the 
Scriptures; they are they which testify of me.'* The Bereans 
are commended as " more noble " than those of Thessa- 
lonica, because they did not take the teaching even of an 
Apostle on trust, but " searched the Scriptures daily whether 
those things were so." One of the Tracts for the Times 
(Tract 85) endeavours to prove that if the dogmas of Ritual- 
ism and Romanism cannot be proved true, neither can the 
Bible ; that is to say, the canonicity and trustworthiness of 
Holy Scripture rest on Church authority, even as do the 
Ritualistic dogmas. This is the old argument of the 
Romanists, when they would put their Church above the 
Bible. " How do we know that the Bible is the Bible save 
by th6 Church's word ? " The writer argues thus : — " We 
receive the Epistle to the Hebrews as canonical upon the 
testimony of the Church of the fourth and fifth centuries. 
But the Church of the fourth and fifth centuries maintained 
Episcopacy as a divinely-ordained means of grace. If we 
receive its testimony in the one instance, we must also in 
the other." Again : " We receive the Epistles to the Thes- 
salonians as canonical upon the testimony of Irenaeus, Cle- 
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ment, and TertuUian. But frenaeus, Clement, TertuUian, 
and other Fathers, call the Lord's Table an Altar; — * I do 
not know on what ground we admit the Epistles to the Thes- 
salonians to be the writing of St. Paul, yet deny that the 
use of Altars is Apostolic." In like manner it is asked — 
Which has the best evidence, the Book of Acts, or the doc- 
trine of the Eucharistic Sacrifice ? 

This is a very old and well-known style of reasoning 
adopted by Romanist controversialists. It may be de- 
signated "poisoning the springs." The aim is to inspire 
uncertainty and doubt concerning Scripture, in order thus 
to raise the authority of their Church. If the credibility 
of Scripture rests upon tradition, then the teachings of tra- 
dition are upon a par with Scripture, if not above it. To 
this argument it may be replied : the reasons for believing 
the canonicity of any book of Holy Scripture are derived 
not only from Church tradition and Patristic testimony, but 
from other considerations, e,g,^ internal and linguistic evi- 
dence. And even supposing that the Patristic testimony 
were our only basis, that evidence has a totally different 
weight when applied as testifying to the fact of the general 
recognition or rejection of any Book of Scripture as authen- 
tic and genuine, and when viewed as affirming any particular 
dogma. Thepne case is a question of fact, the other is 
matter of opinion. I may accept the evidence of a Quaker 
concerning the fact that certain works were generally re- 
ceived in his day as the writings of Fox or Penn, yet I 
may reject the statement of the same man, when he affirms 
that Christianity possesses no ordinances. Because I re- 
ceive, upon his testimony, a certain book as the work of a 
certain person, it by no means follows that I am to receive 
a certain doctrine because he holds it. The Books of the 
New Testament, as the record of our Saviour's teaching — 
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His life, death, resurrection, and ascension, and as containing 
the sermons and letters of inspired Apostles or apostolic 
men, clearly stand upon a higher platform than the testi- 
mony of any one Father or of any number of subsequent 
Church writers, whether in the third or in the nineteenth 
century. 

It is further Argued, on the one hand, that the teaching of 
Scripture is fragmentary and imperfect, and that many things 
said by Christ and by Apostles are unrecorded ; and, on the 
other hand, that Scripture is very deep and contains hidden 
meanings; so that the dogmas of apostolic succession, and the 
priesthood, and the Eucharistic sacrifice, may lie hid in a 
word.' But is not the obligation of preaching the Gospel 
most plainly taught as the special mission of Apostles and all 
ministers? How repeatedly is this commanded and en- 
forced. There can be no doubt, no mystery here. Besides, 
the Epistles were addressed to Christian Churches con- 
sisting of plain and simple believers, and all were enjoined 
to read them. Surely letters thus addressed were intended 
to be taken in their plain and simple meaning — the writer 
expressing the truth he wished to convey in a clear straight- 
forward way. 

I shall not here delay longer to consider the texts which 
are quoted against Dissenters. They, most of them, com- 
mend Dissent rather than forbid it, telling us to withdraw 
ourselves from those who walk disorderly, and from those 
who bring not to us the simple doctrines of the Gospel. 
The Church of England is, in fact, a Dissenting Church. 
Before the Reformation the Church of Rome held sway in 
England, and our forefathers, who built the cathedrals and 
monasteries in the land, were Roman Catholics. But they 
threw off the yoke of Rom^ at the Reformation. Enlight- 
ened by the preaching of Latimer and Ridley and John 
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Knox, and a host of others, Englishmen and Scots dissented 
from the Church of Rome, and formed the Protestant 
Churches of England and of Scotland. So that these 
Churches are Dissenting Churches ; and they were right to 
dissent. Whatever claims a church may possess — power, 
rank, influence, numbers, antiquity — when it teaches error 
for truth it is our duty to dissent from it. The Church of 
Rome makes precisely the claim which the Ritualists make. 
It denies that the Church of England is a true church, it 
declares that there is no salvation save in the Catholic 
Church, meaning thereby the Church of Rome. But all 
such claims are against reason, against Scripture, and 
against fact. Against reason ; for it is utterly irrational to 
suppose that God would thus wall up his mercy and grace 
in a way in which Christ when on earth did not wall it up ; 
or that any one human structure, overlaid with the traditions 
of men and the claims of a priesthood, should be the sole 
channel chosen by God for His mercy and love to man. It 
is unreasonable to believe that all the good and holy men, 
who have lived and died in the faith of Christ in the Greek 
Church, in the Lutheran and Reformed Churches of Ger- 
many — including Luther himself, and Calvin, and Melanc- 
thon — that all the good and holy men, whose lives and 
labours have been blessed in the Church of Scotland and 
in the various Churches of Protestant Christendom, arc 
shut out from the blessings of salvation, because they did 
not belong to the Episcopal Church of England or of Rome. 
It is aigamst/act, because history and experience abundantly 
show that God has owned and blessed these men of other 
communions, and made them the instruments of inestimable 
blessing to others, so that, through them, hundreds and 
thousands have been brought to Christ. Their piety and 
zeal, their unwearied labours, and the success which God 
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has given those labours^ alike attest the lact that *' God is 
WITH THEM OF A TRUTH." The Ritualist claim is against 
Scripture likewise; for when God's Word telb us the 
means of salvation, it names the preaching of the Gospel ; 
and when it describes the way of salvation, its answer is 
not the Churchy but Jesus Christ. This was St Peter's 
message, Nat her is there satvatum in any other. This aras 
St John's message, Whosoever believeth that Jesus is the 
Christy is born of God. This was St Paul's testimony, 
BeGeve in the Lord Jesus Christy and thou shalt be saved. 
When I stand at the bedside of a dying man, what is to be 
my word to him ? Am I to say, ^* Look to the Chuich, get 
the sacraments from a r^^ularly ordained clergyman, a man 
in Episcopal orders?" Or am I to say, " You are a great 
sinner, but there is a great Saviour. He is* able to save 
them to the uttermost that come unto God by Him. Come 
with contrite heart, by prayer to Him, and He will in no 
wise cast you out" ? Now, what is truth for the djdng is 
truth also for the living. The aim of every Christian, 
whatever Church he belongs to, ought to be, not to bring his 
brethren within the pale of his own community, but, like An- 
drew,' ib bring them to Jesus. If we are trusting to the Church 
we belong to, to save us, we aie trusting to a foundation of 
sand. Church membership. Church organization, are right 
in their place, and when conducted after the New Testament 
ideal, the characteristics of which are simplieity^purity\ love; 
but they must never be allowed to supplant Jesus Christ. 
He alone can save us, He is Lord ofall^ rich unto all who 
call upon Him. 
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